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THE PROPHETS AND THEIR NEIGHBORS
PROPHET CONTEMPORARY HISTORIC EVENT DATE (B.C.)

Elijah —Judah received tribute from Philis-
tines and Arapiang ) c. 869
—Israel wars with Syria, is victorious,
Ahab makes alliance with defeated
enemy Ben-Hadad II
~—Judah in alliance with Ahab
—Israel furnishes troops to Syria

againgt Assyria under Salmaneser IIL c, 854
~Judah invaded by Moabites, Ammon-
ites and Rdomites ¢, 8563
Elisha —Moab attacked by kings of Israel,
Judah and Edom c. 852
—Ben-Hadad II lays siege to Samaria c, 846

—Athaliah usurps throne of Judah c. 842
—Jehu exterminates house of Ahab, pays
tribute to Shalmaneser III of Assyria

Joel —Hazael of Syria attacks Asgyria,
threatens Jerusalem, keeps Israel in
subjection c., 814

—Israel’s three victories over Syrians
—Amaziah hires mercenary army to

fight against Edom e, 797
—Jeroboam defeats Judah, enlarges
Israel’'s borders e. 785
Amos —Uzziah conquers Philistines and Ara-
Hosea bians c. 780
—Judah in conflict with Assyria under
Tiglath-Pileser e, 748
—Israel pays tribute to Assyria
Isaiah —Jotham in Judah keeps Ammonites in
subjection, fortifies Judah and Jeru-
salem ¢, 785
Micah —Ahaz, defeated by Syria and Israel,
makes alliance with Assyria ¢, 784

—Pekah and Rezin (of Syria) enter
alliance against Judah

—Assyria captures northern and eastern
digtricts of Israel under Tiglath-

Pileser .
—Israel enters alliance with So of Egypt ¢, 727
—Assyria, under Shalmaneser V, be-

sieges Samaria c. 724
—Samaria falls to Sargon II of Assyria,

captives carried away to far east e. 722
—Sargon captures Karkar, defeats Egypt '

at Raphia e, 720
—8argon captures Ashdod c. 711
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THE PROPHETS AND THEIR NEIGHBORS

PROPHET

CONTEMPORARY HISTORIC EVENT

DATE (B.C))

—Sennacherib (successor to Sargon) in-
vades Philistia and Judah

—Hezekiah submits to Sennacherib; pays
tribute.

Providential disaster to Assyrian army
—Sennacherib defeats Egypt at Eltekeh
-—Aggyria,  under Esarhaddon, successor

to Sennacherib, conquers Egypt
—Tirhakah regains throne and indepen-

dence of Egypt
—Assyrians, under Assurbanipal, invade
Egypt, sack Karnak (No-Amon)

e 701
c. 701

c, 681
c. 670

Nahum

—Josiah seeks Jehovah, books of law
discovered in temple
Temple repaired, covenant renewed

—Necho, Pharaoh of Egypt, marches
through Palestine

—Cyaxares founds Median Empire

—Jehoahaz deposed by Necho on his re-
turn from Euphrates and carried into
Egypt

—Nineveh, capital of Assyria, destroyed
by Medes and Persiang

c. 628

c. 633

e. 610
c. 609

Daniel

Ezekiel

Jeremiah

—Nebuchadnezzar captures Jerusalem
carries off sacred vessels to Babylon
Daniel taken captive

—Necho of Egypt defeated by Nebu-
chadnezzar.

—Jehoiakim rebels against Babylon

~—Jehoiachin captured by Nebuchadnez-
zax, Hzekiel taken captive to Babylon

~Zedekiah placed on throne of Judah
by Nebuchadnezzar

—Zedekiah and other petty kings rebel
against Babylon

~—Nehuchadnezzar invades Jerugalem

—Jerusalem captured and destroyed
Gedaliah appointed by Nebuchadnezzar
to govern Judah

—Jeremiah carried away to Egypt

—Death of Nebuchadnezzar

—Cyrus captures Babylon . . . Darius
made ruler, Daniel promoted by Darius

—Cyrus becomes sole ruler of Babylon,
issues edict to benefit Jews

—Jews return home under Zerubbabel,
attempt to rebuild temple

c. 605

c. 602
c. 598
c. 594
c. 589

c. 587
c. 562
c. 538
c. b36
c. 535

Haggai

—Prophets urge people to rebuild

vi
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THE PROPHETS AND THEIR NEIGHBORS

PROPHET CONTEMPORARY HISTORIC EVENT DATE (B.C.)
Zechariah —Darius Hystaspis succeeds Cambyses,
protects and aids Jews in rebuilding,
—Temple dedicated ¢, 516
~Battle of Marathon 490
~—Accession of Xerxes 486
—Battle of Salamis 480
—Esther becomes queen of Persia c, 478
~—Accession of Artaxerxes c. 466
—Ezra leads caravan of Jews to Jeru-
salem 458
~—Nehemiah secures appointment as gov-
ernor of Jews in Palestine, 445
Malachi —Nehemiah returns briefly to court of
Persia and comes back to correct evilg
of Jerusalem 433
~—Herodotus 444

~Pericles in Athens
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“The things written aforetime were written

for our learning.” Romans 15:4

To

“Charlie”, “Sue Sue”, and “The Tiger”
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THE PROPHETS AND THEIR CONTEMPORARIES

KINGS OF ISRAEL PROPHETS KINGS OF JUDAH
Jercboam I (22 years ) Rehoboam (17 years )
Nadab ( 2years ) Abijam ( 3years )
Baasha (24 years ) Asa (41 years )
Elah ( 2years )

Zimri ( 7days )
Omri (12 years ) Jehoshaphat (25 years )
Ahab (22years ) Elijah
Ahagziah ( 2years ) Jehoram ( 8 years )
JToram (12 years ) Ahaziah ( lyear )
Athaliah ( Tyears )
Jehu (28 years ) [RElisha Joash (40 years )
Jehoahaz (17 years ) Joel
Jehoash (16 years ) Amaziah (29 years )
Jeroboam IT (41years ) Amos Uzziah (b2 years )
Zachariah ( 6 months) Hosea
Shallum ( 1month ) Jotham (16 years )
Menahem (10 years )
Pekahiah  ( 2years )
Pekah (20 years ) Ahaz
Hosea ( 9years ) Isaiah Hezekiah (29 years )
Micah Manasseh (b5 years )
Captivity by Assyria
under Sargon 721 B.C. Zephaniah Amon ( 2years )
’ Nahum Josiah (81 years )
: Habakkuk Jehoahaz ( 8 months)
Fall of Nineveh 612 Jeremiah Jehoiakim (11 months)
B.C. during reign of Daniel Jeholachin ( 8 months)
Jehoiakim
First captivity, 597
Zedekiah (11 years )
Destruction of Jerusa-
lem . .. second captivity
. .. b8 B.C, by Nebu-
Jeremiah chadnezzar
Ezekiel

Fall of Babylon
539 B.C. to Cyrus
of Persia

Haggai
Zechariah
Obadiah
Malachi

xi

Return from Babylonian
captivity led by Zeru-

babbel and Joshua
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CHAPTER I
HOW TO STUDY THE BIBLE

In II Peter 1:20:21 we ate informed; *. . . no prophecy of scripture
is of private inserpretation. For no prophecy ever came by the will of
man: but men spake from God, being moved by the Holy Spizrit.’:

This statement not only flatly affirms the fact of divine inspiration
of the scriptures, it gives us a definite clue as to how to study them.
It is not the task of the Bible student to interpret but to exegete.

Bxegesis is a strange word to most of us. It is from the Greek
exegeomai which means literally; “to lead out, to unfold” In contrast,
to interpret is to “explain the meaning of , . . to have or show one’s
own understanding, to consttue.”

To study scripture, by the process of exegesis, is to apply certain
scientfic principles of investigation in the attempt to atrive at the
thought which was in the mind of the inspited writer when he wrote.
It is a safe assumption that “the Bible means what it says” when one
has applied these principles and ascertained what it does say.

Interpretation, or explaining the meaning according to one’'s own
understanding, should never be attempted until after the interpretor has
made a careful exegesis of the passage to be explained. God did not
give us a set of generalities which may be interpreted according to onr -
own pre-conceived theology. Through inspired men (the exact method
of inspiration is beside the point), He said something definite. It is the
task of the Bible scholar to find out what is said:

To accomplish this, one must learn to catefully apply the prin-
ciples of exegesis, much the same as they would be applied to any
other writing . . . especially a writing as old as those which make up
the sixty-six books of the Christian Scripture. Because of the age of the
Biblical writings, exegesis becomes largely a matter of removing the
differences in language, circumstance, custom, etc. which divide the
ancient from the modern world. - The Bible, and especially, the New
Testament, was weitten in the language which was common to those
who first read it. The Koime Greek in which the New Testament was
written and into which the Old Testament had -been translated was the
common language of the street and matket and household. The mode
of self expression, the idioms and figures and allustions used ~were
familiar to those who read. Hence it may be assumed the first readets
of Scripture readily understood what may seem a dark saying to the
most profound modern English-speaking Bible student. The rules, ot
principles of exegesis suggested hete are the means by which these
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MINOR PROPHETS

differences -are removed, and the simple yet profound thoughts of
God recorded in the Bible made apparent to- us.

RULE NO. 1. ... Use a dictionary. Most -Americans ‘are .un-
familiar with the Hebrew and ‘Greek of the Bible, ‘and so must rely
on English translations. For this reason, it is inadvisable to limit one-
self to a single translation. Every translation has its strengths and
its weaknesses. By comparinig sevetal the student of the English Bible
is much more likely to atrive at the thought presented in the origi-
nal than he is if he uses only one translation.

No matter which translation, or translations one uses, the words
in it represent in the opinion of the translator, the best possible
transferal of thought from the original scripture text to the language
of the reader. It is best not to assume that you know what a par-
ticular word means, especially if it is a key word in a verse or pas-
sage. An wnabridged dictionary will usually give, as the first meaning
of a word, the meaning of that word in the language from which we
have borrowed it.

For an example; the Greek word baprismo may be defined in gen-
eral American usage as “the application of water in the name of The
Father, The Son, and The Holy Spirit.” (As a matter of fact it is so
defined in the MEMBERSHIP MANUAL of the Methodist Church.)
WEBSTER'S NEW WORLD DICTIONARY OF THE AMERICAN LANGUAGE,
on the other hand, gives the original meaning as “a dipping in (Gr.
immersion).” Since God chose to record His Word in Hebrew and
Greek, rather than English, it is never safe to be uncertain of the
meaning of key wotds.

The translators of our English Bibles have used words which they
believe best represent the original language. By using an unabridged
dictionary as a study aid, you may be sure that the English word
means to you what it meant to the translator.

RULE NO. 2 ., . Pay asptention to grammar. Grammar is noth-
ing more nor less than the organized presentation of thought. The
translators usually do not attempt to follow the grammatical construc-
tion of the original, because to do so would result in a translation
very difficult for an English speaking person to read.

However, just as in the choice of individual words, so in the
grammatical constructions, the translators have attempted to repre-
sent the thonght of the original.

Many people do not like to study grammar. Even in elementary
2



HOW TO STUDY THE BIBLE

and high school they found it very tedious. This is unfortunate because
it is impossible to understand a written thought without applying the
rules of grammar, either consciously or instinctively, In any. event, the
serious student of the Word of God canpot afford to ignore this basic
rule of exegesis. A very helpful tool to refresh yourself on the rules
of English grammar is Plain English Handbook, McCormick-Mathers
Publishing Company.

RULE NO. 3 , .. Mind the comext, Words mean nothing, or
rather, they may mean amything out of a specific context. The word
context means literally “to weave together,” The thoughts of various
words, phrases, clauses, sentences, paragraphs, and chapters are woven
into one complete whole. To take a word or a verse out of context
is to cut out a small piece from a plaid garment, It does not accurately
represent the whole pattern of thought presented by the Author of the
book from which it was taken; and so may be made to say something
entirely different than which the Authot would have us leatn.

A rather humorous illustration of the importance of context comes
to mind: A verse of Scripture says “muzzle not the oxen that treadeth
out the corn.” Another verse says “for of such is the kingdom of
haeven.” The logical conclusion from these two verses is that there
are oxen in heaven” . . . the Bible says so.” Of course the Bible
does not say so unless these particular verses are wrenched out of
context. The proof texts of every denominational creed and of every
with much more setious consequences than the tidiculous conclusmn
that there are oxen in heaven.

Or take for instance the word “run”. In modern parlance it may
mean “to move rapidly”; it may refer to a score in a baseball game;
or it may refer to a snag in a nylon. The wotds of the Bible are like
that, They mean many things out of context. But in a particular sub-
ject in a given set of circumstances they mean only one thing.

RULE NO. 4 . .. Study historically, The books of the Bible were
wtitten to real people, at a time and place in history. Theit lives were
lived under conditions very different from those of twentieth century
America,

The culture was the cultute of the otient, the middle east, the
ancient Egyptians, the Greeks and the Romans. The language was that
of the “Partheans and Medes and Elamites and the dwellers in Meso-
potamia, in Judea, and Capadocia and Asia” (Aets 2:9-10) and dozens of
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other places and peoples which fall like strange sounds on the ears.
They lived in the days.of Satgon .and Shallamanezer and No-Amon
and Caesar and Herod. Their concepts of deity were formed in. the
crucible. of Baalism and Jehovah worship, and all the varying degrees .
of pantheism which fall between. They pledged allegiance not to “The
United States of America and to the republic for which it stands,”
but to Babylonia and Memphis and Athens and Rome . . . and to the
God of Abraham and Isaac and Jacob. David was not a little boy who
killed a giant in" Sunday School, but the great king of Israel in whose
image it was hoped the Messiah would come and establish His king-
dom as the final world power in the never ending sequence of wotld
powers.

It is amazing, and thrilling to see the- Scriptures come alive with
real people in real situations . . . and it’s relatively easy to trans-
port oneself back into Bible times. For a few dollars one can buy
HALLEY’S BIBLE HANDBOOK, and for a few mote dollars THE WYCLIFFE
HISTORICAL GEOGRAPHY OF BIBLE LANDS. For what most Christians
spend on a few years of vacations and fishing and golf and con-
vention going, one ca actually visit the lands of the Bible. Nothing
will add the dimension of history to Bible study quite so quickly
and- profoundly as a few weeks in the land where it all happened.
Short of a college education with a Bible major it is doubtful if
anything is more valuable to the Christian who would undetstand
the Bible.

RULE NO. 5 ... Study analytically. There is no mote sute way
of being certain of one’s understanding of a given passage of Scrip-
tute than to compare one’s conclusions concetning this passage with
what the Bible in general teaches on the same subject. If your con-
clusions concerning a passage clash with what you have learned from
the rest of the Bible abour the same subject it is time to review bozh.
Either you have misunderstood this passage, or you have overlooked
something in what the rest of the Bible says. The Bible does not com-
tradice itself.

There is an inherent danger in this particular sule of smudy. To
study analytically before having applied the other rules of exegesis is
to run the risk of misunderstanding the whole Bible on a given sub-
ject. One has a tendency, unless one is on his guard, to ignore the
historical circumstances and the context of certain verses and fall into
the trap of skipping about looking for proof-texts. This is the funda-
menta] weakness in such mythology as ptemillenialism, adventism, etc.

4



HOW TO STUDY THE BIBLE

Such systems are based on “grasshopper interpretation,” rather than
sensible exegesis. So beware the chart and the outline of proof-texts
when studying one passage in the light of other passages.

RULE NO, 6 . . . Use the commentaries. This must be done last
if one is to be free to draw his own conclusions without being un-
duly influenced by what others think a passage of Scripture means,
However, it is always helpful, once one has made his own investiga-
tion of Scripture, to know what others have learned,

Throughout the entire process of study, bear in mind that the
things of God are spititually discetned. (I Corinithians 2:10-15). A
prayer for guidance will not make your understanding of the Bible in-
fallible, but“it will open up the channels through which the thoughts
of God must pass if they are to enter your heatt as well as your head.
The process of Bible study is the ptocess of thinking the thoughts of
God after Him, By following these simple rules, one places himself
in a much mote advantageous position to hear what God has said.

CHAPTER II
WHAT IS A PROPHET?

There is a need at the outset to answer the question “what is a
prophet’? The cuttrent atmosphete in America evidences two views of
this question which are poles apart dnd mutually contradictory. The
one tends to make of the prophet a clairvoyant mystic with some un-
explicable insight into future events. A popular magazine recently ran
a feature article listing the amazing ptedictions of half a dozen of
the more popularly known clairvoyants and describing their more sen-
sational predictions, (eg. the assassination of President Kennedy, the
outcome of future presidential elections, etc.)

The mystic insight attributed to these secular seets is closely akin
to the “powers” attributed by cettain fundamentalists to the prophets
of the Bible. In both there is an exaggerated emphasis upon and con-
cern for the foretelling of future events which makes of the prophet
little mote than a fottune-teller.

At the opposite extreme is the concept of the Biblical prophet
as merely a normal man with sbove normal insights into moral, spir-
itnal and ethical truth, This concept plays down, denies or ignores
the futuristic aspects of prophecy, according to the theology of the
commentator,
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It would seem that the truth about prophets and prophecy re-
solves itself to: (1) what did the prophet do, (2) how did he do it,
and (3) why did he do it? '

We will move a great way toward answering these questions by
taking a long look at the word “prophet” itself. As is often the case
with key words -of Scripture, the translators have chosen rather to
transliterate than to translate. Whether this be because such words are
often too pregnant to be done justice by a single English word (Eng-
lish is neither a language of religious expression, as is Hebrew, or of
philosophic expression, as is ancient Greek), or because the transla-
tors are concerned with selling books to widely diverse audiences, the
difficulty remains that the word “prophet” is.merely a transliteration
of the Greek proplyete.f As such it means nothing to an English speak-
ing reader, exceptmg as his rehgmus prejudices supply him with a pre-
conceived notion of its meaning.

Since we are presently concetned with the prophets of the Old
Testament, who wtote in Hebrew, rather than the New Testament
- prophets, who wtote in Greek, we must take notice that the Greek
prophetes (prophet) is used in the Septuagint (the Greek version of
the Old ‘Testament popular in the first century) to represent not one
but three Hebrew words.. Bach of .these Hebtew synonyms is used, in
various. contexts, to refer to what our English versions, both Old and
New - Testaments, call simply by the transliterated “prophet.”

-«First . ... “Prophet” is used to translate’ the Hebrew roeb. When -
.this word -is used -there -séems: to be' some -emphasis upon. the means
by which - God commumcates His. message to the spokesman It is fre-
quently rendered “seer.”

Second .. . . 'The Hebtew chozeh seems to share with roeh the
concern for - the means by. which. the message of God comes to the
messenger. It also is.translated seer as well as prophet.

Third . . . and most frequently used is the word mebi, Interest-
ingly; this word means, at its root, “to bubble over.” It suggests that
the prophet is first himself filled with the Spirit and message of God,
and that this filling is so complete that it bubbles over as the spir-
itua] message of God spills out for the benefit of God's people. There
scems little justification for the association with this word of the idea
of emotional ecstasy. Mote to the point is Jesus' statement to the
woman at the well that . . . the water that I shall give him shall
become in him a well of water springing up (literally, bubbling over)
unto eternal life.”

Far more than “it shall come to pass,” the watchword of the

6
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prophets was “THUS SAITH THE LORD!” It is claimed for them
and by them that “the Word of the Lord came unto” them. (lsaiah
38:4, Jeremiah 18:1, Ezekiel 20:2, Hosea 1:1, Joel 1:1, Micah 1:1,
Zephaniah 1:1, Haggai 1:1.) The prophet was a man possessed by
God. (1 Chromicles 16:22, Psalms 105:15), Mote than merely one who
spoke for God, he was one #hrough whom God spoke. (Hosea 12:10,
Zechariah 7:7, Hebrews 1:1) His message was not his own. Rather it
came directly from God through vision (II Chronicles 32:32, Lsaiah 6,
Lamentations 2:9) and without this prophetic vision the people per-
ished (Proverbs 29:18),

It was not the task of the prophet to give counsel and advice.
He was rather a. bringer of divine command (II Chromicles 29:25).
It was in this sense that Moses spoke both of himself and The Christ
as prophets.

The thunderings of the prophets against sin were not metely
these of social' teformers who would build a better society,. but.were
warnings of disaster to a people whose disobedience of God’s com-
mands threatened not only their ethnic existence but God's own put-
pose in bringing them into bemg and sustaining thern as a people.
(Nebemiah 9:30) -

It is not surpnsmg that the most succinct statement in the. di-
viné record concerning both the prophetic message and its source is
to be found in the New Testament. . A few moments spent cansider- -
-ing - this statement in II :Peter 1:20-21 will- prove extremely helpful
to' our -present task - of understanding ‘the: prophets themselves: 1

Two words come to special attention in this passage. First .. .
the word prophecy. In light of what has been’ said concerning the
ovemdmg purpose of the prophet, we ought never suppose that the
word “prophecy” can be limited to what the prophet. said about future
events. A prophecy is @ny pronouncement made by a prophet .ff._.’.,:'. on:
whatever subject. :

The term prophecy is detived from the word prophet. As men-
tioned, previously, this word is not generally translated in:the English
versions, but is rather a transliteration, a mere ‘transposing of lettess.
Its meaning is obscured rather than rendered by such-indirectness on
the part of the ttanslators. .

In the language of both the New Testament and the Septuagint,
(from which the New Testament wtitets quote) prophetes (prophet)
is a compound of pro, meaning “before” in treference primarily to place
rather than time, as a speaker stands “before” his audience, with phems,
meaning “to declare or repott, especially quoting the words of another.”

7
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A prophet, then, was one who stood before God's people and spoke
God’s word. A “prophecy” is anything the prophet said.
Second . . . the word Scripture, (Graphes) means simply a writing
. any writing. “Prophecy of Scripture” is simply the written record
of the prophet’s message.

This recorded message, says Peter, is not a matter of “ptivate in-
terpretation.” In this context Peter tefers to the somrce of the prophet’s
message. What he said was not his own interpretation of a given set
of historic circumstances and their bearing on the ultimate purpose of
God. Rather, “men spake from God, being moved by the Holy Spirit.”

By the same token, our understanding of the written account of
the prophet’s message can never be according to our own views and
opinions. It is just here that the most violehce is done to the divine
record of prophecy by those who would force prophecy, especially those
passages dealing with eschatology, into the molds of their own systems.

To say it briefly, the ptophet meant what he said. It is our task,
through applying the rules of exegesis, to find out what he said. rather
than trying to make him say what we want him to mean!

There was no greater danger in Israel than that posed by the
false prophet. (Dewuteromomy 13:1-5, 1 Kings 22:22-23, ILsaiah 9:15)
The false prophets taught untruths in the name of God. (Jeremiah
14:14) That which they taught was not of God but was their own
deceived notions (Jeremiah 23:26). They saw false and deceptive vis-
ions (Lamentations 2:14). Their petsonal lives were ungodly (Jere-
miah 23:11), wanton and faithless (Zephaniah 3:4). Consequently their
prophecying led God's people astray. (Micah 3:5).

In brief, the false prophet was the exact antithesis of the true
prophet. The ttue prophet, since he was to be God’s spokesman, was
first a man through whom God cowld speak. If the false prophet was
faithful, in a sense greater than just being “true to God”. He was faith-
ful in that he believed God explicitly and trusted Him to do what He
promised, or on occasion threatened, to do.

If the false prophet was ungodly, the true prophet was godly.
Godliness, as the prophets lived it, was mote than mere mortality; it
was 4 constant conscious awareness of a teal, contemporary God, which
controlled their every thought and act. If the false prophet was wan-
ton, the true prophet was selfless to the point of martyrdom. Indeed,
it has been suggested that mastyrdom is the identifying mark of the
true prophet. It is not true that every genuine prophet was put to
death by those to whom he spoke, yet such was so neatly true that
Stephen could challenge his tormentors with “Which of the prophets
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did not your fathers persecute? and they killed them that showed be-
fore of the coming of the Righteous One . .. (Aess 7:52)

It may be said, that the primary function, perbaps the sole func-
tion, of the prophet at the time of the minor prophets was to tutn
God's people back to God's. covenant, (Nebemigh 9:26) Whatever
was said about the future was intended to accomplish this overriding
purpose.

Israel, to whom the prophets were sent, were God's people, Ideally
they were a theocracy. Though they wete headstrong (Stephen would
say stiffnecked) to the point of rejecting God's rule over them to
clamor for a king, God still endeavored to rule them as His covenant
people.

During the period of the judges this rule was direct. In the
period of transition from the judges to the kings it was Samuel who
acted as kingmaker; and Samuel, the last of the judges, is also called
a prophet.

While the kingdom was united, God still spoke to His people
through prophets. The king himself was not exempt. It was the prophet
who confronted David face to face with his theft of “the little ewe
lamb.”

Prophetic activity, in so far as the wrizing prophets are concerned,
reached its peak during.the period of the divided kingdom. There is
a note .almost of desperation in the voice of God as He tries again
and again- through His prophets to recall a people who w111 not be
tuled anymore by Him,

Following the return from captivity, the people, and there wete
pitifully few of them, petsisted in their rebellion against the rule of
God. The Old Testament closes with a last plaintive warning of the
consequences in the message of a prophet.

The sum of the martter is that from Moses to Malachi, the proph-
ets served as the voice of God, first in the giving of the Law and then
in the repeated insistence that God must rule, indeed that He cowld
rule only through obedience to His law. Whatever the prophets said
 about the futwre was said in the attempr to motivate God's people to
obey Him, either by holding forth the glories of God's eternal purpose
toward which His rule was leading or by stern warnings of the con-
sequences of failure to cooperate, by obedience, in the accomplishment
of that purpose.

It must be born in mind, as noted by Jack P. Lewis, that “ptoph-
ecy is conditional (Jeremiah 18:5-11) (when it speaks of the future).
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The question must be kept before you: have the conditions of this
threat or promise been met?”

CHAPTER III

THE COVENENT THEME
IN THE PROPHETS

“The Blood Red Thread” which holds the Bible together is the
covenant in which God promised to bless all the nations of the earth
through the seed of Abrabam. To think of the Judaeo-Christian system
s “Man’s search for God” is to think of a mouse in search of a cat!
Not that God is playing cat and mouse, but that the search is so obvi-
ously in the other direction. It is God who seeks man, not man who
seeks God. Redemption is God’s idea, not man’s!

The seatch began with God's cty, “Adam, Whete art thou?” (Gen
esis 3:9) The answer came back from Calvary; “My God, my God,
why hast thou forsaken me?” (Masthew 27:46) Both were the cries
of anguish from the broken hearts of parent and child.

When the very best Man cried out from the cross it was because
He was face to face with the experience of being lost. The ultimate
of this expetience is death, “the wages of sin.” When Jesus was “made
sin on our behalf’ (II Corinithians 5:18-19), He experlenced in our
behalf the meaning of “lost.”

Whatever God may have done in the eons of time touched so
briefly in the first eleven chapters of Genesis, it was the call of Abram
in Genesis 12:1-3 which set in motion the “Scheme of Redemption”
that . was to climax at Calvary. In the making of the everlasting cove-
nant, established at this call, God revealed to man the only way back
to God by virtue of His unmerited favor made effective through
obedient faith,

The covenant was proposed by God, not man. Man can only fe-
spons on God's terms. (Ephesians 2:8) The heart of the covenant was
the promise that through it all the nations of the earth will be blessed
in the seed of Abraham. The New Testament identifies that “seed” as
Christ, (Galatians 3:16) and as those baptized into Him. (Galatians
3:27-29)

The theme of the Bible is the history of this covenant, and its
fulfillment in Christ, through the new covenant people. It is the rec-
ord of God’s wotking in the history of His covenant people to “recon-
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cile the world unto Himself." (II Corinsthians 5:19). The Covenant
of Promise first began to be fulfilled in “all that Jesus began to do
and to teach (Aets 1:1) and continues to be fulfilled through the new
covenant people, the chutch (Galatians 3:29).

Jesus indicated that two things stand written in the OM Testa-
ment Scriptures: (1) that the Christ should suffer and be raised the
third day and, (2) that repentance and remission of sins should be
preached in His name among all the nations beginning at Jerusalem.
(Luke 24:44-48) The church thus becomes, under the New Covenant
the continuing presence of Christ in the world” . . . His body, the
fullness of Him that filleth all in all . . " (Epbesians 1:23)

It has always been God's intent, ultimately, to offer reconciliation
to every man who would respond to Him in obedient faith, In the
Old Testament, those descendants of Abraham who remained in the
covenant relasionship through obedient faith were His people. . Those
who went off after strange gods were cut off. It was not physical
ancestry that maintained this arrangement, but obedient faith. Through
the covemant Abraham became the father of the faithf#l under both
the Old and New Covenant, (Galatians 3:6-9)

Since it was the task of the prophets to call a rebellious people
back to obedient faith in order to maintain the covenant through which
all the families of the earth would be blessed, we must be familiar with
the covenant in order to understand the message of the prophets.

The first mention of the covenant between God and Abram is
brief and to the point. Recorded in Gemesis 12:1-3, this simple state-
ment contains all the essential elements to be found in the expanded
records of the covenant seen progtessively throughout the rest of the.
Old Testament, In this sense, Genesis twelve is the beginning of the
Bible. The first eleven chaptets of Genesis ate the pteface.

The heart of the covenant, indeed the heart of the Bible is, “For

God so loved the world that He gave His only begotten Son, that
whosoever believeth in Him should not perish, but have evetlasting
life” (John 3:16) This is the Gospel which God “pteached before-
hand unto Abraham, saying “In thee shall all the nations of the earth
be blessed.” (Galatians 3.8)
-+ God's eternal purpose in man, so far as it has been revealed to
man, is that God shall tule, as Fathet, within each man through the
obedience of faith. As W. O. Carver has put it, “(the putpose of God)
is the spiritwal ideal wherein all shall know God, from the least to the
greatest.”

Since man first sinned, it has been God's intent to call, out of
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the rebellious race, a people for His own possession . . . a people who
will commit themselves to Him as Father so as to allow Him to adopt
them as sons. -(Ephesians 1:3-5)

The call began with Abtaham, when he lived in Ur. All that is
necessary to bring sinful man back into divine sonship is implicit in
tha covenant made with this man. Whom God chooses He calls, whom
He calls, He blesses, whom He blesses He commissions, The called con-
tinue to receive the blessings of God only so long as they continue to
carry out the commission. The commission in every age always moves
toward the bringing of men back into God's family by His grace made
operative through obedient faith.

In the case of Abraham, the call was direct. God spoke to him
personally’ and called him out of his home, away from his people.
The Hebrew writer teminds us that “by faith Abraham, when he was
called, obeyed to go out, not knowng whither he went”” This is faith
expressing itself in obedience. Upon this obedient faith, Abraham was
blessed. God said; “I will make of thee a great nation, and I will
bless thee and make thy name great” (Gemesis 12:2 (a) ).

As the recipient of these blessings, Abraham was commissioned;
“Be thou a blessing.” (Gemesis 12:2 (b)). Being faithful to the com-
mission, he would freceive further blessing; “I will bless them that
bless thee and curse them that curse thee.” Genesis 2:3 (a) ).

The conclusion of this brief fitst account of the covepant is a
simple statement of its purpose; “. . . in thee shall all the nations of
the earth be blessed.”

Througliout this passage (Genmesis 12:1-3) it is impossible to escape
the implication that the call, the blessings, the commission, the con-
tinued blessings and the purpose are not intended for Abraham alone,
but for all those who by obedient faith wete to become the sons of
Abrahiam. This implication is to be found in all the great historical
epoctis of the Bible. As C. C. Crawford points out, “We do not have
three religious systems revealed therein . . .” (fe. patriarchal, Jewish,
and Christian). Rather, we have the record of God at work in His
covenant people to accomplish His eternal purpose in man by recon-
ciliation of all humanity through the covenant people in general and
the “Seed” (singular) of Abraham (ie. Christ) in pasticular. (Gala-
tians 3:16)

The expanded tecord of the covenant found in Genesis seventeen
forcefully reitérates that which is stated in the shotter tecord of Gene-
sis 12:1-3. Here emphasis is placed upon the multiplication of Abra-
ham’s descendants, Abraham was to be multiplied exceedingly. Three
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times it is said he shall be the father of many nations. His name is
changed to Abrabam (from Abram) for this season, Kings wete to come
out of him,

The Covenant is to be established not only between God and
Abtaham, but between Him and Abraham's descendants “in their gen-
erations,” (4e, each in its own time for an ewerlasting covenant. He
will be God to these covemamt people, beginning with Abraham and
continuing through his descendants. His descendants are those who trust
and obey God. (Galatians 3:7)

All the land of Canaan is to be given to Abraham and his seed
after him for an evetlasting covenant on the condition, “I will be
their God.”

Finally comes the stern ditective, “Thon Shalt Keep My Covenans,
Therefore, And Thy Seed After Thee In Their Generations.”

Later, the seed had indeed “multiplied exceedingly” so that a law
must be given which would mold the family into a nation. The funda-
mental condition of the covenant, namely that He would be their God,
became the first commandment of the law “Thou Shalt have no other
gods before me.” (Exodus 20:3) The Law would be given only after
the people had sworn to keep the covenant. (Exodus 19:5-8)

The Genesis 17 recotd of the covenant closes with the giving of
the symbol of the covenant, which would later become a command of
the Law, se. that every male be citcumcised. (Leviticus 12:3, Deuter-
omomy 10:16) It is impottant that we not miss the symbolism of cit-
cumcision. “. . . the uncircumcised manchild whose flesh of his fore-
skin has not been circumcised, that sowl shall be cut off from his
people; be bath broken the covenant” (Gemesis 17:14) Circumcision,
the symbol of God’s agreement with His people was from the begin-
ning intended as a constant warning of the consequences of breaking
the covenant, As, in circumcision, flesh was cut off in initiating one
into the covenant relationship with God, so a spiritual cutting off
from God would result from breaking the covenant. Every Istaelite
who rejected Jesus, the fulfillment of the covenant, bore in his own
bedy a warning of the consequences! To break the covenant was to
forfeit the promise!

Two thousand years after Abraham, the first Christian mattyr ac-
cused his tormentors of being “uncitcumcised in heart and eats, (Act
7:51) and later Paul was to write, “We are the circumcision, who wor-
ship God in the spirit . . . and have no confidence in the flesh . . .”
(Philippians 3:3 compate Deuteronomy 30:6)

“ 'From beginning to end, the covenant depended upon obedient
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fa#ith, upon worshipping God “in spirit and truth,” rather than upon
physical ancestty alone. Any man who failed in this, though he be a
direct descendant of Abraham in the flesh and a citizen of the Com-
monwealth of Israel, could expect to be cut off in the spirit from God.

The re-statement of the everlasting covenant to Isaac, Abraham’s
son, and Jacob, Abraham’s grandson, did not change the original purpose
of God in. calling Abtaham and his seed into the covenant telation-
ship with Himself. Nor did the re-affirmation of that same covenant
with the nation of Istael at the giving of the Law alter the divine
putpose . . . (cf. Galatians 3:17)

It was a re-affirmation which took place when God molded the
family of Abraham into 2 nation by giving them the law. God did
not make a #ew covenant at Sinai. Rather He gave a law which was
to govern the nation who had agreed to the covenant. (Exodws 19:5-8)
The heart of the covenant was still . . . in thee shall all the nations
of the earth be blessed.” The covenant relationship still depended upon
the obedience of faith. This obedience was now to be exptessed in
obedience to the law.

So, as Paul informs us, “. . . the covenant, confirmed beforehand by
God, the law . . . doth not disannul, so as to make the promise of
pone effect.” (Gdlations 3:17)

Israel, under -the law, was to be a nation of priests. (Exodus 19:6)
The ptimary function of the priest is to mediate between God and man
and offer sacrifices. As a nation of priests, Istael. should have been
vitally concerned for the relationship of all peoples to God. The failure
of national Israel which turned her divine priesthcod into bigotry and
her Messianic hopes into nationalistic ambition did not alter the pur-
pose of God in those faithful covenant people within the nation. Those
who wete concerned for the obedience of faith rather than nationalism
and racial pride were still His people, the real Israel.

It was because the majority of Abraham’s descendants forgot the
main thrust .of the covenant toward the blessing .of all men, that Paul
was constrained to write, . .-. they are not all Israel, that are of
Israel” (Romans 9:6) In God’s eyes, true Israel's primary concern was
the covenant and its promise of a divine redeeming Seed. These were
a minority among the citizens of the nation of Israel..

The real meaning of the covenant is.seen in Gemesis 22:22. Isaac
(Abraham’s seed) was. sacrificed, showing. that the blessing of all nations
promised by the covenant could only come about through the -sacrifice
of the True Seed.-Here is also-demonstrated the truth -that the fulfill-

~ment. of the covenant depended upon obedient: faith- on the part of the
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covenant people and not wst upon the seed’s being descended from
Absaham,

Since the idea of the covenant telationship between Jehovah and
His people is the most basic idea in God’s dealing with Israel, it
profoundly effects the whole moral and ethical outlook of the prophets
(cg. Micah 4:1-3). The Law of Moses simply codified the ethical and
mozal precepts implicit in the covepant, It spelled out the meaning of
obedient faith,

The call of the prophets was a call to moral and ethical tepen-
tence, as well as religious obedience to the law. A call to repentence
is never the establishment of a mew ethic. It is necessarily a plea rather
to return to the old. The call of the prophets was a call to keep the
everlasting covenant by obeying the law of God.

Whether it be Jeremiah or John or Jesus or the church preach-
ing “repentence and remission of sins” (Lwke 24:44-47) the call is
the same. God's people, who have missed the mark of eternal morality
implied in the covenant and spelled out in the Jaw, must turn once
more to the eternal ethic of Jehovah,

We, who would come into God's family under the New Cove-
nant, without the necessity of first having been under the Old, cannot
escape the necessity of repentence by pleading ignorance. Having never
become familiar with the codified ethic of the Covenant as established
in the law we must nevertheless repent, “for when Gentiles that have
not the law do by nature the things of the law, these, not having the
law ate the law unto themselves, in that they show the work of the
law written in their hearts, their conscience bearing witness therewith
and their thoughts one with another accusing or else excusing them

" (Romans 2:14-15) The eternal morality of. God is universal, else
the promise of the covenant to bless all men is not valid.

When Jesus -opened the eyes of His apostles to  understand the
Old Covenant Scriptutes in terms of His own identiity, ministry, suffer-
ing and resurrection, He concluded that the end of it all-is “that re-
pentence and remission of sins should be preached in -all the nations,
beginning at Jerusalem.” - (Luke 24:47) ]ohn’s comment on Jesus' con-
versation with Nicodemus, recognized as the “golden text of the Bible”
states God's love as universal. (Jobn 3:16) God has kept His promise
to bless all men. in Abraham's Seed.

-God's concern that 4/} men should hear of -the remission of sins
and be challenged to teturn to Him did not begin in Luke's Gospel.
Nor did God begin to love the world the night- Jesus was born, In the
Old Testament as well -as the New, God moves in. universal-love to
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tedeem 4l men. God loved the whole world of men from the begin-
ning, else Jesus would never have been born!

From the giving of the law it was the nation formed of Abraham’s
descendants through whom God moved his purpose forward toward the
fullness of time (Galatians 4:4-5), when the promised Seed of Abra-
ham should appear to bless all men. The task of the prophets was to
recall the covenant people to the keeping of the law, not only to pre-
serve their physical national identity but, mote significantly, to preserve
the spiritual genetic of obediemt faith. 1t was this spiritual genetic through
which the covenant was to be fulfilled as “they that are of fasth, the
same are sons of Abraham. And the Scripture, foreseeing that God
would justify the Gentiles by faith, preached the gospel beforehand
unto Abraham, saying ‘in thee shall all the nations be blessed.” (Gala-
tians 3:7-8)

First century (AD.) Judaism made the law, which was the means
to the greater end of fulfilling the covenant, the end in itself. The
nation framed by the law came to be the sole object of God’s affection
in the mind of the Jew. National ambitions and Jewish welfare as a
political kingdom overshadowed the greater purpose of God (fe. the
blessing of all men by calling them to a new covenant).

This natrow nationalism is understandable, when one considers the
Roman yoke undet which first century Israel galled. However, we must
avoid the pitfall which prevented Israel from accepting the promised
Seed of Abraham when He came, namely the reading of Jewish na-
tionalism into the message-of the Old Testament propbets.

Again to quote W. O. Carver, “The answer to Jewish narrowness
was the Jew's Bible!” The task of the ptophets was to recall God’s
covenant people to His law to be used of Him 'to bless all the nations.
Not everyone who could trace his physical ancestty back to Abraham
certainly not everyone who was a citizen of the first century Jewish
commonwealth, was included. Abraham is the father, not of the Jew
per se, but of the faithful. (Galatians 3:7)

THE REMNANT

Faced with the rebellion of both the northern and southern king-
doms and the impending overthrow of each, the 8th century prophets
began to realize that most of the physical descendants of Abraham, the
children of Israel, were simply not going to “make it.” Whatever God
was going to accomplish through Israel as a covenant people would be
accomplished only through those within the commonwealth who re-
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mained faithful to the covenant, These the prophets referred to as “the
remnant,”

Several Hebrew synonyms ate used to designate these faithful, but
the central idea is the same in each. It is the faithful minority who
temain awate of the covenant with God who ate to form the “holy
seed” for the New Istael (the church) under the new covenant, It is
the remmant alome who wete truly “Israel” The term “remnant” is used
in several passages to refer only to the historic few who returned from
the Babylonian captivity, but in many more passages the remnant takes
on distince Messianic overtones. It is the faithful few through whom
God will bless all nations in fulfillment of His covenant.

These faithful few are a holy seed, a spiritual kernal within the
nation. They wete to sutvive the calamaties which befell the rebellious
nation and become the germ of the eternal people of God. They were
to be blessed of God and to be a blessing. The number of the physical
descendants of Abtaham would be “as the sands of the sea,” but only
the remnant would be saved. (Compare Isaiab 10:22 and Romans 9:27,
11:5)

Ahijah is the first prophet to utter this idea (I Kings 16). Isaiah
connects the temnant with the children who keep the covenant (II
Kings 19:34). He recalls the promise to David, (reiterated by the God
of the covenant), that the children of the covenant should sit upon the
throne, if the children kept the covenant,

In II Kings 21:10-14 is the warning that even the remnant must
pass through the captivity because of Baal worship in the land. .

Ezra 9:14 expresses concern that the commands of God will again
be broken after the teturn from Babylon and that consequently God
would consume them “so that there should be no remnant nor escaping.”

Isatah 10:20-22 records the prophetic visions of the presetvation of
the femnant: “The people are as the sands of the sea, yet a temnant
shall tetugn.”

Isaiah 11:11-12 indicates that the remnant includes even some who
are of the ten “lost tribes” of the northern kingdom who would be
assembled together with the dispersed of Judah.

Isaiah 46:3 promises delivetance to- all the remnant of the house
of Jacob.

Jeremiah 23:3 sets down the promise of God to “gather the rem-
nant of my flock out of all countries whither I have driven them.”
This promise is accompanied by anothet; “Behold the days come, saith
the Lotd, that I will raise unto David a-righteous Branch, and a king
shall reign and prosper and shall execute judgment in the earth.” The
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echo of these promises is found in Aczs 2:5 when devowt Jews from
every nation under heaven gathered together to hear the first apostolic
serrmon. .

Jeremiahi also pictures the joy among the chief of nations that
was to accompany the deliverance of the temnant. (Jeremiah 31:7-ff)

Ezekiel is less optimistic. He fears for the “full end of the rem-
nant of Istael” (Ezekéal 11:13) ’

Micah 2:12 looks beyond the captivity to the gathering of the
remnant. Micah 4.7 associates the making up of the remnant with the
establishment of the Messianic kingdom, and Micah 5:7-8 depicts the
remnant to be “in the midst of many people . . . among the Gentile’
It was to these that Paul would go first in every city.

Micah 7:18 takes into account the necessity of redemption even
on the part of the faithful few as he portrays God passing over the
transgressions of the remnant.

Zephaniah 3:13 makes note of the righteousness of the redeemed
remnant.

The point of all this is, of course, that the threat of disaster to
the commonwealth of Israel could never exhaust the whole purpose
of God. The nation might be, indeed finally was, cut off, but God’s
purpose in his people would find fulfillment through the faithful
remnant.

The scope of this writing, as the final volume of the BIBLE
TEXTBOOK SERIES, is the last seven of the minor prophets. We
shall new.review the highlights of the covenant theme in each of these
books in turn. It is suggested that the reader study carefully Jesus
approach to the ‘Old Testament by which He opened the eyes of the
Twelve “that they might understand the Scriptures” (Luke 24:44-49),
and the unfolding of the covenant promise in Acts.

With * this approach cleatly in mind, it is .further suggested that
the reader review 4/} the Old Testament prophets from Jesus' point of
view. It is a rewarding expetience to read the Old Testament: through
His eyes-and see the-everlasting covenant move forward to its fulfill-
ment in Him and the church, the real Israel of God.

For: our ptesent purposes in completing the final volume of the
series, we begin with Micah. While the judgments of Micah ate
leveled against the rebellious covenant people, the #miversal concern
of God is seen at once in Micah 1.2, Micah's exclamation includes
not only “all ye.people”, the common term for the children of Israel,
but *. . .. hearken, O earth, and all that therein is.” All the nations
of the earth have a stake in the repentance of God's covenant people!
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When Jesus sat at supper with the two downcast disciples in
Emmaus and “beginning from Moses and from all the prophets He
interpreted to them in all the Scriptutes the things concerning Him-
self .. " (Luke 24:13-35) He no doubt recited such passages as Micah
1:4-5 and 5:2-5,

Micah sees Jehovah as the Master of all the nations. In his proph-
ecy, as well as that of other Old Testament writers may be traced
the outline of the way by which God’s sway over all men is to be
brought about. People from all nations are to willingly answer the call
when He who is Abraham's Seed is born in “Bethlehem Ephratah . . .
little among the thousands of Judah . .. shall come forth . . . whose
goings forth have been from of old, from evetlasting . . . (and) the
remnant of Istael” (Micab 5:2-5)

In Micak 2:12, 4:7, 5:7, 5:8, and 7:18, the prophet focuses atten-
tion on those few in the nation who wete true to the covenant. These
are the remnant, The multitudes of Abraham’s physical descendants
have gone off after strange gods. ‘They have broken the covepant, by
disobeying the law, but there is a remnant whose lives of obedient faith
are such that God will yet be able to bless all he nations in the Seed
of Abraham. '

It is the remnant that the Messiah will “put together as the sheep
of Bozrah, as the flock in the midst of their fold.” It is they who
shall “have passed through the gate . .. and thy King shall pass be-
fore them, and the Lotd on the head of them.” (Micah 2:12-13)

It is the remnant, “that was cast off of a strong nation . . . (e
who actually had little to say about the rebellion of the Jewish com-
monwealth against God) over whom the “Lord shall reign . . . from

henceforth, even for ever.” (Micab 4.:7)

The universal outreach of this remnant to bless all the nations
is seen in Micah 5:7-8. “. . . the remnant of Jacob shall be in the
midst of many people” It was the few faithful Jews in the synagogue
who formed the nucleus of most of the churches established by Paul.

In Micah 7:18, it is the remnant whose iniquities are pardoned and
whose transgressions are passed over. The prophet sees this as the ful-
fillment of “. . . the metcy to Abtaham, which thou hast swotn to
our fathers from the days of old.” (Micah 7:20) In other words the
pardoning of the remnant is seen by Micah as a fulfillment of the
covenant,

Micah’s Messianic message is the accomplishment, through the faith-
ful few, of that which God set out to do in the call of Abraham.

Zephaniah makes less direct reference to the covenant theme than
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does Micah, yet -the mention he does’ make is enough to show that
he to is aware of the importance of his message to the fulfilling of
God’s promise. His instruction is to “wait ye upon me, saith the Lotd,
until the day that I rise up . . . that I may assemble the kingdoms . . .
that they may all call upon the name of the Lotd, to serve Him with
one consent.” (Zephamiah 3:8-F)

The remnant in Zephaniah is more emphatically those who are to
retutn from the captivity (Zephawiah 2:7) but even here there ate Mes-
sianic overtones. “The remnant of Israel shall not do iniquity, nor speak
lies; neither shall a deceitful tongue be found in their mouth; for they
shall feed and lie down and none shall make afraid.” (Zephaniah 3:13)
Here is a people true to the moral and ethical demands of the cove-
nant and of the spirit more than the letter of the law. Here is the
unlimited sway of the Lord over the lives of His people. His law is
“written in their hearts.” (cf. Jeremiah 31:33)

Haggai also sees the end of the covenant as the rule of God: over
all and His people as a blessing to every nation. It was their gravest
error that the Jews identified God's dominion over all men with their
own national ambition to become the domdnams world power, The
error did not alter God’s intent that in Abraham’s Seed should all the
nations of the earth be blessed,

Haggai’'s statement in behalf of God is “according to the word
that I covenanted with you when you came out of Egypt, so my spirit
remaineth among you; fear ye not.” (Haggis 2:5) His assurance is
that despite the appearance of defeat in the ovetthrow of the nation,
the resources are His to do what He promised in the covenant. (Read
Haggai 2:5-9)

In Haggai 1:12-14 it is again the remnant through whom the
purpose, of God moves forward,

Zechariah has much to say on the covenant theme. In Zechariah
211 the prophet appeals to Messianic fulfillment as proof of divine
origin of His message. “Many nations shall join themselves to Jehovah
in- that day, and shall be my people; and I will dwell in the midst of
them.”

This proof is accompanied by the plea “Be silent, all flesh, before
Jehovah; for He is waked up out of His holy habitation.” (Zechariah
2:13)

Zechariah will have none of the nationalistic exclusiveness which
developed among the Jews from David to Christ. Rather he gives voice
to the assurance that His kingdom shall rule over all and His people
shall bless the whole race of men. The Jews identified God’s kingdom
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more and mote with their own hopes of political dominion over the
earth, but the fulfilling Seed of Abraham was to say, “My kingdom

is not of this wotld . ., my kingdom is not from hence.” (John 18:36)
The Apostle Paul, wrote to non-Jewish Christians in Colosse that
God has delivered us “. . . out of the power of darkness, and trans-

lated us into the kingdom of the Son of His love” (Colossians 1:13)
‘In Zechariab 6:9-15 the fulfilling Seed is called “The Branch.”
(compare Isaiah 4:2, 11:1-ff) Hete proof of the divine authenticity of
the prophet’s message is that “He shall build the Temple of Jehovah,
and shall sit on His throne, and the counsel of peace shall be between
them both . . . and they that are far off shall come and build in the
temple of Jehovah. (¢p, Ephesians 2:19-22)
Paul, who motre than any other New Testament writer (except
epossibly Luke) is aware of the universal outreach of the covenant,
echoes these thoughts in the Ephesian letter. In that epistle, which has
been called “the greatest piece of writing in all history,” the eternal
purpose of God and its fulfillment in the church is outlined in amaz-
ing completeness, It is not susprising, therefote, to find in the Ephesian
lettér the ultimate fulfilling of the message of the Prophets.

To those who once were “separate from Christ, alienated from the
commonwealth of Istael, and strangers from the covenants of promise”
(Bphesians 2:12) Paul wrote “For He is out peace, who made both
one, and brake down the middle wall of partition . . . that He might
create in Himself of the two (Jew and Gentile) one new man (human
kind).”  (Ephesians 2:14) 'This is the crescendo of the symphony to
which the prophets wrote prelude. Zechariah's statement “the counsel

. of peace shall be between them both” (7.e. the throne and the temple)
is here fulfilled in the cross through the church,

Nor is this all; Zechariah says the Branch “shall build the temple.”
In the Ephesian letter we learn that this temple is the church” . . .
being built upon the foundation of apostles and prophets, Christ
Jesus Himself being the chief corner-stone; in whom each several
building, fitly framed together, groweth into 4 holy temple in the Lord;
in whom also ye also ate builded together fot a habitation of God
in the Spirit.” (Ephesians 2:20-ff)

In Zechariak 6:15, the prophet wtites a remindet that the promise
is conditional; “And this shall come to pass 4f ye will diligently obey
the voice of Jehovah your God.” The nation of Istael did not dili-
gently obey, but the faithful remnant (true Israel) did.

This is vividly demonstrated in the contrast of the first century
Jewish priests and authorities with such men and women as Simeon
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(Luke 2:25-35) and Anna (Lwke 2:36-38), and Joseph (Masthew 1-19-
ff) and Nathaniel (Jobn 1:45-47) and some five hundred others (I
Corinshians 15:6) who formed the first Christian fellowsh1p in Jeru-
salem.

One of the most glaring contrasts between the Kingly Christ
and the kingly amibtions of the post-Babylonian Jews is the desctip-
tion of His final entry into Jerusalem. Zechariah wrote “Rejoice
greatly, O daughter of Zion; shout, O daughter of Jerusalem; behold
thy King cometh unto thee: He is just, and having salvation; lowly,
and riding upon an ass, even upon a colt, the foal of an ass” (Zecha-
riah 9:9) John sees the fulfillment of this in Jesus' choice of beasts
for His so-called “triumphal entty” and quotes the prophecy exactly.
(Johm 12:14-15) The king the Jews expected would have been more
fittingly mounted on a war horse!

The covenant theme is less obvious in Malachi, so we shall re-
serve comment upon it until later. Enough has been said to establish
the covenant theme, “in thee shall’ all the nations of the earth be
blessed,” as the pole star of the prophets.

CHAPTER 1V
BAAL WORSHIP

Much of the Old Testament, certainly much of the message of
the prophets, is indiscernable without at least a petfunctory under-
standing of the worship of Baal. Every reference to idolatry among
God’s people unless otherwise specified is a reference to Baal wot-
ship. Of the seven immediate neighbors of Istael, only Moab ‘wor-
shippd other major deities.

Moab’s major deity was Chemosh. It is easily demonstrated that
Chemosh was simply Baal with a strong Jeh (Jehovah) influence.

Judah worshipped Jehovah, but the influence of Baal was so
great that the Jehovah of Judah during the period of the minor
prophets is scarcely discernable from Chemosh of Moab. (eg. Liatab
66:17).

Some historians have tried to show that Baal was not one god,
but merely a common name ascribed to the local deities of the middle
eastern peoples. Careful tracing of the worship performed in his honor,
and of the nature ascribed to Baal himself indicates otherwise, The
various Baalism worshipped in different localities wete one and -the
same god in vatious guises and with vatying local coloration. ’
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From Babylon to Assyria and Syria, to Bgypt, to Greece, and
finally to Rome, the evidence points to the goddess-mother herself, the
child and the father as the same unholy trinity, The child presented
as a fullgrown deity is presented under the name of Ninus in Babylon,
Baal in Assyria, Syria and Istael, Osiris in Egypt, Dionysus in Greece
and Bacchus in Rome are one and the same god. So much so, in fact,
that sometimes even the name is the same from place to place.

There are a myriad of other names for Baal. The multiplicity in
each locale of worship is multiplied by the far reaching locations of his
influence. See the chart at the end of this chapter for a sketchy anal-
ysis of some of these names in the locations where they were used.

The roots of Baal worship are butied in the silt of Noah's flood
and the copfusion of tongues at the Tower of Babel. Its beginnings
were appatently brought about, not thtough the evolution of religious
thought, but deliberately as a device to aid in the building of the early
Babylonian empire. “Knowing God, they glorified Him not as God.”
(Romans 1;21) 'The evolution of thought, traceable in the spread of
the “Mystery” cults, as this worship is known, throughout the ancient
middle eastern wotld and the Mediterranean basin is to be accounted
for on the basis of local coloration and custom as they enteted the
idolatrous religions from place to place.

It was as the originator of false religion that Babylon earned the
title “mother of hatlots” (Revelation 17:5) The prophets frequently
allude to this allegoty of Baalism, (eg, Micah 1:7)

Wherever the mystery religion spread, there was always to be
found three major deitles . , . always a father, a virgin mother and
a sactificed son. These wete always accompanied by a host of minor
gods and goddesses who were believed to exert varying degtees of in-
fluence upon the lives of their worshippets.

The similarities shared by the universal triune deities, both in the
world of the Bible and throughout the wotld ate too numerous, too
obvious and too dominant to be accounted for on the basis of mere
coincidence. They point to a common origin of the myths surround-
ing the father, mother and son.

The scope of this present work will not permit an indepth study
of these phenomena . . . by which man, at the dawn of history delib-
erately turned from the worship of the only God to “The likeness of
an image of corruptible man, and of birds, and four footed beasts and
cteeping things." (cf. Romans 1:18-23) throughout the world. We
shall limit ourselves to an oversimplified account of the process as it
effected the world of the minor prophets.
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The abundance of evidence, (though admittedly not conclusive
proof,) identifies Nimrod as the founder of the sensuous -idolatry
which soon became identified with sun worship and spread from the
Tigris-Euphtates valley round the fertile crescent €o- the Nile and
thence ' around the entire Mediterranean wotld. This son of Cush,
grandson of Ham, according to the divine record (Gemesis 10:9) was
first a mighty huater, (his name means “subduer of the leopard.”)
who soon “began to be mighty upon the earth.” (I Chromicles 1:10)
“The beginning of his kingdom was Balel” (Genesis 10:10) Modem
archeology identifies the tower of Babel with the ruins of Bers Nim-
roud which means “tower of Nimrod.”

The first inhabitants of Moab are referred to as m1ghty ones”
(Genesis 15:5). Those of Ammon were called “crafty, wicked men”
(Genesis 15:15). The original dwellers in Edom were the same as
those in Mozb. (Genesis 6:4)

The term rapha (“Mighty ones”) is the same as that translated
“crafty ot wicked ones” It is also, unfortuantely, translated “giants”
in some contexts in the Authorized Version of the Old Testament.
(Eg. Denteronomy 2:20) Matthew Henry, in these contexts, has rightdy
rendered the term “terribles ones” in reference to the Emmins in the
land of Moab. (cf. Dewteromomy 2:11) The tetm may be synon-
omous with nephilium fallen ones of Genmesis 6:4 and Numbers 13:33.

It seems likely that Nimrod, or some other mighty hunter, real-
ized that a band of hunters, trained in the use of weapons to subdue
animals could be disciplined to act together and as easily subdue
humans. ‘There is little doubt that, at this point in history, animals
were multiplying far more rapidly than men, and Nimrod’s exploits
against them would assure him the rank of hero among his fellows.
They could be easily persuaded to give up a measure of their per-
sonal liberty in exchange for protection by this “mighty one.” This
marked a decisive break with the patriarchal system by which men
had theretofore been govetned. (Israel followed suwit, probably through
the influence of her Baal worshipping neighbors when she demanded
a king in the place of the judges . . . I Samuel 8:10)

Nimrod, fully entrenched as the eminent benefactor of his people,
led them to seek their chief good in sensual pleasure, and convinced
them that they could enjoy the delights of sin without fear of recrimi-
nation from God. His exploits wete always accompanied by troops of
women, to the sounds of music, revelings and games . . . and what-
ever else fed the desires of the flesh.

Galling under the righteous rule of God, recently enforced by
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the- flood, these “mighty ones” began to make a deliberate ritual of
unrighteousness, Themselves they exalted (Nimrod and his followers,
including Simeramis his wife) as leaders of a cult of sensualism. It is -
- quite natura] that they.be called “fallen ones” by those who did not
participate in their debauchery and who still remembered the lesson of
the flood.

Diodotus tecords: “Ninus, the most aricient of the Assyrian kings
mentioned in history, performed gteat actions. Being naturally of a
war-like disposition, and ambitious of glory that results from valout,
he armed a considerable number of men that wete, like himself, brave
and vigorous, trained them . . .” Ninus is further described as rising
to extraotdinary heights and power by bringing the people of Babylon
under subjection to him while it was yet a city. There is no room
for reasonable doubt that Ninus of secular history and the Nimrod
of the Bible are one and the same.

Vatious legends of the death of Nimrod persist throughout the
middle east yet today. One such myth among the Arabs says that.
Nimrod, vexed at God for sending a prophet to warn him against
persistance in ritualized immortality, resolved to attack God in heaven.
In order to carry out this threat, he built a great tower.  Having as-
cended to the top of the tower, he found himself no closer to heaven
than when he started. The following night the tower collapsed, which
incident only served to inflame Nimrod's anger. He then devised a
plan to fly into heaven in a car drawn by strong birds. The car
crashed -on..Mt. Hermon, and Nimrod was fatally mutilated in the
fall. (The mutilation of the god played a prominent role in the
worship of Baal)

Another version of the death of Nlmrod which is far more im-
portant in the development of Baal worship, has him being attacked
by a wild boar. In this version also Nimtod dies of mutilation

Yer another version says that he went to the rulers of Bab (Baby-
lon) and endeavored to convince them that they should condone and
promote his cult of immorality. . Still aware of God’s wrath through
the flood, they reacted violently and sentenced Nimrod to death by
mutilation.

Varied as these legends are, they contain a single common ele-
ment which forms the heart of Baal worship. Nimrod died violently
at the height of his career as a “mighty one” and he was mutilated.

1 Nimrod's wife, Semiramis, who had risen to power and influence
" with her husband through:the promotion of religious immorality was:
faced with a decision. She must either sink back .into obscurity or

25




MINOR PROPHETS

she must devise a way to transfer her husband’s influence to herself.
She soon resolved that he should be worshipped as a god. The an-
cient world in general was familiar with God's promise to send a
deliverer to crush the head of the setpent. (Genesis 3:15) (Allusions
to this promise are found in evety major religion.) The followers of
Nimrod’s cult would be quick to accept Semiramis’ presentation of
Nimrod reborn through her: as Zero-ashta (the seed of woman) Mith-
ras the mediator. She was at once his wife and his mother, and is
so represented throughout the mystery religions.

The earliest pictures of Baal worship show him crushing the head
of the serpent, as do those of his Greek, Indian, Scandimavian and
Egyptian counterparts. In all the great idolatrous religions of the wotld
there is the death of a great leader-hero who voluntarily lays down
his life for his people, only to be rebore of his wife as “alma mager”
virgin mother. One of the universal titles of this sacrificed son is
“deliverer.” Part of the ritual of his worship, as we shall see later,
is the mourning over his death. (See Ezekiel 8:14, where the prophet
alludes to the women weeping over Tammuz Tammuz is one of the
early Assyrian titles for Baal)

Many ancient evidences point to the fact that men shortly after
the flood began to picture the heavens pressed close to the earth that
one could not stand upright beneath them. This represented God’s
demands for righteousness and the supression of physical appetites.
Nimrod had led the tevolt against this, and now Semiramis could
present him as the one who, through his own death, had lifted the
burden of righteousness from the backs of his followers. Had not
God himself promised a deliverer? By virtue of his death his fol-
lowers could live for the flesh without fearing the wrath of God.

The Greek version of this pagan emancipation would show Atlas
lifting the heavens upon his shoulders, and Homer would write:

“Prom the clear vein the immortal Ichor (precious blood) flowed,
Such stream as issues from a wounded god,

Pure Emanation, uncorruptible flood,

Unlike omr gross, debased terrestrial blood.”

Having retained her power and prestige through the claim that her
hero-husband had actually died as the promised deliverer and been re-
born as a god, Semiramis herself soon became elevated above the plain
of mortality and venerated as the “Queen of Heaven,” “Mother of God.”
Just as the early pictutes of Ishtar (or Semiramis) have her holding the
deified babe and pointing toward heaven.
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This marks the beginning of Zorasterism in Babylon. The true
God was not entirely forgotten. As the new religion spread westward
he was venerated as “the great invisible,” as the “hidden one” He was
thought to be unconcerned for the lives of men and was to be wot-
shipped in silence. In Babylon he was known as Belus, Bel (the con-
founder . . . cf. Jeremiah 1:3, Chaos (the god of confusion) and Cush
(the father of Nimrod) whose symbol was a club. The idea of con-
founder and confuser are easily understood as references to the experi-
ence at the Tower of Babel, and the club is obviously the symbol of
his intolerable wrath,

It was the son and the mother who were the chief objects of
worship. He was the great deliverer, and she was, after all, his mother
and thus, in a sense, even mote to be reverenced because without her
he would never have been teborn following his death,

Various names for the son in Assytia were Kronos, Ninus, Monis,
Tammuz, and Zeto-Ashter, The mother was known variously as Semir-
amis, Real, Cyble, and Ishtar, terms denoting her various relationships
to her husbnd-son and to her devotees.

In Baalbek, the ancient Syrian city of Baal, this worship became
refined, more clearly defined and its rituals mote stylized. The father
was here referred to as Bel. The name Chaos, ascribed to him as the
confuser of tongues, lapsed into disuse. The mother became known at
Baalbek as Ashtoreth and the son as Baal or Hadaad.

Here also the cult became identified with sun worship. Baal be-
came the god of the sun, and his chief symbol the halo or sunburst.

In Phoenicia the Assyrian names prevailed largely, with some local
variation and coloring. It was from Phoenicia that the name of the
mother, Astoreth, came into our western languages. The anglicized
form is Easter, '

In Egypt, the legend' of the sactificed god added a detail con-
cerning his rebirth which made the Egyptian version of his worship
distinct. Legend there bhad it that the god, known to Egyptians as
Osiris, had been totn in pieces when he was killed. In the process
of his rebirth his mother, known to Egyptians as Isis, or Mut, was
required to bring the pieces back together to refashion his body. She
was able to locate all but his reproductive organs and his eyes, Hence -
the son in Egypt became the un-reproductive god of darkness and ruled
over the underworld.

The father, identified first with Re and later, in the middle king-
dom, with Amon-re rose to a prominence he did not ‘enjoy in Babylon -
or Baalbek. He ruled the day and produced life through the mother.
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The ‘mother, Isis, became the chief ob]ect of the sensual ntuahsm
- which marked Egyptian -sun - worship: -

The Egyptian: symbol of Osiris the son, was a golden calf whlch
.retained the spots of the Babylonian leopard skin in which Ninus’ had
been portrayed The sun burst became the symbol of Amon-re -the
sun god . . . and the mother tetained her everpresent symbol' of fer-
- tility, the egg. The single symbol which -represented best the: cult in
Egypt was the egg standing atop a tau cross, thus forming the key of
life which was ever held in the hand of Amon-re.

His symbol bas been revived in modern times by the Hippie-
Yippie movements, whose ritualization of fleshly love, sensual damcing
and thythmic music performed to the accompamiment of narcotic in-
duced  ballucinations is hardly discernible from the worship of the
Egyptian sun cult,

The Greeks added their own pecuhar cultural flavor to the wor-
ship of the pagan trinity. The deeds of their ancient heroes were
attributed to the son, whom they. called variously Bacchus (the lamented
one), Plutus, Dionysus, (the sin bearer), Kisos, Adonis, and Mercuty
_ (the persuasive speaker.)

The mother was, to the Greeks, Irene, Ceres, Artunus, Aphrodite
and Diana. In general, Diana was revetenced as the goddess of chastity
and her temple setved by vestal virgins. At Bphesus it was a different
story. ‘There she was contemplated as the mother of the gods, and
her tutreted crown was reminiscent of the tower of Babel.

The father was Hephaistis to the Greeks.

The Romans botrowed their religion from the Greeks as they bot-
rowed everything else from the Greeks. The father became Janus, the
mother was Venus, and the son retained the Greek titles of Bacchus,
Adonis and Mercury.

Throughout the development and spread of the cult, the multi-
plicity of names for each of the three deities is derived from terms
applied . to them in their various relationships to one another and to
their. worshippers. : :

They appear in various dress and. are- credited - with the heroic
deeds of _certain local heroes. In every place they maintain the same
essential relationship one to the other. The father, for the most part
was given little attention, (excepting in Egypt) though the worshippers
-were ‘careful not to completely ignore him. The son was revered as
saviour-deliverer and worshipped for his direct concern with the affairs
~ of men. The mother, in whom resided the wellsprings of life, and to
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whom the son owed his own life, was the center of the most sensual
fertility rites the mmds of her depraved priests and priestesses could
concoct. ol

: Worsmppexs were mmated into the cult by ritual which utilized
thythmic music, flashing lights and natcotic potions to induce emotional
experiences and physical sensations by which the candidate came to be-
lieve he had actually shared, vicariously, in the atoning death and re-birth

of the deliverer-god.
' In addition to this universal triad, there was in each locale a
multitude of minor deities , . . gods and goddesses who had originally
been local tribal gods and who were included in the hierarchy of
heaven when the worship of the sun god trinity became predominant.
Mount Olympus reeled with the thythm of their teveling.

So it was that the prominent male deity of all of Israel's neigh-
bots came to be known and worshipped as Baal. His influence upon
the people of God cannot be overstated,

He claimed several titles throughout Assyria and Palestine, all of
which are easily applicable to Nimrod to whom may most probably
be traced the first use of.his blasphemous. title: the meaning of Baal

s “Lord!”

The original title’ of Baal seems to have been Baal-Abarin, lord
of the mighty ones. Other titles include - Baal-Aph, lord of wrath,
Baal-lashon, lord of the tongue, Baal-hatdim, lord of atrows, Badl-Bereth,
lord of fir trees, Baal-Berith, lord of the covenant.

Baal-Aph, lord of wrath, depicts the originator of the cult as a
man angty against the righteousness of God and His demands, which,
as we have seen, were depicted as the oppressive lowering of the
heavens. In lifting this oppressive insistence upon righteousness, Baal-
Aph became the -deliverer of his people.

Baal-Lashon, lotd of tongues, depicts the original Baal as petsua-
sive in drawing away a following from the wortship of the righteous
God. . Centuries later his counterpart in Gteece and Rome would be
known as Mercury, the otator (not messenger) of the gods.

Baal-Hatzim, lord of artows, depicts Baal as a mighty hunter and
watrior. Such prowess in the hunt was the beginning of Nimrod's
power. ‘
Baal-Bereth, lotd of fir trees, represents Baal as the great deliverer
made immortal through his rebirth, The evergreen became the symbol
of immortality.
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This concept of everlasting power is also described in another
title Baal-Berith, lord of the covenant, describing his evetlasting power
and indestructible life as giving him authority  over men, - This title
was itself a direct challenge to Jehovah, the  covenant God of the
Hebrews.

A final title, probably ascribed to the father rather than the son,
was Baal-Thalath, the lord of the rib, or husband of the rib. This
signifies that he always walked sideways (with a limp). (It is prob-
ably the origin of Vulcan'’s lameness also). Thus the father of the
gods was identified with Adam, through an allusion to the creation
of his wife from his rib. In memoty of this the priests of Baal limped,
ot walked sideways about the altar. In I Kings 18:26 the word rend-
ered “leaped” means, literally, to limp. It was a side-ways limping
dance petformed about the altar as the sacrifices were offered to Baal.
In performing it, the priests slashed themselves in memory of Baals
sacrifice, after having first numbed themselves with narcotic potions.

It has been said that Baalism was, at its root, the wotship of every-
thing immoral. Its beginnings and evolvement are described vividly as
Romans 1:18-32. The entite Roman wortld of Paul's day was perme-
ated with the religious concepts and immoral practices promoted by
the Mystery cults. Even the Jews shared them, albeit without associ-
ating their concepts with pagan worship per se. (Cf. Romans 1:32)

The wotship of Baal, and his various counterparts in other ancient
peoples, centered around certain annual feast days, each of which com-
memorated some momentous event in the sacrifice of the son and the
life-giving virtues of the alma mater.

The sacrificial death of Baal for the deliverance of his people was
celebrated - in connection with the winter solstice, the time when the
sun reached its farthest point from the equator. The lengthened period
of darkness common to winter months and the abbreviated period of
daylight accompanied by the overshadowing of the sun by clouds was
taken as commemotative of the death of the sun god.

On December 24, after sun set, a huge log was burned to sym-
bolize his suffering and death. Next morning a fir tree stood in its
place, symbolizing his immortality. ‘The tree was trimmed with colored
eggs, depicting the fertility of the virgin mother through whom he had
been reborn.

December 25th was given over to orgies of immortality and drunk-
eness. Baalbek’s Berosus, later known in Greek and Roman times as
the festival of Bacchus or Satwrnialia were varied versions of the cele-
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bration of the rebirth of the sun god. Slaves wetre temporatily freed
to depict the deliverance of the people by Baal. One slave was chosen
and honored as Zoganes, the god of wantoness,

Zoganes found his way to Eutope, during the dark ages, in the
person of the “Lord of Mistule,” It was he who there led the Christ
Mass festivities on December 25th., There also the fir pree trimmed
with eggs commemorated the re-birth of the deliverer and became part
of the Christ Mass festivities.

The mistletoe, regarded as a divine branch come down from heaven
and growing on the sacred tree which sprang from earth, also figured
in the rituals of Baal and became mote prominent as the influence of
the cult spread through northern Europe. The kiss, symbol of the re-
conciliation bought by the sactifice of the sun god signaled the begin-
ning of the sensual rites beneath the mistletce.

The boar came to figute significantly in the observance of the
sacred solstice. He was sacrificed to the god in memoty of the legend
which said that a wild boar had been the instrument of the death of
the sacrificed god. The sactificed boat then became the “main course”
of the feast in honor of Baal. One cannot but be aware of this prac- -
tice when reading such passages as Isaigh 66:17 and other Old Testa-
ment Scriptures forbidding the eating of pork. The problem in the
eatly church of eating meat sacrificed to idols (eg. Romans 14) sprang
from this and other animals sacrificed to the Greek and Roman ver-
sions of the sun god.

In Egypt the symbol of Osiris (the son in the pagan trinity) was
the goose, and in Rome sacred geese were always kept in the temple
of Jupiter, as at Baalbek.

The traditional English Chrlstmas dmner consxstmg of 2 boa.ts
head, goose and yule cakes finds its historic.origin’ in Baal worship.

The worship of Astarte, the mother .of Baal was always the wor-
ship of fertility and fecundity. ‘The letter “O”, symbol of Zero-Ashta
(the seed of woman) in Babylon, came.to represent the egg in her
fertility rites. '

The rite took place in the spting. Its date was determined using
the method established by eatly Babylonian astrology. Three days after
the vernal equinox, when the sun god crossed the equator on his way
north for the spring and summer seasons, a feast of forty sacred days
began. The period, known in Egypt as” Lent and held in honor of
Osiris, was later celebrated in Greece and Rome in honor of Adonis.
It represented forty days of mourning by Ceres (the mother) over
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Prosepine her daughter who had been catried away and- raped by her
husband-son.

During the Greek period at Baalbek, when Baal ‘was worsthped
in the temple of Bacchus, the fusion of the: Greek variation of sun
worship caused little difficulty as it became identified with the fertility
rites connected with the egg and obsetved by Baal worshippers since
the time of the divided kingdom and before. The dyed eggs  were
eaten with barley cakes following the consectation of both to Baal and
Ashteroth (Easter). This feast was eaten to the accompaniment of lewd
dances and sacred prostitution.

The feast of the eggs marked the end of the forty days of Lent.
Its beginning was signaled in Egypt, in the Temple of Karnak, by the
sun light streaming through an aperture in the ceiling at just the right
angle once each year to sttike the head of Mut, the mother of Osiris.

These and other feasts, observed with variations and refinement
throughout the ancient world grew out of the Baal worship with which
Istael was surrounded, and to which she more than once surrendered.

Elevated places were selected for the worship of Baal. This may
explain Elijah’s choice of a mountain as the site for the contest with
the prophets of Baal. Meeting them on their own ground he made
mockery of their counterfeit religion. Baal worship in high places must
also be kept in mind in reading the words of the Psalmist: “T will lift
up mine eyes wnto the hills. From whence cometh my help? My help
cometh from the Lord (the real Lord) which made heaven and earth.”
(and not from Baal, lord of the hills!)

Perhaps the most vivid description of Baal worship, as it con-
fronted the people of God, is evidenced in the worship conducted by
the Ammonites. The local name for Baal at Ammon was Moloch.
It is likely that it was from the worship of Moloch that the Phoeni-
cian' name Baal-Hammam, lord of the heat, originated.

Moloch - was made of brass, cast with the head of a calf and
seated on a brazen throne. Both the throne and the image were hol-
low, as were its arms and legs. The idol thus shaped, . formed a fur-
nace in which the flames were fanned to incredible fury (“seven times
botter than hot”) by the draft created as fire swept upward through
the limbs to the trunk and through the outstretched arms.

With the arms of Moloch heated red by the flames, the victim,
usually a baby gitl, was thrown into them where she immediately
burned to death. The infant’s screams were drowned by the frantic
beatings of the drums which signaled the beginning of sensual dances
and lewd rituals.
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References to this: hotrendous practice may be found in such Old
Testament passages as. Ezekiel 16:22, Jeremiah 7:31, and Jeremiah 19:5. .

It was from the word hinmom, describing the screams of dying
infants that the Jews took the name of the Valley of Hinnom. In
expression of their disgust for this unspeakable cruelty they made the
valley in which it.was practiced the city dump of Jerusalem. It was
this valley from which Jesus bottowed the wotd Gehenna . . - trans-
lated Hell! :

Milron's description of the worship of Moloch is vivid and ac-
curate:

“First, Moloch, horrid king, besmeared with blood
of buman sacrifice, and parents tears;
Though for the noise of drums and timbrels lond
Their children's cries unbeard, thas passed through fire
To this grim idol, Him the Ammonite
Worshipped in Rabba and her watery plain
In Argob and Basam, to the stream
Of mtmost Arnom. Nor content with such
Awudacions neighborbood, the wisest beart
Of Solomon he led by frand to build
His temple .right against the temple of God
* On that opproborions hill; and made his grove
The pleasant valley of Hinnom, Tophet thense
And black Gehenna calld, the type of Hell*

The wotshippets of the sun, personified in Baal, spititualized the
reproductive powers in the male and female human being. With the.
image of a virile bull before them, and the egg of fertility as an instru-
ment of “worship, they tried to revive the fotces of reproduction ‘and
life through ritualized fornication. With Baal, at the center. of the -
religion was always the virgin mother . . . petpetually vitgin despite
her invention of and dedication to sacred prostitution. It was the cot--
ruption of Jehovah worship by Baalism which was the chief cause of

. the downfall of the northern kingdom and the Babylonian captivity
of the southern kingdom. It was the cultute produced.through a cot-
ruption of Jehovah worship by Baal worship against which the prophets

- spoke. It was~a people whose covenant relationship to. God was com-
promised by the sensual worship of idols that the prophets sought to
call to repentance. The task was over-whelming, and the result all but
inevitable,
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From the time of Moses Baalism had been a threat to the faith
of the covenant people. " The first mention of this influence in Scrip-
ture is found in Nwmbers 22:41, and the first indication of Israelite
participation in it in Numbers 25:3.

There can be little doubt that the people from the beginning had
been familiar with sungod worship, of which Baalism was one form.
Abraham had been called out of the Chaldees, which was the cradle
of sun worship. For four hundred years the children of Israel had
lived in Egypt, whete the worship of Amon-te, Isis, and Ositis, along
with a myriad of minor deities literally dominated every facet of life,
from the Pharoah to the lowest slave.

In Judges 2:11, 13, 3.7, 8:33, 10:6, and 1:10 we learn thas the
influence of Baal among the people increased rapidly following their
occupation of the promised land. From time to time there were petiods
of repentance (eg. I Samuwel 7:4), but the temptation of a religion of
sensual experience against the worship of an invisible God who must
be served in obedient faith was overwhelming, Modern archeology has
unearthed little evidence of graven images among the people at this
period of their history, but there is an abundance of amulets and
charms depicting Asthoreth, the fertility goddess always associated with
Baal, which were wotn by Istaelite women during pregnancy.

It remained for Solomon to introduce sun god worship into Israel
to such an extent that it became an integral part of the daily culture
of the people. Ttue, Solomon built the temple to Jehovah in Jetu-
salem and indulged in lavish patronage of Jehovah worship. But it is
is equally true that the kingdom of Solomon was most noted among
foreign contemporaries, not for his strict worship of Jehovah but for
its crass commercialism. It was in this pursuit that Solomon con-
cluded treaties and entangling alliances with polytheistic states. It was
to support this policy of national aggrandizement that he levied taxes
and conscripted laborers to the extent that, following his death, his
successor son’s refusal to abandon the policy brought about the perma-
nent division of the kingdom and the ultimate end of the Davidic
dynasty. :

Religious exclusiveness such as that demanded of Istael under the
law, is never the handmaiden of internationalism and power politics.
Solomon’s alliances were often sealed by opportunistic marriages to
pagan princesses, and strange wives, rather than being required to wor-
~ ship. and serve the God of Abraham, Isaac and- Jacob, were encouraged
to continue’ in: their native forms of the sun god worship which domi-
nated the ancient near east. The temple itself, although incorporating
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the divinely given pattern of the tabernacle in its “floor plan”, was
essentially a Canaanite structure, built by Canaanite architects on a
Canaanite high place. And in its shadow Solomon himself erected, for
his Egyptian wife, another temple to the sun god!

Although Solomon must pear the blame for introducing idolatry,
(and idolatry in those days, in that part of the world meant sun god
worship, of which Baalism was one form) into Jerusalem and so into
what was to become the southern kingdom, this despicable religion
found fertile soil in the north also. The champion of Baal there was
Jezebel whose name has come to be synonymous with evetything im-
moral.

The civil strife which broughe about the division of the kingdom
following the death of Solomon was instigated by a prophet of God
(I Kings 11:26-29) who was speaking against the new order in Jeru-
salem, not only because it demanded unjust levies from the northern
tribes but because it had placed paganism in the seat of Jehovah wor-
ship. Another prophet warned Rehoboam that the uprising in the
notth was God's will, (I Kings 12:21-24).

When Jeroboam erected in Bethel a shrine to rival the temple in
Jerusalem, it was a shrine to Jehovah, and golden bulls placed in it
were intended simply as symbolic support for the throne of the in-
visible Jehovah. But the similarity of the golden bulls to the images
associated with Baal worship was too obvious. Many who came to the
shrine to worship Jehovah remained to worship the golden bulls. There
can be little doubt that this matked the beginning of the strange ad-
mixtute of Baalism and Jehovah worship which came to be the religion
of the northern kingdom. It was by confusing these two mutually
incompatible faiths that Jeroboam “made Istael sin” (I Kings 15:34).

The attempt of the northern kings to recapture the glories of
Solomon led them into an alliance with Phoenician Tyre. Now any
student of ancient history is aware that Tyre in particular, and the
Phoenesians in general were .responsible for bringing Baal worship into
the Meditetranean coastlands in the first place. The alliance between
Samaria and Tyre was cemented by a marriage of Ahab to the pagan
princess Jezebel.

Whatever can. be said about Jezebel, and a great deal has been
said, both in the Bible and in other writings, she was a woman of
deep religious conviction, She was -not' content 'to metely be allowed -
to setve her foteign god in Istael. "She became a missionaty, deter- -

" mined- to turn the entire northern kingdém from Jehovah to Baal, It is- - -

to her credit that, unlike the professing Jehovists among whom she
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-lived, she was not interested in a compromise between the ‘two mutu-
ally a.ntagonistic religions. - She took every measure at her dlsposal to
bring the issue to a showdown. (I Kings 18-19),

The gods and goddesses ‘of Phoenecia were thus arrayed -against
the one true God. Baal the sun god and his wife-mother Astarte
(Ashtoreth) represented the most: completely carnal forces of fertility.
The rituals performed in their names, especially those to Astarte, were
concerned with the control of fecundanty of the earth of animals and
of man. The most degrading acts imaginable wete petformed as acts
of public worship to curry the favor of the gods.

The contrast between the absolute motality demanded by the law
of Jehovah and the absolute immorality of Baal worship cannot be
overstated. If Israel were to be God's people, and keep His laws thete
could be no compromise with such ritualized lewdness. Men take on
the character of the gods they worship. If Israel ever took Baal to
his bosom in earnest, it would be the end of Istacl as a covenant
people.

Yet many did turn from Jehovah, with His demands for righteous-
ness to serve Baal and Astarte—and their own fleshly desires. Some,
clinging to tradition, yet indulging in apostacy actually came to address
Jehovah as though He were Baal.

After the death of Jezebel, there were a few feeble attempts at
reform. Added to these were the warnings of the prophets of God,
which were anything but feeble. But the die was cast. It was all
downhill—all the way to destruction. When finally the Ashara, high
goddess symbol of Baalism, was allowed by Jehu to remain in Samaria,
it became apparent that the paganism introduced as a foreign cult now
thrived as an Israelite cult . . . the predominant religion, eventually,
of the northern kingdom! 'The influence of this cult upon the ulti-
mate demise of that kingdom cannot be overstated.

It was against this compromised worship and its resultant sinful
society that the prophets of the pre-exilic age thundered, in both the
north and the south. The only ray of hope which shown -through
the storms clouds which the prophets saw on the horizons of both
Israel and Judah was the conviction that -a remnant of-the covenant
people would. repent and remain faithful to the Covenant of Jehovah.

It is possible, at first casual contact, that the -essentials of -Baal
worship will impress the Christian teader as-being temarkably similar
to those of Christianity. The belief in a trinity; the sacrifice of the
son of a god for the deliverance .of his people, the birth of the son
through a virgin mother may give one a start. :
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A closer look will show these similarities, -if indeed they can
be called similarities at all, to be those of a countetfeit, The trinity
of Baalism was composed of a nearly unknown father god who was for
the most part ignored by the worshipper, a son sactificed to save his
people FROM RIGHTEOUSNESS, and a mother who was portrayed as
the same time as a virgin and the leader of a cult whose priestesses
were public prostitutes. The trinity of the Christian (if this term is -
permissible at all, being unscriptural) is composed of an all-powerful,
loving Father whose will is the overriding purpose of all, including
the life of His Son, a Son whose life was given to save His people
FROM RIGHTEOUSNESS, and a Holy Spirit whose nature is entirely
non-physical and hence as far from the nature of the sun goddess as
is possible. The re-bitth of the sacrificed Baal was through the powers
of the goddess. The resurrection of Jesus was by the power of the
Father. The virgin mother of Baal was elevated as Queen of Heaven,
while the virgin mother of Jesus is last seen among the humble wor-
shippers of her Son, (Acts. 1:14) The purpose of Baalism was to
thwart the demands of God, the ideal of the Christian faith is to fulfill
His eternal purpose.

THE SEPTUAGINT——LXX

We have included in this commentary, instead of the usual pata-
phrase, a translation of the Septuagint.

This is the eatliest version of the Old Testament Scriptures now in
existence, or of which modern scholarship possesses any certain knowledge.

Translated from the original Hebtew into Greek in Alexandria,
Egypt, beginning under the reign of Ptolemy Philadelphus and being
completed under Ptolemy Sater (c. 285 B.C.), the Sepruagmt filled a
critical need in jts day. The influence of the Greeks upon the Jews
living outside Judea was so great that they no longer spoke or read
Hebrew. Putting their Scriptures into one common Alexandrian dia-
lect of the day was an event comparable to our translation of the
King James Version in 1611,

As with any attempt to bring thought from one language to an-
other, there is some loss, no doubt thete is in bringing Hebtew theo-
logical forms into the phllosophlc language of the Greeks.

However, the vetsion is important to the Christian scholar, not
only as the oldest Scripture now in existence, but because it is the
version quoted and alluded to by Jesus and the Apostles.

- The LXX, as it is called for the 70 Jewish scholats who trans-
lated it, was the Bible of the New Testament Church., -
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BABYLON (Assyria) SYRIA PHOENICIA EGYPT GREECE ROME
FATHER Belus Bel Bel Amoun ° Hephaitis - Janus
Bel (the confounder) Re . . Saturn
Chaos (god of Amoun-re
confusion)
Cush
MOTHER Cybele Ashtoreth Astarte Maut Irene Venus
Semiramis Astoreth Isis Ceres
Istar . Axtimis
Rhea Aphrodite
Dinah
SON Kronos Baal Baal (?) Osiris Plutus Bacchus
Zero-ashta Hadaad Khons Bacchus Adonis
Mithras Adaonis Mercury
Tammuz Mercury Jupiter
Ninus * Kisos
Monis Iacchus
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QUESTIONS OVER INTRODUCTION

Chapter I—Questions
How to Study the Bible

. What is exegisis? How is it superior to #mterpretation as an ap-

proach to Bible Study?

. In the science of exegisis, what is meant by “removing the dif-

ferences?”

List and explain the rules of exegisis:

why is a dictionary an important tool to Bible study?

why is an unabridged dictionary preferable?

how do the rules of grammar aid in Bible study?

what is meant by context?

why is it important to study scripture in context?

what is the advantage of studying the Bible in its historical

setting?

what is analytical Bible study?

what is the inherent danger of analytical study of scripture?

i. why should commentaries be used only after the first fives rules
of exegisis have been applied to a text?

jo discuss the importance of prayer as a factor in Bible study.

me an g
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Chapter II—Questions
What Is A Prophet?

List two popular views of prophecy and show how each contradicts
the other. :

What three questions must we answer to atrive at a scriptural view
of the prophet?

What is the literal meaning of the Bxbhcal word Prophet’

The watch word of the Biblical prophet is not “it shall come to
pass” but — ¢

Explain the Biblical concept of prophecy from II Peter 1:20-21.
Compate the chatactetistics of the false and true prophets in Israel.

. The primary function of the prophet in the time of the minor

prophets was?

. How does the work of the prophet relate to the government of

Israel as a theocracy?
What is meant by the statement “Prophecy is conditional?”
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Chapter II—Questions
The Covenant Theme in the Prophets

. What is the “blood red thread” which holds the ‘Bible together.

Discuss—"the covenant was proposed by God, not man.”
The covenant arrangement between God and His prophets was

maintained by _____ rather than physical ancestoty.
Who first received the covenant from God (Genesis 12; 1-3)?
Whom God choses He ___ ___ ?

Whom God calls He ____ 2

Whom God blesses He . ?

. The called continue to receive God's blessing only as long as they

. The historical epochs of the Bible do not record these religious

systems. Rather they are the record of .

The descendants of Abraham are all who . (Gdlatians

3:7)

How did circumcision constitute a warning concerning the cove-

nant.

How should Israel's position as a nation of priests have effected

her attitude toward other peoples?

In God’s eyes, true Istael's primary concetn was a convenant and

its promise of ‘

How does the sacrifice of Isaac show the true meaning of the

covenant?

is the most basic idea in God’s dealing with Israel,

Jesus understood the Old Covenant Scriptures in terms of His own

, and And con-

- cluded the end of it all to be

What is the relationship of John 3:16 to the covenant theme of
the Bible?

The “spiritual genetic to be preserved by Israel's obedience of the
Law of Moses was . '
The answer to Jewish narrowness was .

It is the —__ (the faithful few) who were truly Israel, ac- .
cording to the minor prophets and the New Testament. !
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QUESTIONS OVER INTRODUCTION
Chapter TV—Questions -
Baal Worship

Every teference to idolatry among God's™ people, unless otherwise
spec1f1ed is a reference to —

The various Baalism worshipped in various localities were

In the trinity of Baalism, the child is variously called
in Babylon __~  in Assytia, Sytia and Israel —_ _ in
Egypt, - in Greekand _________ in Rome,

The beginning of Baal worship was not the result of religious evo-
lution but of

Wherever this false rehglon spread it centered in three major
dieties, a a and a —__ __ som

The abundance of evidence identifies — _______ as the founder
of idolatry.

of secular history and _—_______ of the Bible are one
and the same. . :
all the versions of the death of Nimrod contain a single common
element which forms. the heart of Baal worship this element is
Simcramus wife of ____ became _____ mother of —_

the mediator who in turn became Baal of the Canaamtes
Tammuz was
What was meant by the anc1ent picture of heaven pressed so. close

" to earth that-a man could not stand upright?

What unique element did the Egyptians add on the legend of the
sacrificed god.

- What -devices wete used to initiaite worsh1ppers into the sun god

cults?
Baal had many ‘names, derlved from his various actions aJnd rela-
tionships:

. 2. Baal- Aph Lord of wrath signifies

b. Baal-Lashon Lotd of tongues signifies

c. Baal-Hatzin Lord of Arrows signifies

d. Baal-Beteth Lord of Fir Trees signifies

Baalism at its toot, is the wotship of every'thing

What is the significance of December 25th in Baal worship?
Who was Moloch?

"How did Solomon influence the rise of Baalism in Israel?

The evil' queen .- was a missionary of Baalism.
The pre-exilic prophets thundered against _ worship and
its. resultant ' ‘
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“Then the king of Assyria came up
throughout all the land, and went
up to Samaria, and besieged it three
years. In the ninth year of Hoshea
the king of Assyria took

Samaria, and carvied Israel away
into Assyria .. .”

(II Kings 17: 5-6).

“I besieged and captured
Samaria, and carried off 27,290
of its inhabitants as booty.”
The Assyrian text of this
victoty inscription of Sargon II
dealing with his campaign in
Lsrael, which is preserved in
the original, reads like a
confirmation of the biblical

statement,

FROM: THE BIBLE AS HISTORY IN PICTURES
N + By Werner Keller - Wm. Morrow Co,
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MICAH
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MICAH

OUTLINE OF MICAH

1. The first cycle...1:2-4

II.

1L

Iv.

A. A call to hatken...1:2-4
1. EBvidence of universal concern...1:2(a)
2. The Lord to be witness...1:2(b)
3. The Lord from His holy temple...1:2(c)-3(a)
4. Tread upon the high places... 1:3(b)
5. Mountains to melt, valleys to melt like wax...1:4

" B. Occasion of wrath...1:5

1. Jacob ~Israel

2. Judah

3. Samaria

4. Jerusalem...sin of Judah

5. Poluted and false religions of Samaria and Jerusalem.
C. Samaria to be destroyed...1:6-12(a)

1. Samaria...scene of desolation...1:6-7

2. The husband’s lament...1:8

3. The purpose of punishment...1:9

4. Punishment extended to the gates of Jerusalem...1:10-12(a)
D. Warnings to Judah...1:12(b)-16

1. Maroth...v. 12(b)

2. Lachish...v. 13

3. Moresheth Gath...v. 14

4. Mareshah...v. 15
The second cycle...2:1-13
A. Woe to the arrogant misleaders...2:1-3
B. A taunt against the wicked...2:4-5
C. The prophet accused as an enemy...2:6-7(a)
D. The prophet answers his critics. .. 2:7(b)-11
E. Warnings tempered by promises...2:12-13

(The first mention of the remnant by Micah)
Third cycle...3:1-12 :
A. Outrages of civil officials...3:1-4
B. Mercenary prophets...3:5-8
C. Conclusion of the denunciation...3:9-12
Future exaltation of the remnant...chapters 4-5
A. Zion, center of worship...4:1-5
B. ‘The restoration of the Diaspora. .. 4:6-8
C. Distress..and redemption . . . 4:9-5:1
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D. Focus on the Messiah..,5:2-6
E. The glotious futute of the remnant,,,5:7-15
V. Jehoval's controversy with His people...chapters 6-7
Forgotten acts of salvation,,,6;1-8
God's justice demands the wicked be punished...6:9-16
Micah Jongs for Godliness.,.7:1-6
The prophet Iooks to God...7:7-13
The prophet prays for his people...7:14-17
Prayer of prophetic praise.,.7:18-20

HHOOW >

CHAPTER V
SUPERSCRIPTION . . . Micah 1:1

RV . .. The word of Jehovah that came to Micah the Morashite in
the days of Jotham, Ahaz, and Hezekiah, kings of Judah, which he saw
concerning Samaria and Jerusalem.

LXX . .. And the word of the Lord came to Michaeas the son of
Moraschi, in the days of Joatham, and Achaz, and Ezehias, kings of
Juda, concerning what he saw regarding Samatia and Jerusalem.

COMMENTS

The record of Micah's prophecy begins with a claim to inspira-
tion, There is no description of his call, as in Isaiah and others, but
the simple statement that “the word of Jehovah came to Micah the
Morashite.” It is echoed by Hebrews 11 and II Peter 1:19-21.

Micah is also recognized as a prophet by Jeremiah, (Jer. 26:18),
who says he speaks to all people of Judah in the day of Hezekiah.

Pusey makes the significant observation that the title and date
are an important part of a prophetic book, since they indicate to
people who come after that what the prophet wrote was not writ
ten after the event. To say it simply, there is evidence in the prophet’s
identifying both himself and his time of writing, that what he says is
going to happen was not in fact written 4fter it happened. It is not
written ex post facto.

It is impossible to overstate this truth or the importance of it,
since fulfilled prophecy represents some of the best possible evidence
for the inspiration of the Scriptures. As we have seen, the foretelling
of the future was not the primary concern of the prophets. Neverthe-
less, when they did deal with the future, they did so with infallible
accuracy.
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In view of the fact that no mere human can foretell what is
going to happen two minutes from now, the accuracy with which the
prophets write of the future bespeaks divine guidance. They often
dealt with events which were not minutes but yeats, even centuties
into the future, and they did so without equivocation. If they “missed”
it would prove they were delivering their own conjectures rather than
a divine message . . . but they did not “miss.” They preached and
wrote what only God could know.

Micah not only claims that what came to him was the “word of
Jehovah,” he also claims to have seen in a vision those things which
he foretold concerning Samaria and Terusalem. Hoyses 1:1 employs the
phrase “the word of Jehovah,” while Nabwm 1:1 speaks of his writing
as the record of a “vision” Micah employs both terms.

Had a later editor compiled these works they would probably
have begun each book with identical headings. The wvariation with
which each of the writers claims divine origin for his message lends
weight of evidence to the conviction that what they wrote was from
God through the prophets. One thinks at once of the Hebrew writer’s
assertion that God spoke to' the fathers in the prophets in varying de-
grees and in varying ways. (Hebrews 1:1)

The significant thing is that in each of these three cases (Micah,
Nahun, Hosea), there is a ditect claim to divine inspiration. Micah
makes a double claim indicating not only that what he is about to
write is the “word of Jehovah” but indicating also the method by
which it-came to him, 7e. in a vision. As Matthew Henty has aptly
put it, “what is written . . . must be heard and received, not as the
word of dying men .. . but as the word of the living God.”

Micah’s phrase, “in a vision,” merits special attention. He claims
to have seen vividly that which he writes. His record is an eyewitness
account of history in advance!

This accounts for the unhesitating certainty with which he describes
events that at the time of writing lay in the future. History has long
since vindicated his confidence in what he wrote by confirming its
accuracy.

It is well to note, before attempting a study of this book, that
Micah’s message is not arranged chromologically but logically, The em-
phasis is upon the message rather than upon the calendar of events.

The time of Micah's call is set by his reference to three kings of
the southern kingdom. They are Jotham, who reisgned from 750 to
735 B.C, Ahaz, who reigned from 735 to 715, and Hezekiah, who
reigned from 715 to 687. Because of the nature of the persons and
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reigns of these kings, Micah saw the leadership of Judah swing from
holiness, peace, and prosperity, to crass idolatry and immorality, and
then, almost desperately, back again toward righteousness and national
respectability.

Jotham, the first of the kings mentioned by Micah, was the elev-
enth king of the southern kingdom. His contempotaries in the north
were Shallum, who reigned one month, Menahem, who teigned two
yeats, and Pekahiah, who reigned two years.

Jotham's reign totaled forty years, the first twenty-five of which
were spent as co-tegent with his father, Uzziah (also called Azariah).
He reigned alone for sixteen years. The record of his rule is found
in Il Kings 15:30, 32, 33.

Jotham is best described as holy, his reign as peaceful and pros-
petous. (Cf, II Chromicles 27:2-6) - He was succeeded on the throne
of Judah by his son, Ahaz, whose petson and administration wete the
exact opposite of his own,

The twelfth king of Judah, Abaz, became king at the age of twenty.
He was idolatrous in the extreme, to the point of sacrificing his own
children to Baal -It was his reign that brought about the conditions
which led to the destruction of Judah. Despite the efforts of his suc-
cessor-son at teform, the seeds of God's wrath were deeply planted.

It was to Ahaz that Isaiah gave the prophecy of the virgin birth
of the Messiah. (Cf. Isaiah 7:14) ‘The efforts of modern translators
(eg. the Revised Standard Version) to deny Isaiah’s intent to toretell
a birth without benefit of natural father is based solely upon the am-
biguous literal meaning of the word alwa, translated wirgin in Lsaiab
7:14. - Literally, alma may mean, also, young maiden. This ovetlooks
the historic context of the writing, which is set against the backdrop
of Baal wogship. It also ignores the intended impact of Isalah's proph-
ecy upon King Ahaz, a devotee of Baal

The worship of the sun god, in his many guises from Babylon to
Rome, always included the @lma mater or virgin mother, Isaiah's use
of the term @lma to describe the birth of the Savior is part of the
prophet’s attempt to call the king back from idolatty to the worship
of the #rue God, Whose Son would ndeed one day be born of a vitgin,
(See above section on Baal worship.)

Fearing the northern alliance of Syria and Israel, the idolatrous
Ahaz entered into a compact with Tiglath Pileser III, the wily ruler
of Assyria. The tresults were disasterous for Judah. The southern king-
dom became a mere satellite nation, a vassal state, tributary to Tigleth
Pileser's Assyrian Empire.
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The third king mentioned by Micah is regarded as a reformer.
Hezekiah, the thirteenth king of Judah, and the son of the Baal-
worshipping Ahaz, became king at the age of twenty-fivee Most of
his energies wete given to attempting to undo what his father had done
in the corrupting of God’s people with idolatry.

What motivated Hezekiah's commitment to Jehovah and the res-
toration of temple worship, we can only guess. Some interesting fiction
could be written describing him as a child, horrified at the sacrifice
of his brothers and sisters to his fathet’s pagan god.

Hezekiah's contemporaties in Isragl were Pekah, who reigned for
twenty years and Hoshea, who ruled for nine years. It was early
following Hezekiah's ascension to the throne of Judth that Israel was
overrun by Assyria.

Although the fall of Israel left Judah exposed on the north to
the Assyrian armies of Sennacharib, the dedicated Hezekiah refused to
pay tribute to the invader. As a result, in the fourteenth year of his
reign, he found his own kingdom invaded by Sennacharib and his
capital city, Jerusalem, threatened.

Because of the king's dedication to God, Jehovah intervened in
behalf of Judah and Sennachatib was stopped just short of the city
and turned back. (Cf. II Kings 28 and ILsaiah 36:1-22)

Just following the deliverance of his kingdom from Assytian in-
vasion, Hezekiah fell desperately ill. It has been suggested that his
illness was of divine origin to prevent him falling prey to his own
pride. In any event, God intervened a second time on his behalf,
when in answer to prayer, the king’s illness was prevented from being
fatal, and he was given the promise of fifteen more years of life and
prosperity.

For this second deliverance, Hezekiah's gratitude was eloquent,
(Cf. Isaiah 38:10-20) but short-lived. He shortly made a vain show of
pride and possessions before Merodach-baladar of Babylon and as pun-
ishment received a message from God that, at a future time, his wealth
would be taken to Babylon.

Concerning Micah himself little is known, but that lirtle is enough
to give a picture of a God-fearing man from the country, shocked and
entaged at the luxurious degeneracy which he found in the capital cities
of Samaria and Jerusalem.

He is best described as “a younger contemporaty of Isaiah,” a
country man whose home was in Moresheth, some thirty miles south-
west of Jerusalem. :
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In the Septuagint Moresheth is referred to as Moresheth-Gath,
meaning a possession of Gath. There ate those who believe that
Motesheth and Gath are one and the same, If this is true, Micah's
home is to be identified with Gath southwest of Jerusalem rather than -
Gath-Gittain which lies about the same distance to the northwest,
Jetome places it just east of Eleuheropolis.

Moresheth is mentioned explicity by name only once in the Bible
in Micah 1:14. There is one othet allusion to it in Jeremiah 26:18.

The village lay in the Judean piedmont bordered on the north
and east by the hill country and on the south and west by the plain
which matks the way from Jetusalem to Gaza just on the border of
the land of the Philistines.

Micah mentions the towns and villages in this atea in such a way
as to leave no doubt that he was personally familiar with them. The
area is grazing country, with fields of grain and olive groves.

- Micah, ‘the prophet, is  concetned with the plights of the poor
in a land of affluence and plenty. The contrast between the much of
the “haves” and the little of the “have nots” is teminiscent of our own
unbalanced distribution of wealth, '

Micah's answer was not political pressure. He led no “poor
people’s marches,” he burned no businesses, he headed no political
pressure group, To him, as he spoke the “Word of Jehovah,” social
injustice was a symptom of spiritual decay for which repentance of the
oppressor was the only solution. The problem was, to him, ethical.
The advantage taken of the poor by the rich, of the powerless by
the powerful was, in the eyes of this country-bred preacher, an affront
to God. He does not preach man’s duty to man as a sepatate ideal
from man’s duty to God. Rather the former is the ontworking of the
latter.

In keeping with this, Micah's understanding of the wotk of a
ptophet was not primarily concerned for the future. His understanding
of this mission is best expressed in his own words, “But as for me, I
am full of power by the Spirit-of Jehovah, and of judgement, and of
might, to declate unto Jacob his transgression, and to Istael his sin.”
(Micah 3:8) Whatever he said about what lay in the future, he said
it first to move his contempotaries to immediate repentance, and sec-
ondly to reassure them that God would not forget His covenants.

As a conteinpotary’ of Isaiah and Hosea, Micah's surroundings wete
those common also to them. It is not strange, then, that his message
= <is also similar to theirs. As background, a reading of II Kimgs 15:32-

+20:21 and Il Chronicles 27:1-32:33 will prove invaluable.
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Fifty years of peace and prosperity had ended with the death
of Jeroboam IL In 745 B.C. the Assyrians, led by Tiglath Pileser III,
began their westward march and expansion. By 738 Damascus had
fallen. In 721 the same fate would engulf the northern kingdom and
its capital city, Samatia.

Although Judah, the southern kingdom. did not fall at that time,
Hezekiah's anti-Assyrian policies later turned Sennacherib and the
armies of Assyria on Judah. In 711, as previously stated, the south-
ern kingdom became a tributary, a mere satellite of the Assyrian em-
pite. When Sennacharib marched westward to put down a revolt in
the philistine states, he humbled Judah with the same effort.

Thus Micah spoke in a time of social unrest, national insecurity,
and religious turmoil not unlike those of the United States in mid-
twentieth century. He viewed evil as a failure to grasp the nature
of true religion, and believed that the only remedy was to strike at
the soutce by denouncing the wickedness and demanding repentance
upon pain of national apihilation. He would have agreed with James
1:27 completely.

He makes no hesitation in insisting that the demands of God are
binding upon the rich and powerful as well as the poor and power-
less. He does not preach a “middle class morality” but eternal ethical
right determined by Jehovah.

Chapter V—Questions

1. Micah”s prophecy begins with a claim to

2. Why is the date of a prophetic statement an 1mportant part of the
book?

3. Micah’s “double claim” to inspiration indicates both

and

4. Account for the unhesitating cettainty with which Micah describes
the events of the future.

5. Micah’s message is not chronological but .

6. The time of Micah's call is set by his reference to three kings:

Jotham, who reigned from to
Ahaz, who reigned from to
and __ who reigned from 715 to 687 B.C.

7. The first 25 yeats of Jotham’s reign were as co-regent with

8. Describe Jotham’s reign.
9. Ahaz’s reign was characterized by
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10, — s also called .
11, Abaz entered into an alliance with —_ of Assyria.
12, This resulted in the southern kingdom becoming a
13, Hezekiah, the third king mentioned by Micah, was the
king of Judah, He was the son of Ahaz, but he did not worship

14, Hezekiah's contemporaties in Istael wete and

15. Due to Hezekial's dedication to Jehovah, - was stopped
just short of Jerusalem and tutned back.

16, Micah is described as a younger — of Isaiah,

17. To Micah, social injustice was a symptom of — .

18. How did Micah understand his mission? (Micap 3:8)

19. Micah does not preach a “middle class morality” but

20. The overthrow of the northern kingdom was accomplished by the
—— empire while Judah was conquered later by
who"were in turn defeated by —____ who released the captive
remnant.

CHAPTER VI

FIRST CYCLE
A CALL TO HARKEN . .. Micah 1:2-4

RV ... Heat, ye peoples, all of you; heatken, O earth, and all that
therein is: and let the Lord Jehovah be witness against you, the Lord
from his holy temple. For, behold, Jehovah cometh forth out of his
place, and will come down, and tread upon the high places’ of “the
earth. And the mountains shall be melted under him, and the valleys
shall be clefr, as wax before the fite, as waters that are poured down
a steep place.

LXX . .. Hear these words, ye people; and let the earfth give heéed,
and all that are in it: and the Lord God shall be among you for a
testimony, the Lord out of his holy habitation. For, behold, the Lord
comes forth out of his place, and will come down, and will go upon
the high places of the earth, And the mountains shall be shaken ‘undef
him, and the valleys shall melt like wax before the fire; and as: water
rushing down a declivity.
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COMMENTS

A CALL TO HEAR AND HARKEN ... .
EVIDENCE OF UNIVERSAL CONCERN . . . 1:2(a)

At the outset of Micah's recorded prophecy there is evidence of
God’s universal concern for all men. The prophet's call is to both “ye
peoples, all of you,” and to “(hearken) earsh, and all therein is”

The term “people” is frequently used in Scripture to designate the
covenant people of God. It is a term used to delineate between Israel
and “the nations.” (eg. Psalm 50.7)

In verse 2, Micah calls to “ye people, 4l of yox.” His message
is intended for all those to whom the expression “the people” may
rightly be applied, both in the northern and southern kingdom.

By his use of “. .. earth and all that therein is,” Micah calls the
whole wotld to listen to God’s indictment of His covenant people. The
use of “earth and all that therein is” to describe the non-covenant
nations (7. the Gentiles) was one of longstanding precedent.

Moses, in Deuteronomy 32:1, uses this exptession to declare to all
mankind the name and greatness of Jehovah.

Mical's contemporary, Isaiah, used the same phrase to tell all man-
kind that God’s people have rebelled against Him. (Is#iah 1:2)

Two reasons are appatent for God’s concern that the “earth and
all that is in it” hear His charges against both Samaria and Jernsalem;
de. against both branches of the covenant people: (1) All men have a
vital interest in the fulfillment of the covenant through the people. The
more nationalistic the people became, and the more their religious
practices became polluted with Baalism, the less aware they became of
God's promise to bless, through them, all the nations of the earth. But
God never forgot. (2) The time was fast approaching when God would
cast off His rebellious people. When this happened, neither the world
nor the people themselves would have any treason to say that God
was unfaithful. None could say that He had not warned the people
of the dire consequence of their failure to keep His covenant and obey
His law. (Cf. Romans 11:1-4)

A vital lesson is to be learned from this verse by today’s “people,”
the church, namely that he who will not learn from God's past deal-
ings with His people can blame only himself and not God for his
own suffering. When the Jews wete finally cast off by God it was
after they had ignored not only the warning of the prophets but the
meaning of the captivity which they endured as a result of not heeding
that warning.
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THE LORD IS TO BE WIINESS ... 1:2(b)

The condemnation of God is never arbitrary, The people are to
have a “fair trial”’ The “star w1tness" for the prosecution is to be the
Lord Jehovah Himself, '

Moses had issued a similar warning of impending judgment,
“And the generation to come, your childten that shall rise up after
you, and the foreigner that shall come from a far land, shall say,
when they shall see the plagues of the land, the sickness wherewith
Jehovah hath made it sick; and that the whole land thereof is brimstone
and salt, and a burning, that it is not sown, not beareth, not any grass
groweth thetrein, like the overthrow of Sodom and Gomorrah, Admah
and Zebion, which Jehovah overthrew in His anger, and in His wrath:
even all the nations shall say, whereof hath Jehovah done this unto this
land? Then men shall say, because they forsook the covemamt of their
fathers, which He made with them when He brought them forth out
of the land of Egypr, and went and served other gods, and worshipped
them, gods that they knew not, and that He had not given them: there-
fore the anger of Jehovah was kindled against this land, to bring down
upon it all the cutse that is written in this book; and Jehovah rooted
them out of their land in anger, and in wrath and in great indigna-
tion, and cast them into another land, as at this day.”(Dewteronomy
29:22-28)

Anyone who has visited present day Palestine has been amazed
that this land was once called “a land flowing with milk and honey.”
Excepting those sections that have felt the improvements of modern
technology and agricultural reclamation, it i$ a barren rocky waste-
land. Such a visitor finds himself asking, “Wherefore hath Jehovah
done this to this land?”

The answer of both Moses and the prophets Is . because they
(God's people) forsook, the covenant of Jehovah , . .” What is true
of the land is equally true of the people who once inhabited it
Micah presents the Lord Himself as the chief witness to the justice
of God's wrath against His rebellious people.

Not is the Lord the only witness, The defense of Stephen, the
first Christian martyr, was essentially the same testimony against the
people as that made by the Lord in the prophetic writings. The
burden of Stephen’s defense is that God's dealing with the people
had always been progressive, toward the accomphshment of His eternal
purpose to bless all men rather than static and prejudiced toward the
commonwealth of the Jews. This purpose Stephen saw as univetsal
rather than local. Underlying his entite argument is Stephen’s insist-
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ence that God's treatment of Israel has always been ethical, rather than
erratic. His actions are governed by the same morality He demands
of them. Stephen closes with the classic accusation that the people
have always been “stiffnecked and uncircumcised in heart and ears” to
the point of murdering the prophets whom God sent to call them back
to the covenant. (Cf. Acts, chaprer seven)

THE LORD IS IN HIS HOLY TEMPLE . . . 1:2(c)-3(a)

The temple here is not necessarily, nor even probably the temple
at Jerusalem. Psalm 11:4 speaks of “Jehovah in His holy temple.”
The eleventh Psalm is generally recognized as a Psalm of David, and
was therefore written before there was a temple in Jerusalem.

The temple, or holy dwelling place out of which the Lord comes
to testify against His people is His real dwelling place. The sanctuary
of Solomon’s temple (or its reconsttucted post-Babylonian counterpart)
was never mote than a type of the real habitation of God.

We have. this on the word of no less an author than the writer
of the New Testament epistle to the Hebrews. Hebrews 8:5(a) in-
forms us that the tabernacle (which was given permanence in the build-
ing of the temple) was ™. . . a copy and shadow of the heavenly
things.”

God is not an absentee God. He does not “dwell in temples made
by hand,” (Acts 17:24) it is true, but the fact that He is invisible is
_ not to be misunderstood. His judgements in history are evidence that
the “Lord of Lords; who only hath immottality, dwelling in light un-

approachable; whom no man hath seen, nor can see . .." (I Timothy
6:15(5)-16) does indeed “come forth out of His place, and will come
down ... (Micah 1:3)

There is no need to read the second advent of Christ into these
verses. God has always come out of His holy place to chastise His
people. Perhaps these historic comings, such as this one spoken by
Micah, are a foretaste, a warning, of the final coming of Christ in
judgement, but the words of Micah were fulfilled in the judgements of
God against the northern and southern kingdoms at the hands of Sargon
and Nebuchadnezzar,

TREAD UPON THE HIGH PLACES . . . 1:3(b) +

The “high places” refer to Baal worship. They were generally any
natural or man-made projection which stood above their surroundings.
(Cf. I Kings 13:32 and II Kings 23:15)
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High places were forbidden by the law (Dewteronomy 12:11-14)
and when Israel entered the promised land they were instructed to
destroy them as monuments to Canaanite idolatry. (Cf. Leviticus 26:30,
Noumbers 33:52, Deuteronomy 33:29) These commandments wete S0
completely ignored by the people that they became practically unknown.

By divine command, Gideon built altars in the high places, as did
also Manoah, (Judges 6:25-26, 13:16-23) Samuel also appears to have
violated the commandment against high places in building the altar
at Mizpah, (I Samwel 7:10) and again at Bethlehem. (I Samuel 16:5)
Saul transgressed this command at Gilgal and Ajalon. (Compate I
Samuel 13:9 and 14:35) David ignored the divine -ordinance against
high places on the threshing floor at Otnan, (I Chromicles 21+26) as
did Elijah on Mount Carmel (I Kings 18:30) and other prophets.
(I Samuel 10:5)

Some of the above named men violated this command in obedi-
ence to directive from God for a special purpose (eg. Elijah's contest
with the prophets of Baal.)

Rehoboam instituted definite worship in the high places. (II
Chromicles 11:15, II Kings- 23:9)

Hezekiah's reforms included the systematic ehmmatlon of these
shtines to paganism. (II Kings 18:4,22, 11 Chromicles 31:1) This task
was completed under Josiah. II Kings 23, II Chromicles 34:3)

Aftér this systematic destruction, thete is no further mention of
the worship of Jehovah in high places in the Old Testament. How-
ever, the “wotship in these ‘hills” mentioned- by the Samaritan woman
at Jacob's well (Jobu, chapter four) was ptobably a vestige of this
despicable practice of mixing Jehovah wotship with Baal worship.
Baalbek, the last surviving center of sun god worship, continued to
flourish under the Roman domination of the New Testament period
and well into the third century AD.

The working of God in history has long since trodden down the
“high places” of Baal worship and of polluted Jehovah worship, but
the influence of Baal among God's people is appatent yet today as
Christians continue the observance of the same holy days by the use
of many of the same devices and customs.

The more one learns of the abominable practice of Baal worshlp
and of its devastating effect upon the covenant people, the more one
questions the wisdom of promoting such days and customs in the
church., The history of virtually every major “Christian holiday” is
- traceable ditectly to the worship of the sun god in. one form or
anothet. , '
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MOUNTAINS TO MELT, VALLEYS TO MELT LIKE WAX ...
1:4 ..

Fire is the traditional symbol of God's purifying - judgement.
Moses, exhorting Istael against covenant breaking, warned; “Take heed
to yourselves lest ye forget the covenant of Jehovah your God, which
He made with you, and make you a graven image in the form of
anything which Jehovah thy God hath forbidden thee. For Jehovah
thy God is a devouring fire, a jealous God. (Deuteronomy 4:23-24)

It is fitting that Micah, and othetr prophets (e.g. Iiwiab 66:15) in
their attempt to call the people back to the covenant through obedience
to the law, should remind them of this symbol. The heat of God's
wrath is depicted as melting the mountains and turning the valleys
to wax. The symbolism is obvious, both the high and the low, the
great and the small will be devoured by God’s firey wrath. God is
no respector of persons. As the song writer has put it:

“The great man was there, but his greamess
When death came was left for bebind.
The angel who opened the vecords _
Not a trace of his greaness could find.”

No matter how high or low the station, hearts bard as stone
against the pleading of God’s prophets become like wax in the pres-
ence of His wrath. One of the primaty warnings of the prophets
is that human greatness does not bring preferential treatment from
God.

THE OCCASION OF THE WRATH . . . Micah 1:5

RV . . . For the transgression of Jacob is all this, and for the sins of
the house of Israel. What is the transgression of Jacob? is it not
Samaria? and what are the high places of Judah? are they not Jeru-
salem?

LXX ... All these calamities are for the transgtession of Jacob, and
for the sin of the house of Istael. What is the transgression of Jacob?
is it not Samaria? and what is the sin of the house of Jacob? is it not
Jerusalem?

COMMENTS
The purifying wrath of God against “the people” is, in this case,
occasioned by “the sins of Jacob . .. and for the transgression of the
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house of Israel” Here in the “indictment” Micah uses the covenant
names which treat both the kingdoms as one people.

Many times the covenant name for God is “the God of Abraham,
Isaac and Jacob.” 'The shorter form of reference to the covenant people
is simply “Jacob,” as used hete by Micah. Jacob, as the last of the
patiarchs and the father of the twelve tribes, is best representative of
the covenant people as a whole.

Indeed, it is his new name, Istael, given to him upon his realiza-
tion that Jehovah is the universal God rather than a local deity, which
came to represent the people as well as the man.

“Istael” was first the name of the man, Jacob. Following his
dream on the way to Haran from Beersheba, Jacob awoke to the realiza-
tion that “surely the Lord is in this place, and I knew it not” (Gen-
esis 28:16) 1t was during the dream that God reaffirmed to him
the everlasting covenant which He had made with Abtaham and con-
firmed previously with Jacob's father, Isaac.

As with them, so with Jacob, the heart of the covenant was: “in
thy seed shall all the families of the earth be blessed.” (Genesis
28:14) Some fourteen years latet, following his marriage to the daugh-
ters of Laban, Jacob turned in prayer to God because of his fear that
his brother Esau would seek revenge against him. Subsequently, God
granted him the experience of wrestling with an angel. When he pre-
vailed in the combat the angel said to him, “thy name shall be no
more called Jacob but Israel (Prince of God) for as a prince thou
hast power with God and with men, and hast prevailed.” Genesis
32:28)

To understand the meaning of the name Israel in any given pas-
sage, one must keep in mind the various uses of it throughout the
Old and New Testaments, The exact meaning must be determined
by the specific context in which it appears.

As we have seen, Israel was first the covenant name given to
Jacob upon his realization of the universal nature of God. It next
came to apply to the whole family descended from this man, then to
the twelve tribes into which the family grew, se. the direct descen-
dants of the twelve sons of Jacob.

Israel next came to apply to the nation formed of Jacob’s de-
scendants by the giving of the Law through Moses. This is significant,
since Israel was the covemamt name. The attachment of it to the
nation points up the truth written by Paul, “a covenant confitmed
beforehand by God, the law, which came four hundred and thirty yeats
after, doth not disannul, so as to make the promise of none effect”
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(Galatians 3:18) 'The purpose of God in Israel was not changed by
the passing of time and development of a political commonwealth, The
vety name worn by the nation under the Law was intended:to empha-
size their covenant telationship to God, and ' to signify *the life, char-
acter and mission that was to be theirs as His called-out ‘people.

First the family, then the federation of tribes wore this name. In
the beginning the people were held together by a sense of kinship
growing out of a common ancestty and a common covenant God.

In the giving of the Law a third factor united them. The Law
was, in effect, a natiopal constitution, During the time of the judges,
when the Law was applied directly by God through the judges, there
was an acute awateness of the nation’s covenant relationship to God.
Under the reign of Saul, David and Solomon, the covenant awereness
waned as the people struggled for national identity among the nations
of the world. By the time the kingdom was divided, the term Israel
expressed almost entirely a nationalistic concept which was neatly de-
void of any covenant awareness.

The ideal which runs through both the pre-exilic and post-exilic
prophets is the restoration of covenant awateness through obedient faith
in God.

Mical’s prophecy is addressed to pre-exilic Israel. The outlook. of
the people at this time was strongly nationalistic. Covenant awareness
was at pethaps its lowest ebb, yet the prophet uses the ancient cove-
nant name Lrgel in such a way as to remind his readers of its real
meaning.

The name Israel was taken by the somthern kingdom during the
post-exilic period (following the return from Babylon). (Ezrs 6:16,
Nebhemiah 11:3) In the inter-Biblical period, from Malachi to Matthew,
the term fell into disuse. In its place the nation and the people were
called Jews to distinguish them from Greek, Roman, Persian, etc.

In the New Testament, Lsrael 45 used to emphasize velationship to
God as a covenamt people. (Matthew 9:33, Luke 2:32, Jobn 3:10,
Acts 4:10) When the #nation, or race, is intended in the New Testa-
ment, the term is “Jews” This is obviously a distinction vital to the
understanding of the relationship of New Testament Israel to the Old
Covenant and God’s people under it.

Before singling out first the northern and then the southem king-
doms to warn each of its particular punishment, Micah calls to them
both in terms calculated to remind them whetein they have failed.
They will be punished for more than specific sins. The punishment
for these sins will be brought about by their failure to keep the cove-
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nant. Such had been the warning of Jehovah against His people at
the time of the giving of the Law, and earlier at the institution of
circumcision.

In both Istacl and Judah, Micah equates the sins of the nation
with the nature of its capital. The transgression of Jacob (Israel) is
Samatia, The sin of Judah is Jerusalem,

JUDAH . .. 1:5(b)

Following the rebellion of the ten northern tribes and the divi-
sion of the kingdoms, the nosthern kingdom became known as Israel
and the southern as Judah, While the rebellious northern tribes seem
to have usurped the “family name” of God's people, it was the south-
ern kingdom through whom the fulfillment of the covenant finally
came.

Originally, the name Judah designated the fourth son of Jacob
and Leah, born in Mesopotamia during the time when his father served
his uncle Laban, Judah, the great-grandson of Abraham, became the
head of and gave his name to the most powerful of the twelve tribes,
In the blessing of Judah, Jacob promised that, *. . . the scepter shall
not depart from Judah, nor a law-giver from between his feet, until
Shilo come; and unto him shall be the obedience of the people.”
(Genesis 49:10)

The significance of this, as well as the rest ‘of the blessing, (Gen-
ests 49:8-12) is seen in the increasing strength of Judah throughout
the history of the people. (See Numbers 2:3, Joshua 9:1, Judges 1:1-2,
Isaiah 29:1, etc.) The capital city, Jetusalem, became the capital of the
southetn kingdom, with Judah as the predominant tribe, (the southern
kingdom also included Benjamin and Simeon) and remained so until
the coming of the Christ to the Roman province of Judea. Judea was
the first century vestige of Judah, and its capital also was Jerusalem,
The scepter had not passed from Judah until He came!

In the occupation of the land of Canaan under Joshua, Judah, the
tribe, had occupied the southern section from the Jordan to the Medi-
terranean as far north as the southern boundaries of Dan and Ben]amm
(Joshua 15) With the division of the kingdom, it was this territory,
along with the greater part of that of Benjamin to the north and
Simeon to the south, that formed the southetn kingdom,

Samaria . . . transgression of Jacob . . . Micah 1:5(b)

The capital of the northern kingdom of Israel was Samatia. - Micah
smgles out this capital in the north as the personification of the ‘ttans-
gression of Jacob.”
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Samaria was situated south of the Plain of Esdralon in the vicinity
whete Abtaham had stayed for a while on the plains of Moreh. (Gen-
esis 12:6) It was in the tetritory possessed, in the days of Joshua, by
Ephraim and Manasseh. The name, Samatia, came to be applied to
that general area following the time of Solomon.

The city from which the territory of Samaria took its name was
situated on a hill some forty miles north of Jerusalem. In 880 B.C,
Omti moved his capital there from Tirzah. The hill upon which it
sits is located adjacent to the fertile wady esh-Shair, and towers some
300 feet above the valley which extends from Shechem (Sychar) west-
ward to the coast. The Mediterranean is clearly visible from this
vantage point.

Under Ahab, due in a large part to the influence of Jezebel, Baal
worship came to dominate both the religion and the general culture of
Samaria. (I Kings 3:2) Idolatry, sensuality and oppression become
the order of the day. (See chapter III, BAAL WORSHIP.)

Modern archeological excavations at Samaria reveal seven Istaelite
levels. The first and second, or lowest, levels date from the time of
Omri and Ahab. The seventh, or highest, level marks the destruction
of Samaria by the Assyrians following the three year siege begun by
Shalamaneser in the seventh year of Hoshea’s reign. The siege was con-
cluded under Sargon II in 722.

It was this destruction of which Micah warns in our text. Sargon
claims to have carried away only 27,290 from the entire nation of
Samaria (Isracl). No doubt, as with Judah later, these were the most
powerful and influential citizens.

The sin with which Samaria is particularly identified, when Micah
calls her “the transgression of Jacob,” is idolatry, patticularly the wor-
ship. of Baal. As Halley puts it, “God had sent Elijah, Elisha and
Amos to turn them (the Samaritans) back from idols. But in vain.
They were about ripe for the death blow.”

JERUSALEM . .. SIN OF JUDAH... 1:5(c)

Manuscript evidence here seems to indicate as the cotrect reading,
. . .. what are the high places of Judah . . .” rather than “what is
the sin of Judah”

If this be true, the sin of Judah is but a vatiation of the idolatry
of Samaria. However, the “high place” of  Jerusalem would be the
temple and its immediate surroundings as the center of worship. The
worship conducted thete, rather than being out and out Baal worship,
was, during this period, Jehovah worship polluted with Baalism.
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It is interesting to note that both Je (in Jehovah) and Baal liter-
ally mean Lord, Itr is often difficult to tell, in some passages, whether
the prophets are denouncing Baal worship per se or a corruption of
Jehovah worship.

The Bible reader is first introduced to the sie of Jerusalem some
one thousand years before the time of David. We are told (Genesis
14) that Abraham stopped there shortly after the slaughter of the kings.
(Hebrews 7) 'The ancient name of the place was Salem, an abbrevi-
ated form of yeru-Shalem foundation, or city, of peace.

It was here that Abraham met and paid tithes to Melchezedek,
The name means literally “my king is Zedek.,” He was priest to the
God El-Elyon, “God of Peace,” whom Abtaham identified with Yaweh
(Jehovah), Genesis 14:18-20)

It is probable that this also marks the site of the sactifice of
Isaac by his father, Abrabam, “The land of Moriah,” (Genesis 22:2)
has not been positively identified. The Septuagint reads, “the high-
land,” while the Sytiac has “land of the Amorites.” Local tradition,
however, identifies Moriah with -the mountain on which the temple
was built, (I Chronicles 3:1)

The Scriptutes do not identify the exact location of Isaac’s sacrifice,
but both Jewish and Arab (Moslem) tradition locate it at the present
site of the “Dome of the Rock” This second most sacted shrine in
Islaam stands where the Biblical temple once stood.

(Incidentally, it is the possession of this sacred site which futnishes
much of the fuel for the present inferno in the Middle East.)

At the time of Joshua, Jerusalem was the domain of Adom-Zedek,
the Amorite who, in alliance with four other kings, attempted to pre-
vent the Israelite conquest of southern Canaan. (Joshuwa 10) It was
then the home of the Jebusites. (Genesis 10:15 and Numbers 13:29)
The city was on the border between the lands assigned to Bepjamin,
on the north, and Judah, on the south (Joshua 15:7-8 and 18:10) It
was never occupied by the Istaelites until the time of David, by
which time it was at least a thousand yeats old!

The most historic transaction ever to take place in this ancient
city took place when David made it his capital. Following the death
of Saul at Gilboa, David reigned ovet Judah from Hebron (II Samuel
2:1-44) When the death of Isbosheth opened the way for David to
unite the northetn and southern tribes, Jerusalem was a more appeal-
ing location for two primary reasons.

First, Jerusalem was more centrally located than Hebron, and
hence more accessible from both north and south.
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Second, and "perhaps mote significant, the city belonged to no
tribe. Being situated on the line between Benjamin to the north and
Judah to the south, it could be made the seat of governmeh for the
federation without disturbing the status gquo of any tribe, in much the
same way that Washington D.C. was made our national capital with-
out being part of any state.

Jetsusalem is one of two cities called, in Scripture, “city of David.”
The other is Bethlehem. (Lwke 2:11) ‘The latter was his “home town”
by birth, (I Samuel 1:16) the former became his city by force of arms.
(Il Samuel 5)

After making Jerusalem his political capital, David determined to
make it the religious capital also. He brought the Ark of the Cove-
nant from Shiloh to Jerusalem and placed it with careful preparation,
(11 Samwel 6:12-14) He also putchased the threshing floor of Araunah
as the site upon which a permanent housing for the Ark would be
built and later erected an altar of busnt offerings upon the site. (II
Samuel 24:25)

The traditional tomb of David may be seen today on the south-
western slopes of the hill upon which Jerusalem sits. Most scholar-
ship discounts the authenticity of the site, however.

Evidence of eatly pagan influence in Jerusalem, capital of Jehovah
worship, is seen in such activity as the sacrifice offered by Adonijah
“by the stone of Zcheleth, which is beside En-rogel” (I Kings 1.9)
Zoheleth is associated with Baal worship.

(Readers of the English Bible are frequently misled concerning
Adonijah by the unfortunate King James translation of I Kings 1:6,
“he was a very goodly man” Rothetham more accurately tenders this
passage, “he was of exceedingly handsome appearance.” ’

A part of the sun wotship during the festivities of the winter
solstice (December 24-25) centered around the burning of a log. (See
Chapter III Baal Worship)  The log trepresented the sun god cut
down in the midst of his strength. Around the stump of the tree
was pictured a serpent, symbol of his reviving life. After the burning
of the log on the evening of December 24, the evergreen fir appeared
next morning in its place symbolizing the reviving of the slin god.
The serpent which twined around the stump was also worshipped as a
minot deity. It was at an altar to this pagan god that Adonijah
offeted sacrifices.

Since Adonijah offered his sacrifices on the eve of an abortive
attempt to sieze the thtone of his father, David, he could scarcely
do so in the proper place. It is highly probable that he was attempt-
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ing to sacrifice to Jehovah, .If so, his worship of God at a pagan °
altar is a good example of the pollution of Jehovah worship by Baalism
in. Jerusalem, _

+ This pollution was multiplied several-fold by Solomon’s compromise
with paganism. (I Kings 11:4-8) Ashtoreth, Chemosh and Moloch,
named in connection with Solomon’s unfaithfulness are names associ-
ated with the unholy trinity of the sun god. (See again Chapter III
BAAL WORSHIP),

Duting the first hundred years following the division of the king-
dom, Jerusalem was in a state of decline. At this time, Baalism in-
creased,

After a period of restoration, from Jehosaphat to Joash (B.C. 871-
789), Jetusalem was humiliated again by Jehoash (B.C. 798-789). It
was during this period that Ahab and Jezebel, of the Omri dynasty in
the northern kingdom, seized the throne of Judah. The temple was
laid waste and the priesthood of Baal was supported from the royal
treasuty.

Jetusalem was tevived agian under Uzziah, but the worship of
Jehovah was never quite completely purified of the influence of Baal-
ism prior to the Babylonian captivity.

It is quite obvious that the sinfulness of both Samatia and Jeru-
salem and their subsequent desttuction ate directly telated to the in-
siduous influence of Baal. Babylon, “the mother of hatlots,” (Revels-
tion 17:5) had succeeded, through her daughter, the religion of Baal,
in seducing Israel the “prince of God.” '

It was this spiritual immorality between the people of God and
the religion of men that was the object of God's watning to them
through the prophets, and the tatget of His wrath when they. tefused
to repent. :

POLLUTED AND FALSE RELIGION OF SAMARIA AND
JERUSALEM RESULT IN MORAL AND SOCIAL EVILS . . .

The peculiar sins of Israel were personified in Samaria. The moral
and social abuses against which Micah prophecied are the same as. those
listed by. Amos, who preached and wtote during the same period. .Amos
speaks of God’s faithful being sold into slavery. (Amos 2:6-7) 'The
poor were oppressed. (Amos 5:7) Graft in high places was the ordet
of the day (Amos 5:12) as was dishonesty in business dealings.

The jnsatiable drive for status symbols (dmos 4:1, 3:15, 6:4)
coupled with" an intense pre-occupation with entertainment (Amos 6)
left the people unconcerned for their national welfate,
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False confidence in a false god produced a false sense of security
from divine judgement. (Amos 5:14, 9:10) '

As might be expected, the moral fiber of the people was totally
rotten. Amos speaks of father ‘and son committing ‘fornication with
the same gitl. (Amos 2:7)

The peculiar sins of Judah were personified in Jerusalem. Micah
lists the peculiar sins of the southetn kingdom. They vary slightly
from those of the north, and the variation may be due in part to the
degtee of Baal influence. Nevertheless, Judah’s sins are heinous and
the prophet’s warning is sharp just as against Israel. The absence of
righteousness noted by Micah (Micah 7:2) is reminiscent of Abraham’s
futile search for one righteous man in Sodom. (Genesis 18:23-ff)

In denouncing this unrighteousness, Micah focuses on four prin-
cipal kinds of evil-doers: (1) There were the land grabbers whom the
prophet pictures as lying awake at night and scheming how they may
do the small farmer out of his holdings. (2:1) ‘Their concern was
not for the moral right or wrong of what they were doing, but only
for whether ot not they would be found out. (2:9) This avarice was
practiced even at the expenes of one’s own relatives. (7:5-7)

(2) There were lovers of evil in high office. (3:1-4) In their
activities, bribety rather than justice decided civil cases (7:3) so that
the “little man” had no effective recourse against the grabbing of the
rich and powerful.

(3) False preachers, who were more concetned with their income
than with the truth or with right and wrong, preached what their
wealthy listeners wanted to hear.

(4) Hiteling priests added to the practice of the false prophets.
(311) Idolatry was allowed to pollute the worship of the people.
(5:11-2 and 3.7) As a result .of such unholy “clergy,” the people be-
lieved that their national identity as“God’s People” insured them against
destruction (3:11) and that God’s favor could be bought with sactifice.
(6:5-7) They could have profited greatly by reading their own Bible.
(eg. Psalm 50)

No thinking American Christian can read the minor prophets and
fail to sense the parallels between Israel and Judah just prior to their
downfall and Ametica in the second half of the twentieth century.
The sins are the same . . . their causes are the same . . . the public
apathy is the same . . . the false sense of security is the same . . .
and, because God deals with men in every age on the basis of the same
eternal ethic, the danger of destruction is the same. If our nation
should fall due to this motal dry rot resulting from polluted and false
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religion, it would be no strange thing when viewed in the light of
history. And if God should use a godless powet to bring about this
destruction, this also would be in keeping with the lessons of histoty.
God is still on His throne exercising authority over nations!

SAMARIA TO BE DESTROYED . . . Micah 1:6-11

RV . . . Therefore I will make Samaria as a heap of the field, and
as places for planting vineyards; and I will pour down the stones
thereof into the valley, and I will uncover the foundations thereof.
And all her graven images shall be beaten to pieces, and all her hires
shall be burned with fire, and all her idols will I lay desolate; for of
the hire of a hatlot hath she gathered them, and unto the hite of a
harlot shall they return. For this will I lament and wail; I will go
stripped and naked; I will make a wailing like the jackals, and a Jamen-
tation like the osttiches, For her wounds ate incurable; for it is come
even unto Judah; it reacheth unto the gate of my people, even to
Jetusalem. Tell it not in Gath, weep not at all: at Bethleaphrah have
I rolled myself in the dust. Pass away, O inhabitant of Shaphir, in
nakedness and shame: the inhabitant of Zaanan is not come forth; the
wailing of Betheze] shall take from you the stay thereof.

LXX ... Therefore 1 will make Samatia as a store-house of the fruits
of the field, and as a planting of a vineyard: and I will uttetly demol-
ish her stones, and I will expose her foundations. And they shall cut
in pieces all the graven images, and all that she has hired they shall
burn with fire, and I will utterly destroy all her idols: because she has
gathered of the hires of fornication, and of the hires of fornication has
she amassed wealth, Therefore shall she lament and wail, she shall go
batefooted, and being naked she shall make lamentation as that of ser-
pents, and mourning as of the daughters of sitens, For het plague has
become grievous; for it has come even to Juda, and has reached to the
gate of my people, even to Jerusalem. Ye that are in Geth, exalt not
yourselves, and ye Enakim, do not rebuild from the ruins of the house
in detision: sprinkle dust in the place of your laughter. The inhabi-
tant of Sennaar, fairly inhabiting het cities, came not forth to moutn
for the house next to het: she shall receive of you the stroke of grief,

COMMENTS
SAMARIA . . . SCENE OF DESOLATION . . . Micah 1:6-7

Samaria had been first to succumb to Baal worship. Before Jetu-
salem, Samaria had first become shot through with sin as a result of
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false gods. Samaria had chosen to break with the government in God’s
chosen city, Jerusalem, Samaria would be first to feel the wrath of
God against a rebellious people.

Micah had -actually seen this destruction in the' vision by -which
“the word of God came to him. (Cf. 1;1) His description of it beats
the vivid stamp of eyewitness testimony. It is as though his eyes
smarted from the dust of falling buildings and the stench of death
after battle burhed his nostrils. He would live to experience the same
terrible desolation again in reality. The land would be overrun in 734
B.C. and the city itself wiped out in 721 B.C. by the armies of Shal-
maneser and -Sargon II

Micah’s God is not a petty national deity commited unconditionally
to support the nation of Israel. He is the transcendant God who has
called a man and through-him created a  people to bless all men. He
will not brook flagrant disobedience and turning to strange gods. In-
deed He cannot, if His eternal grand design for man is to be redeemed
in the Seed of Abfaham and fulfilled in a called-out family with Him
as head.

Nor is He simply a petulant overlord who is in a rage because
He has not had His own way. His wrath springs from much deeper
wells. His wrath is His love reacting to that which threatens to thwart
His blessing all the nations of the wotld. If He is to bring this re-
demption about, what He is about to do to Israel, must be done to
presetve the covenant by which the blessing is to come to all

Samaria, capital of the northetn nation and center of her teligion
has become also the capital of her sin and the center of guilt. So
Samaria will become “as a heap of the field . . . as places for planting
vineyards . . ."

o In the rock-strewn fields of Palestine, such a heap is a common
sight, as the farmer gathers the stones into a heap in prepatation for
planting, The stones of which the once proud cizy of Samaria was
built will be cast into the valley below and piled in heaps. This
prophecy of desolation was fulfilled so completely that even these
heaps of stones have all but vanished today.

Before the building of Samaria by Omri, the three hundred foot
hill on which it stood was a vineyard. Because the city had turned to
strange gods and led its people into sim, the site would be returned
to its original use.

- The hill is sarrounded today by terraces, one a- parrow wooded
mound - of - earth raised slightly from the hillside. Above. it are the
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marks of smaller terraces which may well be the vestiges of the streets
of the city, In place of streets the tetraces now support terraced fields,

God will “discover the foundations” of the city. The foundations
are the unseen part of any structure, To find or discover them, it is
necessary first to destroy the buildings which rest upon them. One
who has walked among the ruins of ancient civilizations knows' the
familiar sight of such foundations . . . they ate the last remaining ruin
of any overthrown city. God will discover them in Samaria by wiping
out this capital of idolatry.

All her graven images are to be beaten to pieces, To borrow a
phtase from Abraham Lincoln, we have come to “the nub of the
matter,” It is Israel's unfaithfulness to her covenant vow with Jehovah
in worshipping these images which was to bring about the ruination of
Samaria,

The word “hires” (v. 7) refers to all that the worshippers of Baal
sought to gain from worshipping him, along with the gifts offered to
him as acts of worship. The motive in false worship is always pet-
sonal gain of one type or another, just as true worship is always the
abandonment of self to the purpose and setvice of God.

In laying waste the idols of Israel, God will be destroying the hires
of a harlot. In her overthrow, her wealth, gained from spiritual forni-
cation with idols, would go to another hatlot , . . the Assyrian capital
of Nineveh,

Micah is not the firse to call false religion harlotry, especially when
indulged in by the covenant people. (False worship is called harlotry
throughout the Bible from its inception in old Babylon.) ‘The allegory
is an apt one. The covenant with Istael is treated as a marriage vow,
Israel’s incessant affairs with Baal as adultery

Hosea 2:2-13 develops this allegory in the actual marital stress of
the prophet’s own life, Ezekiel 16 contains two separate vetsions of
the allegory.

In the fitst, the foundling child becomes the faithless wife of her
benefactor. There the emphasis is- upon Judah, but the principle is
the same, since all of the people flirted with idolatry. ‘The girlchild is
left exposed to die. Jehovah passes by and bids her live and flourish.
Later, in womanhood, He solemnly marries her and provides her with
wealth and status far above her neighbors. She owes all to Him. -

In return His bride plays the harlot (Ezekiel 16:15) by offermg
her children, the children of Jehovah, to idols!

Ezekiel 16’s second allegory centers in Jerusalem. Her sin is said
to be worse than Sodom or Samatia, since after all, they were not wives
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of Jehovah as was she. (Micah, however, does not hesitate to use the
same allegory against Samaria since the people in the north as well as
those in the south stood under the same divine covenant.)

Similar accusations of unfaithfulness are ditected against the cove-
nant people in such passages as Hoses 4:13-14, Amos 2.7-8, Isviab
30:6, Jeremiah 2 & 3, etc.

The law trequired that an unfaithful wife and her lover be put
to death. (Deuteronomy 22:22) Istael’s unfaithfulness is worse than
that of a common prostitute who is paid for her services. She invites
her lovets and pays them. (Isaiah 30:6, etc) Therefore God, Who is
righteous in that He always conducts Himself by the same standards
which He sets for His people, will punish His faithless wife. (Ezekiel
16:35-43)

The punishment will not be by death. He will expose her to the
world and give her over to her lovers, but He will do it to stop her
hatlotty and save the matriage, je. the covenant. This is carefully
spelled out by the prophets. 'The forthcoming downfall of Israel and
the captivity of Judah will be followed by a reconciliation. The cove-
nant will once again become the basis of a happy marriage. The
temple will be rebuilt, following the captivity, and the remmamt of
Israel will yet be the means of blessing all the nations of the world
through the Seed of Abraham.

THE HUSBAND'S LAMENT ... 1:8

God does not enjoy punishing His people. Even though He has
00 choice but to cast off His faithless bride for a time in otder to
presetve the marriage, He now says, in effect, “this is going to hurs me
worse than it does you!” Such lamentation ought to put the lie to the
theology current in some modern circles which separates the God of
the Old Testament from the God of the New Testament on the ridicu-
lous assumption that the God of the Old Testament was not a “God
of love” 'There is no pain equal to the pain suffered when love pun-
ishes to presetve!

The deep anguish of God over the state of Istael and the neces-
sity to punish her so violently is spelled out in terms of the public
mourning customaty at the time. In time of deep distress, the bereaved
stripped off his sandals (the Septuagint so translates “stripped” here)
and his upper garments (the meaning of “naked” in these verses). Such
barefoot, naked condition was a common sign of mourning. (Il Sam-
wel: 15:30)
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To lament was to beat the breast in despair to the accompani-
ment of a loud mournful howl. The sound is here compared to that
of the jackals, (rather wild dogs) which howl when deserted like a
human cub when left alone and unloved., It is also compared here
with the sound of the osttich which in distress utters a long shrill
sighing cty as though in deep hurt, Another similitude may also be
intended by the reference to the ostrich: an ostrich hen will occasion-
ally forget her nest, leaving her eggs to be trampled. So has Israel
deserted Jehovah. (Cf. Hebrews 10:29 where unfaithfulness to Christ
is pictured as ttampling under foot the Son of God.)

Micah pictures Jehovah as uttetly tormented by the plight of His
people and with grief for having to punish them so sevetely. Although
He has been deeply wounded by the unfaithfulness of His bride, He
still loves her very much. Yet the purpose for which the marriage
had been contracted demands her faithfulness to Him and to bring this
about she must be punished. He does not glory in her impending
suffering . . . He is more torn by it than she!

It would be difficult to find a more vivid example of what it
means to hate sin and love sinners. The old cliche of the wife desett-
ing her husband for his best friend is exceeded here when Israel deserts
God for His worst enemy . . . Baal. Yet he does not hate her . . . He
despises her sin, Even in the punishment there are overtones of for-
giveness!

How much mote we would appteciate our relationship to God if
we could but understand how vety much He loves us! How much
more we would be like Him . . . and worthy to be called His children

. if we could learn to so love in spite of sin,

THE PURPOSE OF THE PUNISHMENT ... 1:9

Leaving the allegory of the faithless wife and the injured husband,
the Lord, through Micah, now reveals His ultimate concern. The in-
fection of Samaria is spreading like 2 deadly contagion to Judah . . .
to the Chosen City itself. If the Covenant of Promise is to be re-
deemed, the infection must be stopped. Since it is already incurable,
it must be destroyed.

Moral decay resulting from false religion bears the seed of its own
destruction. In the case of Samatia it was time for surgery. The
northetn kingdom was wiped O, its people scattered, and there was
never to be a return.

. There is the hope that, seeing the destruction' of Samaria, Judah
would repent. As the infection, so the therapeutic destruction reached
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as far as the capital gates when the armies of Sennacherib camped
outside the walls. (Isaiah 36:1, 37:33-37) God's punishment came
step by step, leaving time for repentance. The defeat of Samaria and
the scattering of her people, the halting of Sennacharib short of a
conquest of Jerusalem were designed to call Jetusalem to her knees in
contrition, to turn het away from the idolatry and insuing abandon-
ment of morality which had become uncurable in the north.

But Jerusalem would not repent. She was taken captive to Baby-
lon so that God, through suffering, might fotce the remnant back to
Himself that the covenant might be fulfilled through them.

PUNISHMENT EXTENDED TO GATE OF JERUSALEM . . .
1:10-12

The punishment of God against the northern kingdom is not to
stop at Samaria. It will rather roll like a relentless tide until it dashes
against the very walls of Jerusalem. This is depicted dramatically by
Micah as he lists one village after another, each one slightly nearer
Jetusalem.

He begins with Gath, one of the five cities of the Philistines, on
the northern Borders of Judah and proceeds through Bethle-aphrah, Sha-
phir, Zaanan, Bethezel and Maroth. The coming invasion by Senna-
charib is presented in all its terror as one village after another falls
before him, the tefugees from one finding no succor in the next.

“T'ell it not in Gath!” Gath, the city of the Philistines . . . how
the Philistines would delight to hear of the destruction of the Hebrews.
The prophet's words are an echo of David's lament over the death of
Saul and Jonathan. (II Sammel 1:20) “Weep mnor at 4l” Do pot
reveal to the enemies of God's people your inner feelings . . . lest they
rejoice!

From Gath the invaders would sweep south. “As Beshle-aphrab
have 1 rolled myself in the dust” This is the only mention of Bethle-
aphrah in the Bible. Its name is a play on words . . . meaning liter-
ally “city of dust” (An apptopriate name for many Judean villages!)
Rolling in the dust was one of many customary forms of mourning,
similar to another such practice . . . that of sitting in sackcloth and
ashes.

From Bethle-aphrah the disaster mounts to Shaphir, a village of
Judah which lay between Eleuthetopolis and Ashkelon. The name means
“fair.” “Pass away, O inhabitants of Shaphir, in nakedness and shame.”
Nakedness again is to be understood as the removal of the upper gar-
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ment as a sign of mourning. That which was once fait would stand
naked and ashamed jo the judgement of the Lord!

“T'he inbabitant of Zaanan is wot come forth” Zaapan has not
been definitely identified by archeologists, It is probably the same as
Zenan, located east of Ashkelon. (Joshua 18:22) Its people cannot
come forth to console the refugees from the north because they are
themselves in the path of Sennacharib. This is reminiscent of Jeremiah's
warning, “Thus saith Jehovah, Behold a people cometh from the north
country; and a great mation shall be stitred up from the uttermost parts
of the earth, They lay hold on bow and spear; they are cruel, and
have no mercy; their voice roareth like the sea, and they ride upon
horses, every ope set in array, as a man to the battle, against thee, O
danghter of Zion. We have heard the tepotrt thereof; our hands wax
feeble: anguish hath taken hold of us, and pangs as of a woman in
travail. Go not forth into the field, nor walk by the way; for the sword
of the enemy, and terror, ate on every side. O daughter of my people,
gird thee with sackcloth and wallow thyself in ashes; make thee mourn-
ing as for an only son, most bitter lamentation; for the destroyer shall
suddenly come upon us.” (Jeremiah 6:22-26)

“T'he wasling of Bethezel shall take from you the stay thereof”
Bethezel may be the same as Azal. (Zechariah 14:5) “The stay there-
of” is taken away. That is to say, Bethezel, itself smitten, cannot sus-
tain those who flee from the destruction on the plains. There is no more
security near Jetusalem. The rout is complete,

WARNINGS TO JUDAH ... Micah 1:12(b)-16

RV . . . For the inhabitant of Maroth waiteth anxiously for good,
because evil is come down from Jehovah unto the gate of Jerusalem,
Bind the chariot to the swift steed, O inhabitant of Lachish: she was
the beginning of sin to the daughter of Zion: for the transgressions
of Istael were found in thee. Thetefote shalt thou give a parting gift
to Moreshethgath; the houses of Achzib shall be a deceitful thing unto
the kings of Istael. I will yet bring unto thee, O inhabitant of Mare-
shah, him that shall possess thee: the glory of Israel shall come even
unto Adullam. Make thee bold, and cut off thy hair for the children
of thy delight: enlarge thy baldness as the eagle; for they ate gone
into captivity from thee.

LXX ... Who has begun to act for good to her that dwells in sorrow?
for calamities have come down from the Lord upon the gates of Jeru-
salern, even a sound of chariots and horsemen: the inhabitants of Lachis,
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she is the leader of sin to the daughter of Sion: for in thee were found
the transgressions of Istael. Thetefore shall he cause men to he sent
forth as far as the inheritance of Geth, even vain houses; they are be-
come vanity to the kings of Israel; until they bring the heirs, O inhabi-
tants of Lachis: the inheritance shall reach to Odollam, even the glory
of the daughter of Istael. Shave thine hair, and make thyself bald for
thy delicate children; increase thy widowhood as an eagle; for thy peo-
ple are gone into captivity from thee.

COMMENTS

The watning of Micah to Judah, concerning the fall of Samaria
and the northern kingdom, is that the punishment from the north is
to extend through the Philistine plain to the gates of Jerusalem. In
verses G6-11 we saw the encroachment from Samaria’s viewpoint. In
verses 12-15 we see the invasion of the northern kingdom from the
vantage point of several Judean towns which are so situated as to be
in the path of Sargon. We might have expected the overthrow of the
north to end at the boundary between Israel and Judah, but the con-
queror was not so neat in his concerns. Certain towns which lay south
of the border would, largely for reasons of topography, be taken along
with the northern kingdom. Whatever the attitude of the southern
kingdom toward this violation of its territory, it was in no position
to do. much about it

The cities mentioned are in the Philistine plain of Shephelah in
northwestern Judah, and are the home territory of the prophet Micah.
Moresheth-gath was Micah’s home town. One can imagine the anguish
of heart that came to the prophet as, in a vision, he saw the destruction
of people and places filled with personal nostalgia and memories.

The first of the cities of the Philistine plain mentioned is Maroth.
The name means bitterness. The city is known in modern times as
Unman. 1t is located in the hill countty bordering the plain of Seph-
elah near Beth-anoth and Eltekon. (Cf. Joshua 15:59)

As with each of the cities and towns named here, there is a play
on the literal meaning of the name Morath. The people of Morath
(bitterness) are anxiously waiting for the good. There is no bitterness
like that felt by those who wait in the path of an invading army, hop-
ing against hope for the intetvention of a delivering force. Since this
is apparently the first city below the border and on Judean territory
to be invaded, the citizenty would no doubt hope for the army of the
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southern kingdom to intetvene on their behalf. In bitterness they
waited eagetly for help (goodness) , .. but none came.

To those who stood in the path of the invader, it would seem
that Sargon was the originator of their woes, The prophet sees other-
wise. That which is to happen, which he has seen already happening
in his vision, is “come down from Jehovah.” It is punishment, first
for sin, and secondly for failing to heed the prophets.

The anxiety of the citizens of Morath over their own plight would
be eclipsed by their awareness that Jetusalem itself was threatened.?

The next mentioned city in the line of march is Lachish. The lit-
eral meaning of Lachish is swift beast, Again there is a play on words
in the otiginal text. ‘The inhabitants of Lachish (swift beast) are
warned to hitch their swift steed to the chariot. There would be need
for speed if any wete to successfully flee before the invading host.

Lachish is located at the site of today's Tel-el-Hesey, about sixteen
miles east of Gaza and slightly north. (Cf. Joshua 15:39 and Jeremiah
34:7) Her punishment is just, in that she was the “beginning of sin
to the daughter of Zion.”

We are not sure in what sense Lachish was the “beginning” of sin.
Some have thought this was one of Solomon’s chatiot towns. (I Kings
9:19, 10.26) If so, the people of Lachish would have been among the
first in Israel to be introduced to the false sense of security which comes
from the dependance upon militaty asms rathet than upon the might
of Jehovah.

It seems more likely that Lachish was the “beginning” of sin in
that she had been among the first cities of the southern kingdom to
participate in the newly minted idolatry of Jeroboam. (I Kings 12:
16-29)

Whatever the reason, Micah makes Lachish responsible as the be-
ginning of corruption and idolatry in Judah. The term damghter of
Zion is a personification of all the people of Judah and of Jerusalem
in particular. The implication is that Judah has been infected with
Israel's sin and that Lachish is the “catrier.”

Even though Lachish is a fortified city, Reoboam having made it
so by sutrounding it with double walls, battlements and towers, it
would not escape the judgement of God at the hands of Sargon.

Micah’s home town, Moresheth-gath, is next on the list of cities
receiving the prophetic warning, It is difficult to know just who is
being addressed in verse 14(a). There is apparently no historic con-
nection between Lachish and Moresheth-gath and so no reason apparent
why such a statement should be directed to Lachish, It seems more
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likely that “you maust give parting gifss” is ditected to Judah who must
watch another Judean town ovetrun in the downfall of the northern
kingdom.

It was (and still is) customary in that part of the world for mem-
bers of the family to bring goodbye gifts to a daughter who has been
given in marriage, and especially to one whose marriage will take her
to a far away place never to be seen again by her family. The good-
bye to Moresheth-gath will be like that . . . permanent,

The literal meaning of Moresheth is “possession,” and again, in
the giving of gifts, there is the play on words which is typical of this
passage.

Achzib is mennoned along with Mareshah, in Joshuwa 15:44. It
may be the Chezeb of Genesis 38:5 and also the Cozeba of I Chronicles
4:42, 1t is probably to be identified with modern Aen-Kezbah, situated
eight miles north and east of Beit Jibrin in the Philistine plain.

The plural “houses of Achzib,” is taken by some to indicate two
Achzibs. If so it would be translated “the two Beth-Achzib” If this
is true, the second Achzib is probably the one mentioned in Joshua
29:29 and Jwdges 1:13. It is located in Asher and situated at or near
the present site of Ez-zib on the coast between Acco and Tyre.

As with the other locations mentioned hete, the name Achzib is
a play on words. The Hebrew form of the wotd is #kbzabh, meaning
“a deceitful thing.” It is applied in Jeremiah 15:18 to a stream which
seasonally -dries up and which would. deceive a weary ttaveler who ex-
pectéd to refresh himself. (Compate Job 6:15)

So Achzib shall be a deceitful thing to the king of Israel. The
members of the royal family, fleeing to the town or towns of Beth
Ach-achzib will not find a way of escape or refreshment. *

It might be well to recall just here, that Sargon claims to have
cartied off only some 27,000 people from the northern kingdom. If
$0, it was the members of the royal family along with the social, politi-
cal and cultural leadets. In this way the conquered people would be
leaderless and unlikely to rebel. The flavor of fleeing royalty is found
throughout the prophecies. of the downfall of Israel.

In verse 15 we again find the usual play on words; this time
found in-the use of yoresh, “him that shall possess,” with Mareshab, *
possession.” - Joshua 15:44 pictures Moteshah as located near Achzib.
Archeologists identify it with a ruin called Merash near Beit-Jibrin . . .
about one mile to. the south.. .

The Israelites had taken the city from the Canaanites. It will once
more be possessed. by a new possessor. : SRR
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Adullam identified with the ruins at present day Aid-el-ma, three
miles southeast of Soco and nottheast eight miles from Mareshah, is,
in a sense, the high water mark of the invasion at the time of the fall
of Isracl. Later, the entite southern kingdom would fall to Senpachatib,
but for the present, the Assytian tide stops here.

Adullam, as its location indicates, is in the lowlands of Judah
(Joshua 15:55) and is characterized by an abundance of caves. It was
here that David had fled from Saul. (I Sammel 22:1-ff)

Now, centuries later, the same caves are to provide tefuge for the
northern nobility as they flee befote the Assytians. If there is to be a
safe hiding place it will be here. So the “glory of Israel” 7e. the val-
uables which are to be hidden from foreign plunder, ate to come to
the caves of Adullam.

Self-inflicted baldness was a symbol of mourning among the wort-
shippers of Baal. (Amos 8:10, Lsaiab 3:24) It is forbidden in the Law
of Moses, Leviticus 19:27-28 and Deuteronomy 14:1) probably because
it was associated with the surrounding paganism. ‘The demand that
those here receiving the punishment of Jehovah shear their heads and
the heads of their children is repeated three times for emphasis. The
punishment is essentially for worshipping pagan gods. The fitting
form of mourning for such is the mourning practiced by the ongmal
worshippers of Baal,

The word “eagle” in the English translation is misleading, The
bird referred to here is probably the Cattion Vulture which populates
Egypt (where it was worshipped) and Palestine. Its head is completely
bald in front, and has only a very thin covering in back. Micah's re-
buke is vivid and scathing,

The terrors of war have not changed. Insert new names for the
towns and villages in this passage and we have a description of Europe
cringing before Atilla the Hun, or Hitler . . , and of the people of the
East trembling before the Japanese Imperial Army as it advances down
the Pacific island chain toward Australia. Of, to make the allegory
mote contemporary yet . . . hete is a picture of the Czech people shud-
dering as the Russian tanks roll by, ot of Yugoslavia and Hungary
bracing for a similar invasion.

The difference is that the invasion of Sargon and later of Senna-
charib had been announced in advance by the prophets of God. They
had been made aware that the pillage of war was their just punishment
for having been unfaithful to God. Pethaps it is only this awareness
that distinguishes them from mote recent victims of conflict.
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Chapter VI—Questions

First Cycle

What evidence does Micah give in the eatly verses of his book
concerning God’s universal concern for all men?
The term “the people” is used frequently to designate————.
The term “the nations” indicates in contrast to “the
people.”
What long precedent does Micah have for his use of “earth and
all that therein is” to call the whole world to listen to God’s in-
dictment of His covenant people?

, Micah's contemporaty, uses the same phrase.
What two reasons are apparent for God’s concern that the “earth
and all that is in it” hear His charge?
Who is the “star witness” for the prosecution against God’s un-
faithful people?
Show how Stephen’s defense (Acts 7) seconds the accusation of
Micah against the people.
Discuss, in connection with Micah 1:2(c)-3(a), “God is not an ab-
sentee God.”
What is signified by the term “high places” (Micah 1:3(b))?
Discuss Micah's statement that the mountains shall melt and the
valleys melt like wax. Micah 1:4
The purifying wrath of God against the people is to be occasioned
by and
Trace the eight ways in which the name Israel is used historically
in the Bible.
What is meant by pre-exilic? by post exilic?
Trace the Biblical history of the name Judah and its development
into the word Jew.
Describe the situation of the city of Samaria.
How is Samaria the “transgression of Jacob”?
How is Jerusalem the “sin of Judah™?
Both Je and Bad mean
Compatre the sins of the northern and southern kingdoms.
Why was Samatia to be fitst to feel God’s wrath?
Discuss the significance of Samaria’s graven images.
How is spititual hatlotry an apt allegory of idolatry?
How does the lament of Micah 1:8 relate to our understanding
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“In the winth year of Hoshea

the king of Assyria took Samatia”
(IT Kings 17:6).

This was Sargon II, conqueror
of the eapital of the northern
kingdom of Israel. His portrai
has been preserved on this
limestone relief for over two
thousand five hundred years.

FROM:THE BIBLE AS HISTORY IN PICTURES
By Werner Kellet = Wm. Motrow Co.,




Dur-Shatrukin—""Sargon’s citadel”—was inscribed on cuneiform
tablets which Emile Botta, the great French archaeologist,

discovered at Khorsabad north of Nineveh in 1842. They were
found among the ruined walls of what had been a gigantic royal
establishment. Its builder was **Satgon, the king of Assyria”,
referred to in Isaiah 20: 1. The frontage of the city wall itself

with its twenty towers—not counting the entrance gateway—

was over 2000 feet long. The palace, which can be seen farther back,
with its temple-tower, was built on an artificial platform 45 feet high
(reconstruction).

FROM: THE BIBLE AS HISTORY [N PICTURES
By Werner Keller ~ Wm. Morrow Co.



SECOND CYCLE 2:1-3

that the God of the Old Testament is the same loving God as that
of the New Testament?

25. What is the purpose of the punishment promised by Micah?

26, The warrung of Micah to Judah is —

27. List the cities of the Philistine plins mentioned by Micah. Tocate

. them on a map,

28. Micah's home town was .

29, Why did Satgon catty off the social, political and cultural leaders
of Israel?

30, Self-inflicted baldness by the worshippers of Baal was a symbol of

CHAPTER VII

SECOND CYCLE

WOE TO. THE ARROGANT MISLEADERS . . . Micah 2:1-3

RV ... Woe to them that devise iniquity and work evil upon their
beds! when the motning is light, they practise it, because it is in the
power of their hand. And they covet fields, and seize them; and houses,
and take them away: and they opptess a man and his house, even a man
and his heritage. Therefore thus saith Jehovah: Behold, against this
family do I devise an evil, from which ye shall not remove your necks,
neither shall ye walk® haughtily; for it is an evil time.

" LXX . .. They meditated troubles, and wrought wickedness on their
beds, and they put ir in execution with the daylight; for they have not
lifted up their hands to God. And they desired fields, and plundered
orphans, and oppressed families, and spoiled a man and his house, even
a man and his inheritance. 'Therefore thus saith the Lord; Behold, I
devise evils against this family out of which ye shall not lift up your
necks, neither shall ye walk upright speedily: for the time is evil.

COMMENTS

Micah now turns from the generalities of judgement impending
against the northern and southern kingdoms, their capitals and their
citics, to the personal denouncement of those who sit in high places
in them. The punishment of Jerusalem and Samaria are the result of
sin. Sin is an individual thing. If a society of a city Is sinful, it is
because it is inhabited by sinful people. If the individual is subject to
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undue pressure and temptation in such surroundings, it is because he
must associate with sinful people. In the case of the kingdoms de-
nounced by Micah, the people were pressed toward sin and idolatry by
sinful social leaders. It was these leaders who were disbursed from
Israel by the Assyrians. It was the leaders of Judah who were led
captive to Babylon.

(Verse 1) 'The evil of those in power was well thought out. They
lay awake nights scheming, and the next day they eagerly put their
plans into action, Micah accuses them of doing these evil things simply
because the power to do so was in their hands. Power is the determin-
ing factor in both their intentions and their practices. There is not
even a pretense at justice. An old adage says, “power corrupts and
absolute power corrupts absolutely.” It was true in Israel and Judah.

Plutarch wrote, “It is an observation no less just than common, that
there is no stronger test of a man’s character than power and authority,
exciting as they are to every passion, and discovering every latent vice.”
Those in authority among God's people at the time of the minor proph-
ets simply failed to pass the rest. Rather than using their power and
riches to the common good, they used them as an occasion of avarice
and greed and debauchety.

(Verse 2) Pascal is quoted as saying, “power without justice is
tyranny.” Those in power in Israel and Judah were tyrants in the
worse sense of the word. In the words of Wendell Phillips, “Power is
ever stealing from the many to the few.” The iniquity devised upon
the beds of the powerful in Jerusalem and Samaria was designed to
tob more and motre of the possessions of the poor.

The prophet accuses them of coveting fields and seizing houses, of
oppressing men and their families or heritage. The verse has a familiar
ring to anyone who is aware of the cases common in American civil
courts. In Israel and Judah there was no recourse to the cousts.

(Verse 3) Therefore . . . because the powerful spend their time
devising evil schemes against this people . . . I devise an evil from
which ye shall not remove your necks, neither walk haughtily.

It has been said often that sin carries in its nature the seeds of
its own punishment. One of the basic tenets of American jurisprudence
is that the punishment shall fit the crime. The Law of Moses taught
the principle “an eye for an eye, a tooth for a tooth” The evil which
Jehovah devised against the avarice and greed of the powerful must be
counted just by any standard.
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Jehovah devised an “evil time” as the just punishment of these
oppressors, Amos used the same terminology to desctibe the same im-
pending judgement. (Amos 5:13)

Those against whom this particular “evil time” was devised as
punishment would find no escape from it. They would not be able to
“remove their necks,” or to walk proudly, As they had taken lands
and houses and possessions from the poor to add to their own pleasures,
5o, in the day of their captivity, were their houses and lands to be
taken from them. Just as their power left no legal recourse for those
 who were oppressed by them, so their captors would have no mercy
upon them.,

We have previously noted that, both at the destruction of Israel
and the later captivity of Judah, it was the rulers, the social elite and
the influential rich who were actually led away, first by Assyria and
then by Babylon. The full weight of God’'s punishment thus fell upon
exactly those people who were directly responsible for the evil which
brought it about.

A TAUNT AGAINST THE WICKED . . . Micah 2:4-5

RV . .. In that day shall they take up a parable against you, and
lament with a doleful lamentation, and say, We ate uttetly tuined: he
changeth the portion of my people; how doth he temove it from me!
to the rebellions he divideth our fields. Thetefore thou shalt have none
that shall cast the line by lot in the assembly of Jehovah,

LXX . ., In that day shall a parable be taken up against you, and
a plaintive lamentation shall be uttered, saying, We ate thoroughly
miserable: the portion of my people has been measured out with a line,
and there was none to hindet him so as to turn him back; your fields
have been divided. Therefore thou shalt have no ome to cast a line
for the lot.

COMMENTS

Napoleoa once wrote, “Even in war, moral power is to physical
as three parts to. one” It was so in the case of those against whom
Micah spoke the message of God. The power by which they enforced
their social abuses was related directly to the moral power of a false
religion. It is the exercise of power that most cleatly reveals what is
-at the base of the true character of a man. In their case, the founda-
tion of their abusive character was Baalism.
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Having compromised God's truth with the falsehood of Baalism,
the character of these rulers and social leaders was not forged of any
real metal. Having first given way to the temptation to flirt with a
false god, they found no real standard of ethics by which to govern
their own lives. The inevitable result was the extreme cruelty against
their fellows to which their greed had driven them. When the wrath
of God is released against them, they will feel the sting of their own
sins, as their enemies taunt them.

The taunt (or patable) which will be spoken against them by
those who see the judgement of God brought upon them is written in
advance, by the prophet in Micabh 2:4-5, . .. a parable against you,
and lament with . . . lamentation,” might be more literally rendered,
“lament with a lamentation of lamentations” In the Hebrew text it
reads “naba, nehi, wibyah,” and is reminiscent of the sing-song “yaya,
yaya, yaya” with which young children taunt one another in every
language. This monotonous insulting derision will be leveled against
them repeatedly as their enemies make jest of their hardship, just as they
now make sport of those whom they oppress.

Their friends, on the other hand, will cry in their behalf, . . . we
are utterly ruined.” Those who now sit “high and mighty” at the ex-
pense of the down-trodden will find themselves in total despair. They
will exclaim, “. . . He changed the portion of my people, how doth he
remove it from me! To the rebellious he divideth our fields.”

The irony and justice of God’'s judgements are magnificent. The
powéifiil have changed the inheritance of the common people by cun-
ning theft. ‘They have temoved the lands from them without recourse.
In their downfall they will complain against God for doing exactly the
same to them. In their straying from Jehovah to Baalism they have
rebelled against God, and their rebellion has resulted in their misuse
of power and wealth and their trodding down of His people. In that
day they will wonder why God has taken the same possessions from
them and- given them to the “rebellious” Gentiles who will over-run
their Jands.

In verse five, Micah watns them that, just as they have left no
legal recoutse to those from whom they have stolen property, so in
that day they will have “none that shall cast the line by lot” There
will be no legal division of land, because there will be no land left to
divide. It will be occupied by the enemies. There will be no courts
to establish titles, becanse the government will be in the hands of the
invader. ‘Fheir rrisery over the loss of their unjust claims and titles
will bting’ to them “a ineasure of the misery they are now heaping upon
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others, They have forgotten that the land ., . . this Jand especially,
belongs to God. He led their fathers to it for His purposes, Now
that they have deserted Him for Baal and are grabbing the land for
their own greed, He ‘will remove it completely from them.

History records that this warning was fulfilled in the northern
kingdom at the dispersion of the ten tribes, and in the southern king-
dom at the Babylonian captivity. Although God Himself restored the
southern kingdom seventy years later, as a homeland for a remnant
through which to fulfill the promise of the covenant, it is extremely
difficult to justify any modern claim to the notthetn tetritories by the
present state of Istael on any Scriptural basis, God removed the land
from them in punishment for their despicable idolatty and maltreat-
ment of His people, and because they refused to hear and heed the
warnings of the prophets.

THE PROPHET ACCUSED AS AN ENEMY . . . Miwmh 2:6-7(a)

RV . .. Prophesy ye not, thus they prophesy. ‘They shall not prophesy
to these: reproaches shall not depart. Shall it be said, O house of Jacob,
Is the Spirit of Jehovah straitened? are these his doings?

LXX . . . Weep not with tears in the assembly of the Lord, neither
let any weep for these things; for he shall not remove the reproaches,
who says, the house of Jacob has provoked the Spirit of the Lotd; are
not these his practices?

COMMENTS

V.6 ... PROPHESY NOT ... THEY PROPHESY

These are the words of the false prophets and their followers in
response to the warning pronounced by the prophets of Jehovah. Others
than Micah had been rebuked in this same" way. - (eg. Amos 7:16)

The warnings of God’s spokesmen grate on the ears of those‘who
will not hear. They specifically charge Micah to desist from saying,
“reproaches shall not depart from Israel” (Don't.talk like that, preacher,
it's not nice and it's not tolerant, and we won't' listen!”)

V. 7 ... SHALL IT BE SAID, O HOUSE OF .JACOB? . ..

Those whom the prophet has warned now-turn on him as ‘though
he, and not they, were the enemies of God. In.effect-their clallenge
is, “we are God’s people . . . we wear His name. Afre we' hot the
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chosen Istael? Are we not the sons of the patriarchs? How can you
say that God will act so toward His favorite people?”

Here is a glimpse of the national pride and racial arrogance that
was ultimately to ptevent the Jews from accepting Christ and which
caused them to persecute Stephen and Paul for preaching a Gospel of
universal concern. They have had increasing difficulty, throughout the
remainder of their history as a nation, and still today as a race, in
grasping the fundamental concept of a covenant people. Somehow the
idea that God’s Israel is composed of those who are related to Him by
obedient faith aomd not merely by vacial amcestry or national origin
seems beyond their comprehension as a people. Modern Zionism is a
case in point.

There are some “evangelical” Christians today whose understanding
of the prophets is warped by the same erroneous idea. Most of the
“far out” schemes and devices dealing with eschatology have at their
heart the notion that God is somehow bound to the physical Hebrew
race and the citizens of a national Jewish commonwealth. Nothing
could be farther from the prophets understanding of the nature of
God's Istael. The insistence of Micah in this particular context is that
the race . . . the nation, will suffer non-deferable calamity because
they have failed to really be Israel. They have failed, by going off
after strange gods and by breaking the Law of God, to keep the cove-
nant upon which their peculiar relationship to God depended. (Cf.
Exodus 19:5-6)

The. logic of Mical’s accusers is reflected in their retors, “Is the
Spirit of Jehovah stmitened? are these His doings?” In effect, “is Je-
hovah’s Spirit so constricted and natrow that He would allow the de-
struction of His chosen people?” One hears much the same reasoning
today on the part of those who insist on identifying Israel with a race
or a political commonwealth.

The error of such thinking lies in this: it is precisely because the
Spirit of God is %oz straitened that He will take such drastic measures
to preserve the covenant faith. If God were only the tribal or national
God of the Hebtews, He would be bound, or straitened, to defend them
as “my’ people, right or wrong.”

Bur such is not the case. Israel was called into being in the be-
ginning because it was God's purpose through them to bless #¥ nations.
To do this there must be a once-for-all demonstration that His relation-
ship to His peoplé does not depend upon their racial origin and national
identity, but upon their. obedient faith. In the captivity there will be
no .nation, no holy city, no ‘sacred temple. 'The people will have only
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their faith to cling to. Micah will shortly say that out of this experi-
ence will come a faithful remnant through whom God's redemption
will come.

The tendency manifest' here to blame God or His spokesman for
the social calamities of a nation ate not confined to the dusty ancient
archives of Biblical history . . . it is a tendency very much alive and
with us today. The person who says, “if thete is a God why does He
allow poverty and suffeting and war and inequality to go unremedied,”
“if there is a God how can He allow such things to exist in a ‘Christian’
civilization?” is voicing the same false concept of God as that held by
Israel and Judah in the days of the minor prophets,

The failure of such logic lies in its major premise, It assumes
that a nation which gives lip service to God and prints “in God we
trust’ on its coins is a Christian nation. Or, in its modetn version, it
assumes that all men are the children of God by some inalienable right.
Such simply is not, and never has been the case. God's people ate
those who are faithful to His covenant, who obey His commandments,
Ultimately a child of God is one who receives His redemption through
the promised Seed of Abtaham. (Cf. Jobn 1:11-12) '

The time bad come in Micah’s day to place the blame for what
was about to happen squarely whete it belonged, to “tell it like it is.”
The suffering and destruction and famine that lay ahead for both Israel
and Judah would come as a tesult of their unfaithfulness, their dis-
obedience and their failure to hear and heed God's call to repentance.

We have artived at a similar time in the histoty of western civili-
zation, and especially in “Christian” America.

THE PROPHET ANSWERS HIS CRITICS . . . Micah 2:7(b)-11

RV ... Do not my words do good to him that walketh uprightly?
But of late my people is risen up as an enemy: ye strip the robe from
off the garment from them that pass by secutely as men averse from
wat. The women of my people ye cast out from their pleasant houses;
from their young children ye take away my glory for ever. Atise ye,
and depart; for this is not your resting-place; because of uncleanness
that destroyeth, even with a gtievous destruction. If a man walking
in a spirit of falsehood do lie, saying, I will prophesy unto thee of wine
and of strong drink; he shall even be the prophet of this people.

LXX ... Are not the Lord's words right with him? and have they not
proceeded correctly? Even beforetime my people withstood him as an
enemy against his peace; they have stripped off his skin to remove hope
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in the conflict of war. 'The leaders of my people shall be cast forth
from their luxurious houses; they are rejected because of their evil
practices; lraw ye near to the everlasting mountains. Arise: thou, and
depart; for this is not thy rest because of uncleanness:: ye have been
utterly destroyed; ye have fled, no one pursuing you: thy spirit has
framed falsehood, it has dropped on thee for wine and strong drink.
But it shall come to pass, that out of the dropping of this people . . .

COMMENTS

V.7(b) ... DO NOT MY WORDS...

The word of God, no matter how stern, is never a threat to those
who walk uprightly. Even the warning of inevitable national calamity
would issue in the strengthened faith of the faithful, and the return
from captivity of a generation dedicated to the re-establishment of true
Jehovah worship. Centuries earlier David had written, “With the pure
thou wilt show thyself pure; With the petrverse thow wilt show thyself
frowatrd, For thou wilt save the afflicted people, But the haughty eyes
thou wilt bring down.” Psalm 18:26-27)

V.8...BUT OF LATE. ..

The Hebrew here translated “of late” may also mean, literally,
“from of old,” “since yesterday,” or “long ago.” The thought seems to
be “from of old,” or from the beginning my people have risen up as
an enemiy. There is no more vivid description of the history of Israel.
The cycle of rebellion is seen throughout the Old Testament record.
God blesses . . . enjoying the blessings, the people fotget their source;
forgetting, they turn from God to idolatry and disobedience; as a result
they are brought low; in their low estate they cry out for deliverance;
in answer to their cry, God sends a deliverer; in their blindness they
reject the deliverer; and in the rejection their sufferings are multiplied
the more. This pattern is cleatly seen in Stephen’s tesume (Acss, chap-
ter seven) of God’s historic dealing with them.

God’s answer, to their plea that Jehovah cannot so tteat the peaple
who wear His name, is to remind them of their consummate mistreat-
ment of those in theit midst who ate truly His.

V.8 ... YE STRIP THE ROBE, EIC. . . .

The eber or robe is the garment worn next the body. The salmah,
or garmént is-the large flowing coverlet worn as an outer garment in
the day time and used as a blanket at night. The haughty followers
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of the false prophets treat the humble passers-by as enemies , , . strip-
ping them of all their garments,

This stripping of the garments of a defenseless enemy was not an
uncommon practice in Bible times. Jesus was careful to instruct His
followers as to the proper response when their Roman ovetlords did
this to them. “If any man,” He said, ¥, . . take away your outer gat-
ment, give him your inner garment also.” (Masthew 5:40)

The idea that must not be overlooked just hete is that the proof
of emmity with God is the mistreatment of His people. He has accused
them of forever rising up like enemies against Him, and now offers as
proof that they are treating His people not only as enemies, but as
conquered enemies. For such people to claim immunity from God's
chastisement on the grounds that they ate the descendants of the patri-
archs is an affront not only to God's mercy but to His intelligence!

V.9...THE WOMEN OF MY PEOPLE. ..

Not only ate the passets-by stripped of their garments by these
enemies of God, the women are dtiven from their sheltering homes and
the gloty of God is kept from their children.

Pehraps the prophet has in mind here the widows and orphans
of those men mentioned in verse two of this chapter as having been
done out of their fields and houses and having their families oppressed.

V. 9 ... YE TAKE AWAY MY GLORY FOREVER . . .

From the point of view of God’s putpose in Istacl, the denial of
His glory to their children is absolutely intolerable. The idea of tak-
ing away Jehovah's gloty from the children obviously rtefers to the
plight of the childten in a household denied of shelter, proper clothing,
and in many cases the presence of a father. The denial of these phy-
sical necessities is deplorable, but worse is the denial of the. propet
upbringing of the childten to assure their faithfulness to the covenant
and opedience to the law.

These children were the children of the patriarchs! They were
Abraham’s ptogeny through whom the promised Seed must come, If
God "allows these conditions to prevail unchecked thete will e no
remnant through whom the Seed can come.

It has been said that the church is always but one generation
from extinction. The generation of parents which allows a whole
generation of children to grow up unaware of their duty to God will
be the last generation of the church. - If it takes national calamity
to drive such parents to their knees for the sake of their children, ‘so be
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it. One thing was characteristic above all else of the Israelites dur-
ing the Babylonian captivity; they taught their children the way ‘of God!

V.10... ARISE AND DEPART .

Here is the direct command of God casting from His land those
despicable people who had cast others from their homes. - As those
who “etred” in their hearts, and did not know God's ways in the wil-
derness were not allowed to enter this land (Psalm 95:10-11) so those
who have turned from His ways will not be allowed to remain in it
Because of their sins (Micah 2:4-5) the sentence will not be revoked.

V. 11 ... NOT YOUR RESTING PLACE...

The land had become a testing place after the wilderness wander-
ings, but it was not to be so now because of their abuses. The rea-
son the land is not to be their resting place is, in the words of the
American Standard Version, “because of uncleaness that destroyeth.”
Rotherham has, “Because it is defiled it shall make desolate.” Some
translators prefer “it shall destroy you.” The sense of the statement
seems to be that, because they have defiled the land which the Loxd
gave their fathers for the accomplishment of His covenant purpose, the
land is now spewing them out. The law demanded that the land
be not defiled, and stated the punishment for such delifement as
“. .. the land vomiteth out her inhabitants.” Leviticus 18:25) ‘The
idea that these people, by virtue of their race, are permanently bound
to this land is refuted.

The phrase, “not your resting place,” is reminiscent of Hebrews
13:14.

V.12...IF A MAN WAIKETH ...DO LIE
i. HE SHALL BE THE PROPHET OF THIS PEOPLE . . .

Micah now describes the kind of prophet who is always in de-
mand among 2 depraved people. “He walks in a spirit of falschood.”
His whole life is a lie! He presents himself as a prophet of God,
knowing that the prophet’s primary business is to tell the truth of
God- to God’s people, while he has no such intention. Rather he says
to the people, “I will prophecy unto thee of wine and strong drink.”

The Hebrew #swach hete translated “spirit” (of falsehood) also
means wind as does the Greek pmewma, which in the New Testament
is variously translated both wind and spirit. In Micah 2:11 the Re-
vised Standard Version, has “If a man should go about and utter wind
and lies, etc” S
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Why wine and strong drink? It is possible that these refer to the
intoxicants and narcotic potions given to the candidate for initiation into
Baal worship to induce the emotional experience by which he became
identified with the death-resurtection myth of that god. Since the Jews,
at this juncture, had so polluted Jehovah worship with Baalism, they
. would have given heed to a prophet who preached the validity of this
practice.

It seems more likely, however, that the terminology here refers to
the hollow words of the false prophet which were designed to tickle
the itching ears of his listeners by telling them that they would con-
tinue in affluence and plenty, while the true prophets were warning
against famine and want and captivity. Wine and strong drink are
available in a situation of over-abundance. In the presence of famine
and want, people turn their attention to the food and shelter which are
necessities of life.

JUDGEMENTS TEMPERED BY PROMISES . . . Micah 2:12-13

RV ... I will surely assemble, O Jacob, all of thee; I will surely gather
the remnant of Israel; I will put them together as the sheep of Bozrah,
as a flock in the midst of their pasture; they shall make great noise by
reason of the multitude of men. The breaker is gone up before them:
they have btoken forth and passed on to the gate, and are gone out
thereat; and their king is passed on before them, and Jehovah at the
head of them.

LXX . .. Jacob shall be completely gathered with all his people: I
will surely receive the remnant of Israel; I will cause them to return
together, as sheep in trouble, as a flock in the midst of their fold: they
shall rush forth from among men through the breach made before them:
they have broken through and passed the gate, and gone out by it: and
their king has ‘gone out before them, and the Lotd shall lead them.

COMMENTS

A word must be said hete regarding the textual unity of the Scrip-
tures. ‘The sudden shift from threats and warnings of doom to glowing
promises of restoration is seen by some scholars as evidences that the
book of Micah was not actually weitten by the prophet, or that it was
not all written by the same man no matter what his identity. An ex-
ample of this is seen in Professor J. E. McFayden’s statement made. as
part of his comments on Micah 2:12-13, Dr. McFayden wrote, "It is
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curious to find so gracious a promise following immediately upon de-
nunciation and threat, ‘This, however, is not an uncommon feature in
prophecy. Sometimes it is open to suppose the promise was appended
by ‘a later hand: here, the scattered sheep seem .to suggest the Exile,
note that a centuty after Micah’s time . . . whoever added these and
similar promises was inspired by the sound conviction that threat  and
disaster could never exhaust the whole purpose of God.”

The idea that, because the stern judgements of the prophet are
interspersed with promises, the book. must have been compiled by an
editor, completely fails to grasp the distinction in the mind of the
prophet between the unfaithful majority who are the objects of God's
wrath and the faithful remnant who are the recipients of His promises.

The idea of a restored remnant presupposes the capture and de-
struction of the political commonwealth and the rejection of the race-
per se. If it was ever in the purpose of God to redeem a total political
commonwealth or a race as an ethnic unit, that concept is abandoned
with the introduction of the remnant idea. Few real students of the
Bible believe such was ever the intent of God in the nation or race.

The remnant concept so dominated the thought of Isaiah that he
pamed his son Shear-Jashub, “the Salvation of the Remnant” (Cf.
Isgiah 7:3; 8:2,18; 9:12; 2:21; 6:9-13) It is not strange to find the
same idea voiced by Isaiah’s contemporaries such as Micah.

In Romans 11.5, Paul refers to Isatah 10:22 in his exposition of
the final grafting together of the faithful Gentiles and the faithful
remnant, of Israel into a single people of God. In referring to the re-
jection of the race and commonwealth per se, Paul insists that God has
not rejected His true people.

In identifying the remnant, as distinct from the whole of the race
and nation descended from Abraham, Paul refers to Elijah’ “seven
thousand men, who have not bowed the knee to Baal,” se. those Israel-
ites indeed who had refused to compromise their covenant relationship
to Jehovah. So, says Paul, the present remnant (the faithful of the
first century) is the people chosen by the grace of God. This choice,
or “election,” of grace is everywhere in the Bible related to the covenant.

Paul's argument is that God bas not repudiated His true people,
in allowing the Gentiles access to the tanks of the election. -He has
rather  identified them! His true people, the real Istael of God prior
to the beginning of the gospel age as well as now, ate not marked off
from other men by their semetic ancestty or their national citizenship.
They are those within the national-racial structure of the .common-
wealth, as well as those Jews now citizens of other nations, who are
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faithful to the covenant of God. As Barclay has it, “The prophet
began to see that thete never was a time, and there never would be a
time, when the whole nation was true to God, but at the same time,
always within the nation there was a remnant left who had not for-
saken their loyalty or compromised their faith.”

Amos 9:8-10 sees the separation of the remnant from the race,
Zephaniah 3:12-13 sees the gathering of the remnant people from
among the dispersed Jews throughout the wortld. Ezekiel 14:14,20,22
sees salvation itself not as a national matter but as an individual matter;
not determined by racial origins of family heredity, but based on per-
sonal righteousness. Rightecusness which is acceptable to God is always
related to God through the covenant on the basis of obedient faith.
All else, as Isaiah says “is as filthy. rags.”

As we have seen, Isajah's entire concept of the people of God is
dominated by the remnant idea.

In our present text, and later in chapter 5, verse three, Micah
conceives of God gathermg the remnant flrst from Babylon and then in
specific Messianic tetms.

The threats against the northern and southern kingdoms, coupled
with the promises of salvation to the faithful rempant should serve a
real purpose today. We need to know, for our own sakes, and to shout
from the rooftops for the sake of others . . . NO nation of race is
saved per se. God commands all men everywhere to repent. The rem-
nant . . . the real Israel of God is the fellowship of individuals related
to one another on the basis of a common covenant with God. “God has
not, and never will reject His people, regardless of ontward appearances
to the contrary. No nation or religious institution és his people. The
remnant of the human race, as well as of the commonwealth of Istael
is saved by grace through faith,

The sin of denominationalism is essentially the sin of couating
oneself part of God’s people on the basis of identity with a religious
institution just as the Jews of Micah’s day, and Jesus' day, and Paul's
day, and one suspects even of our day, counted themselves as God's
people because they were citizens of a kingdom whose identity was
based on a religious law.

The sin of racism is the twin brother to the sin of denomination-
alism. The Jews could trace their ancestry back to a common origin
in Abraham. God had worked with them, through the influence of -
faithful ‘men, in special ways. To prevent the entrance of paganism into
their ‘thinking as a ‘deterent to faith, He had forbidden them to marry -
non-Hebtew mates.” All this-and ‘meny other similar factors -combined
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to bring them to the conclusion that a5 4 race God considered the
Hebrews superior to all others. During the reign of terror that was
Nazi Germany this race found itself threatened with extinction by the
very same kind of thinking that historically they had:exercised toward
other races and which they today evidence toward their middle-eastern
neighbors. The conclusion of the Christian Gospel is that, among
God’s people there is no BEast or West, North or South, Jew or Greek,
Black or White. God’s covenant people ate one in the promised Seed
of Abraham.

Mical's first mention of the remnant has as its primary concern
the promise that God's people would not be brought to extinction in the
judgements just pronounced. Rather, a remnant would return from the
captivity. The restoration, as history shows, was to be only partial
The deeper meaning of the wotds; "I will assemble, O Jacob, all of
thee . . " is to be realized in the Messianic fulfillment of the ever-
lasting covenant. In chapters four and five Micah will expound this
theme in some depth.

Those who did return from Babylon were Judah, Benjamin, and
Levi, the components of the southern kingdom, which God had pre-
served for His covenant putposes. (Cf. I Kings 12:23-24) It is doubt-
ful if even all of these who returned were true Israelites in the covenant
sense of the word. At the beginning of the nation, all its people had
been given the opportunity to be true ‘Istael. From the captivity on,
Israel's national identity was (and is) important omly as it bears directly
on the fulfillment of the everlasting covenant.

Another indication of the Messianic overtones of Micah’s remnant
is the “gteat noise by reason of the multitude of men” This would
seem to indicate a2 much more numerous gathering than the faithful few
within the small number who actually returned after the captivity. The
terminology is more reminiscent of the “multitude whom no man could
number,” se. all God’s covenant people through all time, finally gathered
together in His presence. (Cf. Revelation 7:9)

In connection with the remnant, Micah pictures Jehovah by the
use of three figures, the shepherd, the breaker (or lead ram), and the
king. He is pictured as the shepherd of the “sheep of Bozrah” “The
sheep of Bozrah” was a popular saying, like the “kine of Bashan” (Awmos
4:1), and alludes to the fine flocks which were the wealth of Boztah,
a key city of Moab. * Jehovah is pictured as shepherd of the finest of
flocks, and the rempant is that flock.

The “breaker,” or lead ram, was the tam who went before the
flock to butt or break down any and all barriers. So the Lotd, leader
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of the remnant flock, will break through all batriers to the ultimate
accomplishment of God's purpose in the covenant people, “If God be
for us, who can stand against us?”

The Messianic overtones expressed in the figure of the Lord pass-
ing as king before the remnant are obvious. It was in David particu-
larly that the Messianic prophecies of the Lord's kingship found their
personification. From David's reign on, the Messiah was expected to
sit upon “the throne of His father David.” There have been many and
conflicting ideas as to the nature of His kingship and His kingdom, but
there is a unanimity of conviction among God's people that the Lord 4s
King over His people.

Beginning with Abraham and the Patriarchs, the covenant emphasis
was nearly, if not entirely, upon the development of a people. In David
is added the idea that this people are to compose a kingdom. The
“king idea,” which became the obsession of the fitst century Jew, was
introduced by God only after He had made it crystal clear that all His
dealings with Israel, including the establishment of a king over them,
were primarily concerned with the fulfillment of His promise to Abra-
ham to bless all the people of the earth, through the people of the
covenant.

David was taken from his father's pasture to become a prince over
the people of God. To this end God was with him and reduced his
enemies to defeat. For this reason God made the name of David ring
out even above that of Moses in the assemblies of Israel. And it was
for the accomplishment of His etetnal purpose that the Lord promised
David, “And it shall come to pass when the days are fulfilled that thou
must go to thy fathers, that I will set up thy seed after thee who shall
be of thy sons and I shall establish his kingdom . . . and his throne
shall be established forever.” (I Chromicles 17:7-14) ‘

Two things are to be noted here, First, the throne of the son of
David is to be established forever. In view of what happened just fol-
lowing the death of Solomon, who succeeded David on his earthly
throne, and of the subsequent desolation of the commonwealth, the
fulfillment of God’s promise to David must be found elsewhete than in
the perpetuation of an earthly dynasty. The eternal, or evetlasting
throne of David is to find its fulfillment in the King of Kings.

Secondly, the promise to David that his seed would sit upon the
everlasting throne of His people was unconditional! 'The promises made
to Abraham were conditioned by obedient faith. Among these was the
promise of a land in which to dwell. To break the covenant was to for-
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feit all claim to the land. God's determination to set the seed of David
over this faithful people was absolute and unconditioned. Co

From David on the faithful within Istael, who were of the Davidic
line became the particular branch of Abraham’s ‘progeny through which
the Promised Seed would come.

It must be kept in mind that the Davidic covenant is simply the
Abrahamic covenant restated. As with the conditional promise to Abra-
ham, so the unconditional promise to David had universal purposes in
the blessing of all men. That Micah was aware of this is obvious in
Micah 4:1-ff as we shall see in a later chapter. In his ptesentation of
the fulfillment of the Kingly promise, Matthew identifies the two cove-
nants as one and the same. Masthew 1:1 begins the genealogy of the
Eternal King with the words, “The book of the generation of Jesus
Christ, the Son of Dawkd, the Son of Abrabam.” (Italics mine)

From the demise of Solomon and the division of the kingdom on-
ward, God presetved the institutions of Istael “for Davids sake” The
southern kingdom is established to preserve the Davidic line (I Kings
11:11-13) Jerusalem was saved “for David's sake” . (II Kings 19:34)
Throughout the prophets, the Messianic hope is Davidic. (Cp. Isaiab
55:1-3, Amos 9:11, Hosea 3:5, Zechariah 12:17-21) -

And so, for at least a thousand years before the birth .of the King,
God’s concern is seen to be not with the race ot the natiehal political
entity but with the unconditional promise to set the Seed of David
upon the throne of His people: - Mote than evet, the people existed
for the sake of the Seed. When the time came that the Jews as a
nation and the religious institutions of that nation tejected the Christ,
God would cast them off. But the promise which was the heart of
the covenant would be fulfilled through a covenant remnant ruled by
the promised Seed of David.

It does violence to the awesomeness of this promise to limit it to
any earthly experience of God and His people.

Chapter VII—Questions
Second Cycle

1. Discuss the relationships between individual and “social” sins.

2. Discuss “power corrupts and absolute power corrupts absolutely” in
teference ‘to the situation denounced by Micah. :

3. How do-power and authority test a persons chatactet?

4. Discuss Pascal’s statement -“power without justice is tyranny.”
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