JESUS TESTS HIS DISCIPLES 16:24

discipleship He lays down next, by their very nature, are absolutely
indispensible, not only to a right understanding of salvation, but
to our participation in it. We cannot be disciples of Jesus on any
other terms!

Let him deny himself. (See Special Study: ‘“The Cost of Our Sal-
vation’’ after 16:28,) Here all that is Satanic in each disciple meets
its Waterloo, Self-interest, self-promotion, self-preservation and
self-complacency must forever die, (See notes on 5:5, Vol. I, p. 213.)
This death to self is only possible where men have a clear under-
standing of absolute righteousness and recognize their failure to
meet that exacting standard. (See notes on 5:48.) How can anyone
seriously present himself before a gloriously holy and righteous God,
garbed in filthy rags, all the while pretending that such “‘finery”
could satisfy the most scrupulous examination? (Cf. Isa. 64:6; Ro.
3:9-20; 6:4-11; Gal. 2:20; Eph. 4:22-24; Phil, 1:21; 2:1-8; 3:7-12;
Col. 3:5-17; 2 Co. 5:14-19) ‘

Take up his cross. Jesus' Galilean listeners well know what cross-
bearing meant. In fact, Josephus (Antiquities, XVII, 10, 10; Wars,
I1, 5, 2) reports the crucifixion of 2000 insurgents by Varus shortly
after the birth of Christ. They knew that His words could only mean
the voluntary bearing up under any avoidable suffering, even martyr-
dom, that would come in the line of duty for anyone committed to
Jesus. As he signs his own recruiting papers, each disciple must
recognize that he is, at the same time, subscribing to his own death
warrant. It is his cross he must bear for sake of Jesus. There is no
merit or meaning in suffering for any other cause, nor for one’s own
wrong-doing. Rather, the fiery ordeal that tries each disciple’s mettle
must come only because he is a Christian and for doing right, con-
scious of God’s will. (1 Pt. 2;19-25; 3:13-18; 4:12-19)

Even though each man must take up his cross, such a cross only
has meaning as it admits the rightness of Jesus’ having borne His.
Why bear ours, if His were not part of God’s plan? Therefore, the
demand that we bear our cross is an implicit demand that we accept
His. To the modern Christian, fully accustomed to glorying in the
cross of Christ, this sounds backwards. But to those Hebrew disciples,
unconvinced that Jesus’ cross was an inevitable and integral element
in God’s planning, this demand is far from superfluous.

Conversely, however, to claim to follow Jesus without admitting
His sacrificial death and proclaiming it as God’s only plan to save
humanity, is tantamount to refusal to bear one’s own cross, the
instrument by which we identify ourself with Him and His. But who
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16:24 THE GOSPEL-OF MATTHEW

would dare minimize His cross? ANYONE is certainly trying it who
supposes that social revolution or social service without proclamation
of the bloody sacrifice at the cross can still communicate the total
message of Jesus or the love of God. No one who understands the
social expression of a revelant Christianity could ever deny that the
building of hospitals or the feeding of the world’s starving popu-
lations is a natural fruit of Christ’s spirit. But to substitute these
for the demand that men not only acknowledge the cross of Christ
as the only means of their salvation, but that they also immediately
and-willingly shoulder their own cross, is to deny the Lord who expects
us to do both.

Bearing our cross identifies us with Jesus’ understanding of God’s
program and plan. In effect, this means that, in our own personal
experience, we identify with Him by generously giving ourselves in
sacrificial service to others, however humiliating or painful this turns
out to be for us. (Ro. 8:36; 12:1, 2; 1 Co. 15:31; Heb. 13:13-16;
1 Jn. 3:14-18) Even as He lived out the implications of the cross every
day of His life, even before the actual, historical crucifixion, so we
too must bear our cross pAILY (Lk. 9:23). What is this challenge but
His invitation to every disciple to share in His mission, His method,
His experience? Jesus not only assumes upon Himself the respori-
sibility to be the suffering Savior of men, but He also calls into
existence a group of self-sacrificing disciples willing to share His
work, extending it throughout the world. In this sense, this body of
followers will be but the extension of His thoughts, the continuance
of His own mission—in short, His body. (Eph. 1:22; 4:12ff) The real
test of our belonging to the Church, then, is not merely intellectual
orthodoxy, or the ability to give the correct answers, but readiness to
serve and follow Jesus whatever it costs. Bales (Jesus the Ideal Teacher,
54, italics his) describes the psychological soundness of this challenge:

It will cost to be a Christian. And yet, there is the heroic in
man which responds to such a challenge. For a cause which he
considers worthy, man is willing to sacrifice. . . . To some the
Christian life has been presented as a sissified type of thing that
demands nothing and brings little. Such is a perversion of Christ’s
teaching. Men need to understand that although the blessings of
the Christian life far outweigh its costs, yet one is called to a life
of service. The real tough guy is the guy who has the moral fiber
to stand up and do right regardless of what others may think.
Such conduct really takes strength of character, but any weakling
can drift with the tide and do what the crowd does.
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In this sense, then, what seems too rigorous and extreme a require-
ment, is real wisdom, for Jesus knows that it is the only way to
produce His own character in us and actually equip us for the mission
on which He sends us.

And follow me. (1 Pt. 2:21ff) Psychologically, this death to self
is possible only if men make an intensely personal commitment to
Jesus, People are far less ready to give themselves to an impersonal
cause. Jesus knows that the psychological power to rise to the high
sacrifice of self can come only as each person feels the compelling
warmth of His own personal challenge. Notice His emphatically
personal invitation to “come after ME . . . follow ME . . . lose life for
MY sake ., . . ashamed of Me (Mk. 8:38), the Son of man (= “I"”)
shall be ashamed of him also . . . for the Son of man (“I'’) is to
come . . . He will repay everyone for what he has done.” (Study the
implications of Jn. 12:26. Beyond the servant’s sharing in Jesus’
glory after the judgment, how does the servant share with his Lord
now? Where is Jesus at work on this earth in our time? This is where
we at His side must busy ourselves in thoughtful, useful service
among those in our ken who have any need of our [His] service.) This
challenge is but the working out of His own principle: “A servant
is not above his Master.”” (Mt. 10:24f) We must understand that
Phil. 2:5-10 was not written to inform theologians about the incar-
nation and atonement, but to teach all of us that we too must die
to self and not have our own way! (Phil. 2:1-4)

This extraordinary invitation must not be misunderstood as a
doctrine applicable only to a certain, critical era fortunately different
from our own, or applicable only to those willing to live dangerously
in prominent roles as unwelcome prophetic leaders who publicly
denounce the world’s sins, or, simply, as a doctrine too demanding
for ordinary people. No, the cutting edge of Jesus’ requirements must
not be dulled, since their imperative character reflects the will of
God for each of us. We must identify ourselves with them by obeying,
because these very demands identify us with, and justify, His deter-
mination to cooperate with the purpose of God: ‘“The Son of man
must . . . (16:21) Thus, our identification with His cross must
identify us with God’s purpose for our lives, and, as Morgan (Mat-
thew, 219) expresses it: “‘whether it be laughter or crying, sorrowing
or sighing, the secret of life is to follow Him on the pathway of loyalty
to the Divine Will.”

16:25 Fer whosoever would save his life shall lose it: and whosoever
shall lose his life for my sake shall find it. Because the terms of service
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in Jesus’ discipleship are so exacting, Jesus mercifully submits three
persuasive reasons to make acceptance easier, each of which argues
that the disciple who obeys is actually acting in his own best interest.

1. Because only the loss of self in Christ’s service leads to true life.
(16:25)

2. Because he who loses himself in self-interested choices, loses every-
thing. (16:26)

3. Because Jesus will reward everyone on the basis of his own free
choices. (16:27)

The hub around which Jesus’ paradoxical declarations turn is every
man’s decision about what constitutes his life (tén psuchén auton).
Implicit in His words is an understanding of life that includes both
earthly, temporal life and eternal life hereafter. But, for those whose
view of reality includes only the here and now, Jesus is talking abso-
lute nonsense. This statement immediately tests everyone’s view. of
reality: whose world is real, Jesus’ or his own? The critical importance
of this pronouncement lies in its ability to test our own view even of
our own life: what is our life (psuché)? Luke (9:25) futrnishes a
precious key to understand to what Jesus refers. Instead of Matthew’s
““gain the whole world but forfeits his life”” (16:26a), Luke says: “gain
the whole world and lose HIMSELF! Thus, Jesus is talking about man’s
own being, his soul, his ego, his person, which he possesses in this
life and could lose or keep for eternity. (Cf. Jn, 12:25, not parallel)
Paraphrased, this becomes: ‘“Whoever decides to protect all that
contributes to and constitutes his personal happiness, shall lose every-
thing. Whoever surrenders all this for my sake, shall find that he
has really preserved it best!” In context, Jesus will clearly illustrate
this attempt to save oneself: ‘“For whosever is ashamed of me and
of my words in this adulterous and sinful generation, of him will
the Son of man also be ashamed when he comes . . . then he will
repay every man for what he has done.” (Mk. 8:38; Mt. 16:27b)
Hendriksen (Matthew, 656ff) is right to teach that the great contrast
in life choices here is between love and selfishness. In fact, the person
who would save his life seeks to promote his own predominantly selfish
interests. He relies upon what he has made himself. He must sub-
ordinate every choice, every relationship to the preservation of what-
ever good he sees in himself, because this latter is of absolute value
and importance to him. His first concern is for his own well-being,
popularity, position and possessions. Accordingly, the person who is
anxious to save his own skin, will abandon truth and righteousness
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and Jesus, Cowardly withdrawing from the pressure and avoiding
the hatred inevitably directed toward true disciples of the Lord, he
retreats to a temporarily safe position. This instinctive selfishness,
however, is self-defeating and will be inevitably frustrated. Despite
his gaining a few years of ease and tranquility in this way, such a
person will die after all, only to face the Christ he had so miserably
denied in the name of prudence. All that he Lad hoped to save by
his caution, prudence and evasions, is forever lost. So, “‘the prudent”
are damned!

Whosoever shall lose his life for my sake shall find it. This is the
man who loves, whose whole existence is bound up in out-going
sharing with others for Christ’s sake. He understands how Christ
loved him and, because of that love, he responds by ]ovihg Him and
anyone Jesus wants him to love, whatever that costs. Love is what
makes /ife all that it is meant to be, because self-giving love brings
real usefulness to the world and personal satisfaction in successful
help rendered others. (Cf. 1 Co. 13; 2 Co. 8:1-7; 9:6-15; Gal. 2:20)
Real /ife is ““to know that one is loved, and then to love in return,
and in showing this love to recognize no boundaries among men
beyond which love cannot go, that is life.” (Hendriksen, ibid.) Ironic-
ally, the man who risks everything involved in Jesus’ discipleship,
and spurns the unreal “safe houses,’” those pseudo-refuges in this
life, will actually protect his own best interests best. He places every-
thing into the hands of a trustworthy guarantor, God. And even if
he should temporarily lose family, possessions, economic security
or even his own physical life, he joyfully suffers the sacking of his
goods, because he sees Him who is the invisible Rewarder of them
that diligently seek Him. (Cf. Heb. 10:32-39; 11:6, 25-27, 35f)

Note the striking parallel: “If any man would . . . and "Who-
soever would . . .”" (vv. 25, 26) Our discipleship and how we spend
it, is left a matter of free choice. No man can shake his angry fist
at God, blaming Him for his personal failure to find life. Further,
the freedom to spend our life precisely as we wish (thélei), is un-
hampered by God. The crucial difference does not consist in whether
anyone can really save his life or not, because the winners and the
losers, after all, spend their whole lives, sacrificing all their powers
and possibilities to arrive at what they consider their goals and for
whatever they consider to be the right reasons. The crucial differ-
ence, rather, lies in the reason for which the life is spent. Only those
who spend (Jose) their life for Jesus' sake succeed in discovering life
in all its fullest, best senses. (Cf. Mt. 19:29) To have sacrificed
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evetything—talents, power, opportunities, influence—all for the wrong
reason, self, is. really to lose everything that was real life. So, the
conscious quest of happiness by taking the route of self-interest is
the surest way of missing the happy life.

It there must be any concern for self, it must be our concern to be

useful mieans to accomplish His purposes for us. Beyond this, how-
ever, the disciple, now absolutely unconcerned about personal glory
or comfort, and practically careless about personal consequences,
sees himself as having only relative value and only comparative im-
portance, i.e. relative to the greater perspective from which he now
views everything in which God and His wilt are biggest values in his
whole scale and contro! everything else. This is why only an adequate
concept of grace can prevent people from demanding their rights,
even to life itself, if they need to surrender them for Jesus’ sake. Here
is where the settled conviction of one’s own real damnation actually
helps him. It saves him from defending the indefensible. Why would
anyone attempt to save his life? Because he supposes himself to be
worthy and justifiable susT As HE 1s. But grace teaches that he cannot
be justified As HE 15, and must be forgiven FOR WHAT HE Is. (Romans
1-8; Tit. 2:11-14)
.Lose his life for my sake ‘‘and the sake of the gospel” (Mk. 8:35)
means to give up self for all that Jesus is and stands for and is-trying
to get done through His body, the Church. The Gospel is but the
good news about Jesus, and the implications of this message, hence
thé entire program of Christ, the success of the Kingdom of God.
(Cf. Lk. 18:29f) So, for the worldlings, unconvinced or unsure of
Jesus’ credentials and true identity, Jesus’ promise of life to those
who bet everything on Him sound like a risky long shot in a game
where the stakes are astronomical. So, the whole question boils ‘down
to the decision whether we really think He knows what He's talking
about, or not. If He does, there is absolutely no risk! If He does not,
we are wasting time with Him anyway. How can we be sure? Because
God raised Him from the dead and named Him Judge of all and
set the date for our trial. (Acts 17:30f)

16:26 For what shall a man be profited, if he gain the whole world,
and forfeit his life? or what shall a man give in exchange for his life?
Consider Lk. 12:15-21 as commentary on this unanswered and un-
answerable question. Gain the whole world, taken in the absolute
sense, is the goal sought by only a few unrealistic dreamers. If they
happen to be idealistic disciples of Jesus, then they probably see the
Messianic Kingdom as the triumphal crushing the free choice of all
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those who do .not willingly. submit to the Messiah. But this kind of
world conquest leads only to the destruction of all the moral values
Jesus came to establish. On the other hand, more modest goals
constitute the whole world for the more realistic. The only distinetion,
however, lies in one's own definition of what, for him, constitutes
the world to be conquered. But these are only relative differences
without a real distinction, relative differences which make no real
difference to Jesus. In fact, forfeiture of one's life is a price too high
for the value received. The conquest of all that anyone wishes to
consider his personal world to conquer, at the expense of the for-
feiture of his own life, is worthless in the final balance. Gaining the
whole world, therefore, is not merely a commercial transaction bar-
gained for by a wealthy industrialist, or the battlefield conclusion of
a victorious- potentate, It is the arriving at one's goals by being
“ashamed of me and my words in this adulterous and sinful genera-
tion’"! (Mk. 8:38 = Lk. 9:26) This also expresses itself in being
unconcerned about Jesus' words which would bless men by making
them righteous, noble-spirited, holy people, giving them peace of
conscience and joy in the Holy Spirit. Too often the highest practical
goal of millions is to be “happy animals’ oblivious to spiritual con-
siderations. So, the proper investment of one's life is of absolute
importance.

This rule applies as much to Jesus Himself as to the humblest
disciple in His Kingdom. In fact, had Jesus acceded to Satan’s offer
to concede Him all the kingdoms of the world, in exchange for His
homage, what could Jesus Himself yet offer to repurchase His own
freedom from Satan's bondage? No, ‘‘unless a grain of wheat falls
into the earth and dies, it remains alone. But if it dies, it bears much
fruit.” (Savor the whole context of In. 12:23-33!)

The cowardly disciple, the purpose of whose existence is to save
his own neck at any price, will be bullied into denial of his disciple-
ship by the powerful insistence of his own degenerate contemporaries,
But because of this betrayal of all that is holy and precious to God,
consistent with truth and justice, Jesus will be ashamed of him. (Mt.
10:32f; 2 Ti. 2:12)

Or, if the expression forfeit his life is synonymous with death, then,
Jesus says: ‘““What profit is there, if a man should arrive at his life’s
highest goals.and gain all the greatest of earthly possessions, and
then dies? His life has been spent. What could he possibly have of
value to give in order to have his life back again?”

What shall a man give in exchange for his life? Does Jesus mean
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this verse to contain two questions somewhat parallel, hence, synony-
mous, or, rather, two consecutive questions expressing a development
in thought? If the latter, then .in whose hands ‘does Jesus see the
man as having forfeited his life and to whom he must now give some-
thing in exchange for it to have it again?

1. To Satan? Having pawned his life to Satan for whatever Satan
had offered to provide, in order to repurchase his own soul, what
could impoverished man give in exchange for somethmg so pre-
cious? From this standpoint, the doctrine of grace receives extra
support, because the answer to this rhetorical question (‘‘What
shall a man give . . .?”") must be that, without help from God who
mercifully 1nterposes the sacrifice of Christ as redemption of the
pawned soul, man is absolutely penniless, hence unable to give
anything of his own to buy back his forfeited soul.

2. To God? Having spent God’s gift of life for himself, when man
is called to face his Maker to commit his soul to God, what, of
all the baubles collected and for which that life was misspent,
what could he substitute for his life? What could have the same
value as what God gave him, that he might return in exchange
Sor his life? -

This must have been an incredible concept, unimaginable by
contemporary standards in Jesus' day, since it implies that all the
materialistic goals and worldly gains, as these were envisioned for
the Messianic Kingdom in standard Jewish thought, are grossly
unsatisfactory and inadequate. Is it credible that the triumphalistic,
materialistic golden age as they fancied it, should finally be so self-
seeking in its aims as to cause everyone who had banked everything
on its realization, to forfeit his life?!

Bruce (Training, 180), on the other hand, sees Jesus’ meaning
differently:

The two questions set forth the incomparable value of the soul on
both sides of a commercial transaction. The soul, or life, in the
true sense of the word, is too dear a price to pay even for the
whole world, not to say for that small portion of it which falls to
the lot of any one individual . . . The whole world is too small,
yea, an utterly inadequate price, to pay for the ransom of the soul
once lost . . . Mic. 6:6f.

The whole point is that, apart from God’s grace, the lost soul has no
market price, although the damned would wish it so.
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How poignantly was this very reality played out in Peter's later
denial of his Master in order to save his own skin! What if Peter had
truly escaped conviction for being a disciple of the Nazarene, only to
live on for 50-60 more years, relatively undisturbed under the leaky
umbrella of the powers that be on earth? What would he have gained?
What would he have lost! And Peter had just now been ashamed of
Jesus’ revelation of His approaching suffering!

16:27 For the Son of man shall come in the glory of his Father
with his angels; and then shall he render unto every man according
to his deeds. Sec the discussion of this coming of Jesus in the Special
Study; '“The Coming of the Son of Man,” (Vol. 11, pp. 430ff) That
this coming of the Son of man is His personal second coming, is
proven by the following factors:

1. His coming would be surrounded with the glory of the Father.
Whether He means that His appearance would be enwrapped in
that glory that is usually associated with the Father, or accompanied
by a glorious manifestation of the Father Himself in person with
Jesus, there is no denying the public character and magnitude
of such an appearance. But for Him to be in a position to share
in the glory of His Father must mean that He will have been fully
vindicated and glorified, His death notwithstanding. Although
He affirms His deity by speaking to “‘His Father” in the unshared
sense of unique Son of God, He too would be punished for such
presumption, unless this claim be vindicated too.

2. His appearance will be attended by his holy angels. (Cf. 2 Th.
1:7: Mt. 25:31)

3. His stated purpose is fo render unto every man according to his
deeds. He affirms His right to judge all nations, (Cf. Jn. 5:29;
2 Cor, 11:15; Rev. 2:23; 1 Cor. 3:13f; Psa. 62:12; Prov. 24:12)

These considerations may not be weakened by appeal to the
Greek original, as if Jesus mistakenly believed that the date of
His return were soon. While it is true that méllei gar ho huids
toii anthropou érchesthaican be rendered: “The Son of man is
about to come," nevertheless, the verb méllei may also be
rendered in the following manners: a. ‘‘to be about to, to have
in mind to, to plan to, to want to.” b. “‘to be established that,
to be in the circumstance to,” thus, ordinarily: “I may or I
must,” as by the force of the will of others or by the events.
This is even weakened sometimes to a mere possibility: ‘I can
perhaps, I must perhaps.” c. ““To hesitate, to put off, to delay,

551



16:27 THE GOSPEL OF MATTHEW

- to defer to.” 4. Sometimes méllei serves as a simple paraphrase
for the future tense, substituting for future tense forms that
were disappearing from common use. (Cf. Blass-Debrunner,
§ 338, 3; 350; 356; Arndt-Gingrich, 502; Rocei, 1203) This
latter usage is the more likely and preferable, especially in light
of the definiteness and certainty with which Jesus’ second
coming is taught elsewhere.

The reasons for His mentioning His coming in judgment upon the
world are multiple: '

1. “The fear of the Lord is the beginning of wisdom.” (Prov. 1:7;
9:10; 16:6; 19:23; 22:4, etc.) When men tremble in terror of
men’s threats, they must be shaken by the realization that they do
not stand before human tribunals, but befote the Judge of all the
earth! (Mt. 10:28, 33) Only a proper fear of displeasing our Lord
will be sufficient to hold us faithful against the provocations to

_ protect ourselves at all costs. G. C. Morgan (Matthew, 220) said
it well: :

- The Judge will ‘be the Lord whose -cross you will not share
~ today. To whom will you -appeal from His verdict? The last
.+ throne is His throne, and at the final assize He presides. If you
save your life today, how will you buy it back, for the Man for
Whom you will not suffer is the Man coming to reign in His
glory.
In effect, Jesus warns: ‘“You will see my glory and face my judg-
ment. I will judge you on the basis of your loyalty to me!’’ Unless
He can cause His disciples to be sensitive to His displeasure more
than to their own self-protective instincts, He will have failed to
convert them at their most fundamental psychological level.

2. Beyond fear to displease the Lord Jesus, Hendriksen (Matthew,
658) notes another excellent connection: “Do not seek to possess
the whole world. That will mean loss. Leave the matter of receiving
a reward to the Son of man. He at his coming will reward every
man according to his deeds.” (See Special Study “The Reason-
ableness of the Redeemer’s Rewards for Righteousness,” Vol. I,
198ff) Jesus’ words here are two-edged: they promise and threaten
at the same time, the difference in application being merely what
each person intends to do about his own discipleship. Does .our
discipleship become less ethical, merely because- we desire the
crown of righteousness and fear eternal contempt? Seme would
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grade Jesus down for establishing such categorical alternatives
that mﬂuence our present choices on the basis of the prospects of
future destiny, as well as for encouraging right choices by hope of
reward, rather than teaching virtue for its own sake. Bruce (Train-
ing, 181) answers such cavils correctly:

.. an alternative is involved in any earnest doctrine of moral
distinctions or of human freedom and responsibility. .
Clristians need not be afraid of degenerating into moral vul-
garity in Christ’s company. There is no vulgarity or impurity
in the virtue that is sustained by the hope of eternal life.

Those who would object to Jesus’ offering repayment or reward to
His disciples make just one more example of people who enjoy
informing God about His privileges and dutyl

3. The fitting climax to Jesus’ discourse on the necessity of entering
into the glorious Messianic life through suffering and death to ‘self,
is the truth implied in Jesus’ promise: ‘*Although I must suffer, I
will arrive at the glory that is rightly mine, because 1 wi]l return
in my Father's splendor, with His obvious approval and exalted
glory.” The confused disciples had seen nothing until’ now, but
humiliation, affliction and execution. Now they must admit the
truth of His promise of victory (“and rise again the third.day”
16:21). He forces them to face the heavenly glory. Luke expresses
this threefold glory far more emphatically: ‘‘he comes in his glory
and the glory of the Father and (the glory) of the holy angels”
(Lk. 9:26). To disciples, heart-broken at the news of His humili-
ation, He says that the same Son of man who must suffer soon and
who now calls men to shoulder their crosses, shall come in glory!
It is only through the cross that men arrive at the crown, through
the grave they arrive in glory, through death they arrive at domin-
ion. (Cf. 2 Ti. 4:8; 1 Co. 15:42f; Rev. 2:10, 26f; 3:21; consider
Mt. 16:27 as the affirmation of Daniel 7:9-18, 22, 27) Jesus, too,
will be rewarded only after enduring the cross and despising the
shame. (Heb. 12:2f) The disciple is not above the Master. Must the

" servant have his reward before, or even without, the shame and
contempt?

What is the resplendent glory with which Jesus will be surrounded?
Is it only the blazing brilliance of light? Yes, at least this, but such
visible splendor is but one aspect of a spiritual God. The glory of
Jesus is also His praiseworthiness for what He will then have ac-
complished on the spiritual plane too:
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1. He will have brilliantly succeeded in removing the final scaffolding
from a glorious Church, having fitted into place the final stone.
Now He can reveal her in all her corporate beduty, notwithstanding
the wide diversity of individual lives, gifts, personalities and minis-
tries, He will have then succeeded in gathering into one glorious
harmony all these varied personalities submitted to His direction.
(Cf. Eph. 3:10, 21)

2. He wiﬁ have accomplished to the full all the things of God upon
which He had fixed His heart and mind all the time He was a
Man! This is implicit in His encouragement aimed to bolster the
sagging faith of disciples whose confidence in His ability to succeed
.has been shaken.

Only a cosmic, long-range view of His total mission and victory would
suffice to provide the motivation for our willingness to bear reproach
for Him. But because of His resurrection, we can be certain that He
is able to carry out the remainder of His promises. The only question
is whether we believe it or not.

16:28 Verily I say unto you, There are some of them that stand
here who shall in no wise taste of death, till they se¢ the Son of man
coming in his kingdom. (Cf. the Spécial Study *“The Coming of the
Son of Man,” Vol. II, pp. 430ff, esp. 437ff.) The coming of the Son
of man, intended in this verse, is clearly distinct from that intended
in the preceding verse, unless, with some modern scholars, we are
ready to attribute a gross error to Jesus. They would hold that He
Himself expected to return during the lifetime of His Twelve. While
He confessed not to know the time of “‘that day and that hour” (Mt.
24:36), He affirmed nothing about not knowing perfectly every other
detail thereabout. In 16:27, rather, He shows that He does know these
details. As with other prophecies, so also this one must be interpreted
in the light of its undoubted fulfilment. Jesus did not return personally
in the lifetime of His Apostles. Therefore, He did not intend to
promise that here. Rather, Jesus did establish His Kingdom during
the lifetime of these disciples, therefore that is the coming He had in
mind. (Study Acts 1 and 2 as the beginning of the fulfilment of this
prophecy.)

Had Jesus meant to refer to His own second coming in this verse,
then it would be assumed by the reader that, after some would have
seen the coming of the Son of man in His kingdom, then they would
experience death. But the very final defeat of death at the final judg-
ment precludes this possibility. (Cf. 1 Co. 15:25, 26) Therefore,
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when the Lord affirmed that some would not die until they should
sec Him coming in His Kingdom, He really leaves open the possibility
that, after that event, they could really die. In light of the Church’s
beginning on Pentecost, an event witnessed by every Apostle (except
the suicide, Judas, Mt. 27;3-5), we must affirm that this verse refers
at least to that event, and maybe to much more in the life of the early
Church. Today, however, the Apostles are all dead, and Jesus has
not yet personally returned in His glory and royal dignity. What has
occurred in verses 27, 28 has been correctly analyzed by Hendriksen
(Matthew, 659). Jesus shows the Apostles His entire glorification as
one unitary concept embracing all the events from His exaltation
and vindication at Pentecost and the period following clear up to
His second coming. Verse 27 outlines His final victory; verse 28 de-
scribes its beginning.

A careful harmonization of all that Jesus said reveals His full
intention;

MATTHEW:

There are some standing
here who will not taste
death before they see the
Son of man coming in his
kingdom.

MARK:

There are some standing
here who will not taste
death before they see the
kingdom of God come
with power.

LUKE:

There are some standing
here who will not taste
death before they see the
kingdom of God.

The differences in reporting Jesus’ words may be resolved in the
following manner: ‘“You will live to see the beginning of my Kingdom
surrounded with power. The arrival of the Kingdom of God is equal
to and contemporaneous with the beginning of my reign as King.”
The fulfilment of this promise was only understood by faith, since
lesus did not personally appear in Jerusalem at Pentecost, nor even
visibly above Jerusalem, exalted at the right hand of God. Not even
then did Jesus perform stupendous personal signs, other than those
actually recorded as performed by the Holy Spirit, to convince men
of His reign. But what was done was evidence enough that He had
indeed begun to rule the Kingdom of God with power. (Cf. Ac. 2:32,
33, 36) That the post-crucifixion, post-Pentecost events are evidence
of Jesus’ coming in His Kingdom is clear from the following observa-
tions:

1. The disciples saw Jesus ascend to the Father’s right hand. (Ac.
1:6-11; Lk. 24:50-52)
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2. They beheld the Spirit’s coming to bring charismatic power, help
and illumination. (Ac. 2:1ff)

3. They witnessed the birth of the Church among the Hebrew people
despite the helpless rage of His enemies. (Ac. 4:24-33; 8:4; 21:20))
They thought of this as “the Kingdom.” (Ac. 1:3; 8:12; 19:8;
20:25; 28:23, 31; Ro. 14:17; 1 Co. 4:20; Col. 1:13; 1 Th, 2:12;
Heb. 1:8; 12:28; Rev. 1:9)

4. They participated personally in the vigorous, rapid, world-wide
expansion of the Church among the Gentiles. Ac. 10; 11:19-26;
13-28

S. They labored for and witnessed the maturing of the Church’s love,
boldness and oneness.

6. Some of the Apostles, notably John, witnessed the fall of national
Judaism with its temple, prlesthood and sacrifices, and the triumph
of the Gospel proclalmed in every part of the Roman empire.

These all provide evidence of Christ’s royal reign in and through
the ministry of His people, the Christians. These momentous events,
from the world’s point of view, could be described as “filling all Jeru-
salem with your teaching” (Ac. 5:28) and as ‘‘turning the world up-
side down”” (Ac. 17:6) But from the Christian point of view, however,
it was evidence of Christ’s glofy and reign. (Col. 1:13)

And so ends Matthew's chapter 16, as orderly as a tax-collector’s
record, but as incisive as an Apostle’s sermon. In effect, Matthew
says to his reader: ‘““The signs are conclusive that Jesus is the Christ,
God’s Son. Although many did not acknowledge Him, many did,
and became part of His new, invincible, immortal assembly. Death
would not stop Him, nor any who follow Him. However, He demands
total loyalty and complete self-submission of His servants. A high
price, but the world’s best bargain, since everything else is even more
expensive and not worth the price paid for it. Jesus will return to
judge everyone on the basis of what they will have decided and done?
Dear reader, what is your choice?”’

FACT QUESTIONS

1. What incidents took place immediately preceding this journey

+ Jesus took to Caesarea Philippi, and where did they occur?

2. Locate Caesarea Philippi on the map, describing-its location in
relation to Capernaum. Tell something of .its hlstory and im-
portance. .
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11,

12.

13.

14.
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. Since the King James Version speaks of “the coasts of Caesarea,”

explain what is meant by “coasts.”” Where exactly were Jesus and
the Twelve during the conversation recorded in this section?

. Which Gospel writer notices that Jesus was praying at this time?

What relation would there be between this prayer and what
follows?

Why did Jesus ask two questions of His disciples, when possibly
only the second one was what He really wanted to know?

. At what stage in His ministry was Jesus when He quizzed His

followers in this way?

. How many times and on what occasions had the Apostles made

similar confessions of the unique identity of Jesus? What is the
specific importance, then, of this particular confession in the
growth of faith and understanding of the Twelve? How does it
differ from those other, however similar, confessions?

. In what way is Jesus’ question as to His identity important (a) to

the disciples; (b) to the multitudes; (c} to us?

. Cite all the passages in Matthew, Mark and Luke which, up to

this point, show the deity of Jesus or indicate His unique relation-
ship to the Father, and which, because of this, become reasons
Peter and others could confess Jesus as Christ and Son of God.

Where did the multitudes get such mlsconceptlons about Jesus
as to think of Him as John the Baptlst Elijah, Jeremiah or one of
the ancient prophets?

What is the full significance of Peter’s answer? What meanmg
would his words have to these Apostles conversant with the Old
Testament? What is meant by ‘““the Christ”’? What is it to confess
Him as “Son of God”'?

What literal truth is meant by each of the following figures of

speech?
. “flesh and blood” b. ““gates of Hades”

c. “'keys of the kingdom of d. “binding” and ‘‘loosing”
heaven” f. “upon this rock"”

e. ‘‘take up one’s cross’ g. ‘‘taste of death”

What does “Bar-Jonah” mean? Does this prove that Jesus was
speaking Aramaic in this incident? If so, what would this prove
about the contention of some that in Aramaic He would have
said, “You are Cephas and upon this cepha 1 will build my
church?” If not, what is this Aramaic expressxon doing m the
middle of a Greek sentence?

Explain how God revealed to Peter the truth he had confessed.
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15.

16.

17.

18.

19.

20.

21.

22.

Did Peter know this truth before he spoke, or did he speak by
immediate inspiration? Is Jesus’ own ministry the thing. referred
to by the expression, ‘‘flesh and blood”? Did not Jesus have a
flesh-and-blood body in which He lived and worked? Did Jesus
have anything to do with revealing His real identity to Peter?
But, if so, how can He say that ““my Father who is in heaven
(has revealed this to you)''?

Explain Jesus’ remark about bulldmg His Church. What is an
ekklesia, and what is its significance in helping us to understand
what a ‘“‘church” is? In what sense, then, is it to be His Church?

-Identify the ‘“‘rock” on which Jesus built His Church and prove

that your identification is the only one correct, showing the weak-

-nesses of the other explanations offered for ‘‘this rock.”

In what sense(s) is it true that “‘the gates of Hades shall not pre-
vail against it”’? What is it that they shall not prevail against?
Why does the King James Version say “gates of Hell”?

When Jesus gave the Apostles and Peter (Mt. 16:19; 18:18) the
power of binding and loosing, He. said, KW’hatever you -bind (or
loose) on earth, shall be bound (or loosed) in heaven.” Now, did
He mean that anything that the Apostles required or permitted
during their earthly ministry would later be supported, or ratified,
by God? If so, in what sense? Or did He intend to say that in
the future they would require or permit nothing that God had not
already required or permitted from eternity? How could you
know this? In other words, which comes first in the historical
sequence: (a) what the Apostles require or permit? or (b) what
God requires or permits? What historical facts help us to answer
this question?

Why did Peter begin to rebuke Jesus? Why did Jesus rebuke
Peter? How was Peter a ““Satan” and a “stumbling block” to
Jesus?

Quote and explain what Jesus said and meant about the high
cost of discipleship, i.e. the exacting requirements for following
Him.

What effective threat did Jesus. place before those who would be
tempted to be cowards in the face of grave difficulties so frighten-
ing as to be ashamed of Him?

Affirm or deny: according to our text Jesus taught and sincerely be-
lieved that His second coming should have taken place during the
lifetime of some of His disciples present on the day that this dis-
cussion took place. Explain your reasons for the position you take.
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APPLICATIONS Chapter 16
APPLICATIONS

“DAMNING CHRIST WITH FAINT PRAISE"
16:14-16

Today, as in first-century Palestine, men continue to underevaluate
Jesus of Nazareth, and so “damn Him with faint praise,” because
their esteem or praise so badly mirrors the reality., They hold Him to
be far less than what He really is:

1. Some admit Him to be the best of men that ever lived, but not
the Sovereign Lord who wisely and perfectly administers His King-
dom.

a.

As long as they can approve of Jesus’ doctrine, judging it by the
criteria of a generous humanism, so long will Jesus enjoy their
esteem.

. However, should Jesus, at some point, contradict their idea of

God or their vision of man and what man needs to better his lot,
then at this very point, they do not hesitate to dissent.

. For such people, Jesus’ methods are too slow. The emphasis He

places upon the conversion of the individual is, for them, an
unrealistic scheme, incapable of changing the course of hu-
manity.

. Ironically, Jesus cannot be even the best of men, or even con-

sidered good, if His “unprovable, unacceptable’” claims to be
divine are to be taken seriously and rejected as untrue. But, if
He really is divine, then no amount of human dissent can detract
one iota of the wisdom of His sovereign rulel

Others would consider Him to be the perfect man, but not the
God-man.

a.

Great, popular theologians attempt to diminish the impact of
the New Testament assertions of the divinity of Jesus. But these
Biblical affirmations involve the validity of His most marvelous
claims, They also demonstrate that all that He requires of all
men is absolutely essential, because His words are the words of
God.

. These scholars attempt to reduce the force of Jesus’ claims,

because, if what He says should prove true, then some principle
of theirs is seen to be false, though they have always defended it
and reasoned on the basis of it. Woe to anyone who would
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C.

disturb their well-established, sacrosanct presuppositions, be-
cause, according to them, they have been established on the
basis of ‘“‘the assured results of modern criticism with its sci-
entific conclusions!” And yet these same scholars would hail
Jesus as the Ideal Man.

Ironically, Jesus cannot qualify to be the Perfect Man, if His
moral and intellectual credentials are not in order, because He
claims to be both divine and human, when, according to many
unbelieving theories, He is not.

3. Or else men honor Him as a Divine Savior, but not a Savior qualif-
fied to be such on the basis of His atoning sacrifice.

a.

€.

Why should this concept offend men? Because, whereas men do
feel the need of something or someone to deliver them from all
their ills, yet it must not be done at the expense of their pride.

. They want to arrive as far as possible in their own power, by

their own intelligence, as autonomous men.

. But the concept of a Jesus that offers Himself as a unique sacri-

fice eliminates all merit in human effort to justify oneself before
God, and this is for them a grave offense. Jesus, by His all-
sufficient sacrifice, says, ‘“Without me, you can do nothing!”
which means: ““You cannot do it by yourself!” Thus, He con-
demns their self-sufficiency.

. The doctrine of salvation by human submission and self-denial

that denounces all self-justification before God, has always been
offeusive to many.

Ironically, however, it is impossible to have a Savior who saves
from earth’s pain, who does not also save from the sins that ate
its cause. Nor can such a Savior save from sins, unless He
attack that malignant cancer that stands at the root of all other
evil:. human pride!

. To the extent that men consider Jesus to be only a prophet, and
no

t ‘‘the Christ, the Son of the living God,” they can serenely

search elsewhere for the realization of their messianic hopes:

a.

If Jesus is no more than a John the Baptist, an Elijah, or Jere-
miah, or just another undefinable prophet, then we may safely
search elsewhere for our supreme Hero!

. And people actually go looking for Him in science, philosophy,

law, letters, music, social service, or elsewhere.

. However, men of today who do not decide to follow Jesus as com-

mitted disciples of the supreme Prophet of God, automatically
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align themselves with those who formally praise Him, but, in
substance, they reject Him!

d. This rejection, in the light of the sufficiency of the signs that
validate all that He says of Himself, eliminates the claim to be
an ‘‘honest doubter.” There may remain many doubts, but they
can no longer be called ‘‘honest.”’

Concrusion: Let us not praise Jesus superficially, pretending to
say something important about Him, when we have no intention
to go all the way with Him in sacrificial service. Let us praise Him,
confessing Him for what He really is; the Christ, the Son of the living
God, King of kings and Lord of lords!

But let us praise Him with a solid understanding of what we believe
about Him! Our faith, if it is to be mature, must not be a sheltered
house-plant, unaware of the options, untested by the winds of oppo-
sition from hostile opinions. We must be aware of these low views
of Christ’s essential identity and glory, we must test them and be pre-
pared to be loyal to our convictions, despite the fact that we may
remain a small minority in the world.

SPECIAL STUDY:
THE COST OF OUR SALVATION

During His ministry of approximately three years Jesus of Nazareth,
with fiery words of eternal wisdom, set the skies ablaze over Judea
and Galilee, announcing the most important news man was ever to
hear! He raised no army, laid and collected no taxes, put onh no robes
of royalty. Yet, His sudden rise to the public eye was very little short
of being as spectacular as that of any historic revolutionary. The
common people heard Him gladly. At first, the leaders of Judaism
listened with an interest which turned sour, first into disgust, then
bitter hatred. Jesus stormed the capital of the Jews and wrought
havoc right in the sacred precinct by raising embarrassing questions,
exposing Pharisaic hypocrisy, and by claiming for Himself the
nomenclature which was exclusively Messianic. Characteristically, He
demonstrated His most magnificent claims by producing the most
inescapable proof— ‘“‘mighty works, wonders, and signs, which God
did by Him in the midst” of those who most wanted to disclaim and
destroy such proof. And yet, whether in the midst of the haranguing
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in the Temple, or during the storm-tossed boating experiences on
Lake Tiberias, or by intercepting the funeral procession at Nain,
or in the midst of the popularity of the multitudes on many occasions,
this Jesus proved Himself to be the Christ, the Son of God to those
whose hearts made them willing. Later, Jesus was to die for all men
of all times. In that death the punishment for sin was to be meted
out upon the Son of God, although He had lived a pure life among
sinners of every description!,

At this mighty demonstration of God’s living in human flesh we
at first can only marvel. We are challenged by His words, awe-stricken
by His works. Desiring to hear more of His lessons on the Kingdom
of God, we join the crowds pressing around Him as He speaks to the
great multitudes in Perea. Like eveiryone else in that vast audience,
we listen breathlessly for some clue as to when He will accept our
crown, march into Jerusalem, overthrow our oppressors, and establish
God’s Kingdom into which we can press. There have been reliable
reports from Galilee, the Decapolis and northern Perea that Jesus
fed more than 5,000 people on one occasion and upwards of 4,000
on another. At least some of the eyewitnesses of those events have
suggested that the Nazarene could do this indefinitely, feeding our
armies, reducing famines to a memory of the past, healing our sick
and wounded,—even to the point of raising all our dead!

Quiet! He is seating Himself on that boulder to teach:

If any one comes to me and does not hate his own father and
mother and wife and children and brothers and sisters, yes, and
even his own life, he cannot' be my disciple. Whoever does not
bear his own cross and come after me, cannot be my disciple. For
which of you, desiring to build a tower, does not first sit down
and count the cost, whether he has enough to complete it? Other-
wise, when he has laid a foundation, and is not able to finish,
all who see it begin to mock him, saying, “This man began to
build, and was not able to finish.’ (Lk. 14:26-30)

We stop listening, puzzied by His words as He goes on to speak
of kings and salt. We listen as He gets through to us once more, ‘‘So
therefore, whoever of you does not renounce all that he has cannot
be my disciple.”

Questions race through our minds: Do you mean to say, Master,
that it costs something to be your disciple? Who pays this cost?
What do you mean by “self-denial’’? (I thought that you were going
to provide what we did not have, and that we would get to keep what
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is already ours!) How must we renounce all that we have? What is this
“cross-bearing’’? We heard John say, ‘“Repent, for the kingdom of
heaven is at hand.” What does repentance have to do with it?

Here are some answers to our questions:

1. DISCIPLESHIP (and its end product, SALVATION)
IS EXPENSIVE!

No expense has meaning except for those who must pay the cost,
Therefore, to waom is the charge laid for the salvation of man?

A, It cost Gop THE FATHER aND CHRisT THE SON to purchase
our salvation! The souls of men were up for sale on the world market
and God in His love paid the highest price Heaven could afford to
buy men back. Our redemption cost God many heartbreaks and
bitter tears as He dealt patiently with a capricious nation, so He could
raise up a family through which His Son could come. It cost ‘Christ
the humiliation of the death for sinners whom He had come to save.
It cost God the best blood of earth—that of His prophets and apostles
who laid down their lives in confirmation of their testimony to God’s
truth. It cost God countless billions of blessings to lead men by the
goodness of His Providence, Yes, even before the world was formed,
God counted the cost and cried out, “I will pay it!”

B. It cost the gracious HoLy SpiriT Who strove with men before
the flood, signified God's truth by means of the ancient prophets,
and at the present works through the Word of God, which He Him-
self guaranteed, It costs Him to live in the often unclean temples of
our bodigs. But He too, agonizing with straying: sheep, cried out,
“I will pay it!”

C. It costs the wouLD-BE DISCIPLES also. Christ reads our hearts
and foresees the future. He knows that we, the multitudes, will fall
away from Him, and many would even cry out? ‘“‘Crucify! Crucifyl
Away with Him!” And so He sifts the crowds by explaining in the
boldest terms possible, that His salvation, His discipleship, His King-
dom, is going to cost the would-be disciple something too!

II. THE COST OF DISCIPLESHIP AND SALVATION STATED

What is the cost of salvation to us? Why does the Lord demand it?
“I thought that salvation was to be a free gift]”’ someone would object.
But is not the very nature of the grace of God its undeserved blessing
at the cost only of the One who extends it? Paul emphasizes this,
answering affirmatively:
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But God’s free gift is not at all to be compared with the offense.
For if by one man’s offence the whole race of men have died, to a
much greater degree God’s favor and His gift imparted by His
favor through the one man Jesus Christ, has overflowed for the
whole race of men. And the gift is not at all to be compared with
the results of that one man’s sin. For that sentence resulted from
the offence of one man, and it meant condemnation; but the free
gift resulted from the offenses of many, and it meant right stand-
ing. For if by one man’s offense death reigned through that one,
to a much greater degree will those who continue to receive the
overflow of His unmerited favor and His gift of right standing
with Himself, reign in real life through One, Jesus Christ.
(Romans S:15-17, Williams’ translation.)

God’s gifts are described as free, truly enough. However, the main
feature of God’s free gift—a feature that is so often totally by-passed,
—is that it is the free opportunity to extricate oneself by the power of
Christ from the entangling alliances with sin. The opportunity is
free, yet priceless! The laying hold of this opportunity is the expensive
item to all concerned —this is the crux of the matter.

From what is this great salvation accomplished? SiN which finds
its origin in the very person of man himself.

Let no one say when he is tempted, ‘I am tempted by God”’; for
God cannot be tempted with evil and he himself tempts no one;
but each person is tempted when he is lured and enticed by his
own desire. Then desire when it has conceived gives birth to sin;
and sin when it is full-grown brings forth death. (James 1:13-15)

For from within, out of the heart of man, come evil thoughts,
fornication, theft, murder, adultery, coveting, wickedness, de-
ceit, licentiousness, envy, slander, pride, foolishness. All these
evil things come from within, and they defile a man.

(Mark 7:21-23)

This harmonizes petfectly with Jesus’ requirement: “If any man
would come after me, let him deny himself . . .” (Mt. 16:24; Lk.
9:23) Thus, Jesus is also placing before men a great paradox: a dis-
cipleship which leads to a priceless salvation to be received as a free,
unearned gift, and, at the same time, He lays down the unmistakable
terms at which that salvation may be had. The very consideration
that our pure, righteous God would, and did, extend terms of sur-
render to a rebellious human-kind is the very summit definition
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of gracel!
What is this “self-denial”’ of which Jesus speaks: “If a man hate
. not his own life also, he cannot be my disciple.”’? Let us first
decide what “self-denial’’ is not, and so draw the circle to include
only what Jesus meant.

1, Christ has not asked us to deny ourselves of this or that luxury,
but to deny oUurseLvEs! Some early preacher described the deadly
cancer of self as manifesting itself as:

a. Self-will, the desire to be outside the law of obedience, i.e. above
the responsibility to obey.

b. Self-interest, the desire to be outside the law of sacrifice, i.e. free
from the responsibility to sacrifice self for others.

c. Self-sufficiency, the desire to be outside the law of fellowship, i.e.
no sense of responsibility for others.

The whole scheme of redemption pictures the best love of man for

himself as this is appropriately expressed in his willingness to save

himself from the power, guilt and consequences of sin in himself.

Man rightly cares for his own true, best life and wishes it to be de-

veloped and strengthened. (Eph. 5:28, 29; Mt. 22:39) Indeed, in the

first gospel message, Peter urged the proper kind of self-preservation:

“Save yourselves from this crooked generation!” (Ac. 2:40) This

prevents us from misconstruing Jesus’ words.

2. Similarly, Christ is not asking us to deny ourselves whatever is
good and needful for strengthening of our spiritual or physical life.
Jesus taught that fasting, for its own sake, was incompatible with the
genius of the Kingdom of God, which ““is not eating or drinking [or
lack of it, HEF], but righteouness and peace and joy in the Holy
Spirit.” (RBmans 14:17; also Mt. 9:14-17) All other forms of ascet-
icism must bend to this same plan. (Col. 2:20-23) All real values
are those which develop character and lead to eternal life. God let
Solonmon write from personal experience that all seeking after worldly
ambitions, wealth, self-satisfactions of all kinds, including self-right-
eousness through severity to the body, is vanity. Life does not consist
so much in what we live oN, as in the proper understanding of what
we live FOR. Mere renunciation of the abundance of possessions,
without renouncing the love of abundance, fails to understand the
Lord. Denial of this love of possessions is the only proper preparation
to use abundance appropriately as an administration assigned by
the Lord.

3. Nor is it true ‘‘self-denial” what is done merely as self-denial.
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True self-denial, like all other forms of Christ-likeness, is unconscious
of self, ““does not know that its face shines.” We deny nothing when
we give up certain foods on certain days, abstain from social dissipa-
tion during certain seasons, and many other useless and uncalled-for
sacrifices. Can it be true self-denial for man to dictate to the Lord
which sacrifices he shall make, merely because he supposes that
some endeavor at renunciation is in order, whether or not the Lord
has ordered it? Should the Master will that we join Him in the
wedding joy of the new life, must we be anguished because pain and
suffering are distant, and so invent self-inflicted abnegation, or
“manufacture artificial crosses out of ascetic austerities’’? (Bruce,
Training, 179)

4. Nor is self-control—as the world understands it—equal to self-
denial, for the former is the control of the lower elements of our
being by the higher, whereas self-denial means that both higher and
lower elements of our being are to be treated as elements of the
former life to which we have died. It is here that Paul's paradox has
significance:

I have been crucified with Christ; it is no longer I who live, but
Christ who lives in me; and the life I now live in the flesh I live
by faith in the Son of God, who loved me and gave himself for
me. (Gal. 2:20)

Having seen what it is not, we must now ask: what 1s self-denial?

1. Self-denial is self stepping down from life’s throne, laying crown
and scepter at the Master’s feet and thenceforth submitting the whole
of life to His control. It is living out our life, not to please ourselves,
but to please our Lord, not to advance our own personal interests,
but to do His work. It is the glad making of any sacrifice that loyalty
to Him requires. Self gives way altogether as the motive of life.

2. “As Peter said when he denied Christ, ‘I know not the man,’ so
say thou of thyself, and act accordingly.” (Bengal) We are instructed
by the grace of God which brings salvation that ‘‘denying ungodliness
and worldly lusts, we should live soberly, righteously and godly in
this present world. . . .”” (Titus 2:11f) “Worldly lusts’’ (¢das kosmikads
epithumias = ‘‘the earthly desires’’) need not be worse than the
usual aspirations common to this earth, aspirations which become so
all-important. It may be nothing worse than the animal instinct of
self-preservation that thinks only of self-interest, but not of duty.
There is no stronger normal human desire than to live, yet even this
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too may be renounced in the line of duty, as Jesus so definitively
proved. Jesus has not required abnegation of the self that loves God
with the heart, soul, mind and strength, and serves its neighbor be-
cause of love ‘“‘as yourself.” Rather, what the Master demands is
the total renunciation of that rebellion that brought sin into the
world originally and still maintains it in all of its forms. Herein is the
paradox true; *‘For whosoever would save his life shall lose it; but
whosoever shall lose his life for my sake, the same shall save it,”
(Mt. 16:25; Lk, 9:24)

3. Self-denial is also the yielding of our right to choose anything
but the will of Christ. Having accepted Jesus as the Lord of our con-
science and will, emotions and intellect, we obey one law. His slightest
wish is our highest command! When we became His slaves, we sur-
rendered our right to a choice, although not our power to choose,
(Cf. 2 Cor. 5:15)

No servant can serve two masters; for either he will hate the one
and love the other, or he will be devoted to the one and despise
the other. You cannot serve God and mammon. (Lk. 16:13;
Mt. 6:24)

Whatever self-denial must mean to the disciple, Christ has already
shown us in one lasting, concrete example. (Ro. 15:3) Listen to His
claims:

“Now is my soul troubled. And what shall I say, ‘Father, save me
from this hour’? No, for this purpose I have come to this hour.

Father, glorify thy name."” (John 12:27f)
“Consequently, when Christ came into the world, he said, . . .
‘Lo, I have come to do thy will, O God,’ (Heb, 10;5-7)
“Jesus answered them, 'My teaching is not mine, but his who
sent me.” "’ (In. 7:16)
“And he who sent me is with me; he has not left me alone, for
I always do what is pleasing to him.”’ (Jn. 8:29)

“I glorified thee on earth, having accomplished the work which
thou gavest me to do.” (In. 17:4)

Peter shows how His self-denial is the model for outs:
“For to this you have been called, because Christ also suffered for
you, leaving you an example, that you should follow in his steps.
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He committed no sin; no guile was found on his lips. When he
was reviled, he did not revile in return; when he suffered he did
not threaten; but he trusted to him who judges justly. He himself
bore our sins in his body on the tree, that we might die to sin and
live to righteousness . . .” (1 Pt. 2:21ff)

4. Self-denial is all that is implicit in obedience. For . . .

“Do you not know that if you yield yourselves to any one as obedi-
ent slaves, you are slaves of the one whom you obey, either of sin,
which leads to death, or of obedience, which leads to righteous-
ness?”’ (Romans 6:16)

There is also implied the overcoming faith in the One to whom the
obedience is yielded and for whose sake self is renounced. Jesus calls
us to take up His yoke upon us and learn of Him. (Mt. 11:29) When
we have decided to wear His yoke, the question becomes, not what
we shall choose, but, what is it that He has chosen for us? His yoke
is His will for us, His rule, His discipline.

5. Self-denial is the crucifixion of self, ‘‘the old life with its passions
and desires.” (Gal. 5:24; Ro. 6:6) It is not merely the putting self off
for a later date, but the immediate and total sacrifice of anything that
stands between the disciple and totally-surrendered, loving service
to his Lord.

6. Self-denial is the power behind repentance just as godly sorrow
for sin and the desire to start a new life is the motivation. Self-denial,
like repentance, must be in the present tense. To make up one’s
mind that he will, in some undefined future time, deny himself, is
not at all self-denial. What is this but a determination to continue
in self-satisfaction still other days and years? Such a resolution is an
indication of a deep-seated impenitence, since it agrees to the recti-
tude of Christ’'s demands, but refuses obedience. It has been said
that the way to Hell is paved with good intentions. This cannot be
true, because good resolutions do not lead away from God, and a
resolution to repent, or deny self, at a more corivenient season,—but
not now,—is not a good intention! If God should consent to any
postponement of self-denial, He would become accessory to a sin-
ful life.

Self-denial, like repentance, involves an abhorrence of all sin,
especially the soul’s own personal sins. It involves a recognition of his
personal guilt before God, and that he needs to repent! The soul
acknowledges the justice of the divine law and its own condémnation
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by it. It puts itself in the wrong and God in the right, It utters the
prayer of the publican, “God be merciful to me—a sINNER!”

Self-denial, likewise, implies the renunciation of all sin. There can
be no mental reservation, no “darling sins’ not given up. It would
be but an insult to God to make a catalogue of sins and say, ‘“These
I loath and renounce”; and compose another list and say, ‘““These
I cannot surrender; these, my dishonesty, my covetousness, my im-
purity, my wicked ambition, I love and will not forsake.” To deny
self with the purpose in mind to continue in sin, any sin, is impossible.
To repent with the idea that it is only a formality in order to be for-
given, and so that a life of continued sin and continued repentance
may finish in heaven, is but wicked self-deception. Such an intention
is an abuse of the grace of repentance.

Self-denial involves the soul’s seeing itself in the light of God’s
Word, seeing the nature of sin—the number, the heinousness, and
the aggravation of HIs owN sins. It involves seeing how his sin mars
and pollutes his own soul, how it destroys and injures his fellow-
man; how it defies God’s authority, tramples on His love and compels
the out-pouring of His wrath. This self-knowledge is exceedingly
difficult to attain. It is unwelcome and painful. This knowledge
tortures the soul, and we would rather be ignorant of it. Hence the
memory comes reluctantly to its work and the past is imperfectly
remembered. The law of God is obscurred and misinterpreted, and
the moral judgment is weakened and biased. Weak excuses are
formed and the guilty soul seeks to hide itself behind a “‘refuge of
lies.” This is why denial of self must take place before intelligent
approach to God is even possible.

It may even be unnecessary to differentiate between ‘“‘repentance”
and “self-denial.” Further, Jesus spoke of ‘‘cross-bearing,” a figure
which seems to be but another facet of the diamond of total accept-
ance of Himself. What is “‘cross-bearing”? This is best answered by
asking another question: what did it mean to Jesus? The occasions
in Galilee when Jesus placed this challenge before His disciples were
occasions on which Jesus had clearly predicted His own death. This
expression must mean that the disciple must be as his Lord.

Have this mind among yourselves, which you have in Christ Jesus,
who, though he was in the form of God, did not count equality
with God a thing to be grasped, but emptied himself, taking the
form of a servant, being born in the likeness of men. And being
found in human form he humbled himself and became obedient
unto death, even death on a cross. (Phil. 2:5-8)

569




Chapter 16 THE GOSPEL OF MATTHEW

Study the expressions Paul used: “emptied himself,” ‘“humbled
himself,”” *‘obedient unto death,” ‘‘death of the cross.”

1. To Jesus, cross-bearing symbolized one thing: providing the
needed sacrifice to save the individual sinner by undergoing what-
ever was necessary to do that. It meant His facing the mocking
unbelief, the cruel jeering and the lashing of the scourge, the spitting,
the injustice, and the separation from His Heavenly Father. It meant
willingness to bear the pain that others’ faults bring. It meant not
pleasing Himself, but serving othérs. (Ro. 15:1-3)

2. To the individual sinner who aspires to discipleship ‘‘cross-bear-
ing” means the positive identification of himself with the sufferings
of Christ on his behalf. It was the Apostle’s one desire to grow to
“know Him and the power of His resurrection, and share his suffer-
ings, becoming like him in his death.” (Phil. 3:10f) Cross-bearing,
to Paul, implied the dying daily to his own self-will: “I pommel
my body .and subdue it, lest after preaching to others I myself should
be disqualified.” (1 Co. 9:27)

3. Did Jesus ever speak of our heroically or sentimentally bearing
His cross? No, because He bore ours in order to furnish us with
sufficient motive and opportunity to bear our own! We are not, there-
fore, to manufacture artificial crosses for ourselves, but accept the
cross which Christ has called us to bear and die upon it.

4. Cross-bearing means the willing, cheerful suffering of the loss
of all things for *‘the surpassing worth of knowing Christ Jesus my
Lord.” (Phil. 3:8) If that means the loss of ‘‘father, mother, wife,
children, brothers, sisters” who stand as stumbling blocks to our
feet, we must crucify that this-worldy affection, in favor of our
heavenly loyalty to Christ. Obviously, cross-bearing in practice must
mean different things to different people. Bruce (Training, 177)
teaches:

For one the cross may be the calumnies of lying lips, ‘‘which
speak grievous things proudly and contemptuously against the
righteous’’; for another, failure to attain the much-worshipped
idol success in life, so often reached by unholy means not avail-
able for a man who has a conscience; for a third, mere isolation
and solitariness of spirit amid uncongenial, unsympathetic neigh-
bors, not minded to live soberly, righteously and godly, and not
loving those who do so live.

How are ‘“‘self-denial”’ and ‘‘cross-bearing’’ related to each other?
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They are, respectively the negative and positive aspects of our total
commitment to Christ, They are carefully linked by Paul:

And those who belong to Christ Jesus have crucified the flesh
with its passions and desires , . . But far be it from me to glory
in the cross of our Lord Jesus Christ, by which the world has been
crucified to me, and I to the world. (Gal. 5:24; 6:14)

III, THE REASONS FOR PAYING THIS COST

Having considered who pays this cost and the definitions of the
cost, let us ask ourselves: why pay the cost of our salvation? God
freely gives sinful man the gracious opportunity to become a disciple
of Jesus and be saved by meeting the terms of discipleship., These
terms, negatively and positively stated, are ‘‘self-denial” and “cross-
bearing,”” and all that these involve. Historically, there have been
very few who, having counted the cost, were willing to pay it. Jesus
described such a state of affairs like this:

Enter by the narrow gate; for the gate is wide and the way is easy,
that leads to destruction, and those who enter by it are many. For
the gate is narrow and the way is hard, that leads to life, and
those who find it are few. (Mt, 7:13f)

During His earthly ministry Jesus contacted one of the world’s best
prospects for discipleship., The young man was rich, ambitious,
righteous by most standards, apparently humble and highly talented.
The Master placed the cost of discipleship before him, but he turned
it down! The question has probably already been asked: why, if so
many who could mean so much to the Kingdom turn down Jesus’
offer, does Jesus not make the cost lower, the ‘“‘cross’ lighter, the
burden easier? Because, were the Lord to do so, He would be re-
admitting to His household, into His Kingdom, the very element
that exalted Satan, cursed mankind and turned the world into a
cemetary in the first place: seLr! To make the demands less stringent,
God would have to open the gates to allow mankind with all its sinful
trappings of self-centeredness to pour into His promised land, re-
served only for those who are willing to deny self and exalt Christ.
Self-complacency, being the very heart and core of all sin, would,
in this reversed case, require God to refuse to condemn any sin. But
in all this, what would have become of the pure, righteous Creator
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of all, the Father of our Lord Jesus Christ? He would have become
unjust Himself and not to be trusted to be right or the One to right
the wrongs of earth. Vengeance would then belong to anybody who
can take it! Law and order would no longer exist, save in those
remnants of society still influenced by the ancient concepts of the
justice and mercy of God.

But God is not a man that He should charge! And, since He has
not, we are faced with the decision to count the cost and pay it and
receive His proffered mercy, or face the consequences. Why pay
the cost?

1. If we are unwilling to start the journey by the strait and narrow
way, because of the call of our luxury or possessions, or because the
desires of family, friends, social or business life must be satisfied
before the Lord’s desires, or for some other reason, we judge our-
selves unworthy of His offered mercy. The ultimate end of such a
course .must be punishment. However high we may hold our heads,
they shall at last be bowed before Jesus!

2. Why pay? Because, if one were to start the long, arduous journey
of discipleship, .but decide to give it up, he is just as lost as if he had
never started. By the very nature of the case, this cost must be con-
stantly and consistently paid. So subtle are the temptations to indulge
self that every disciple must “watch and pray that they enter not into
temptation.” Consider these warnings:

For which of you, desiring to build a tower, does not sit down and
count the cost first, whether he has enough to complete it? Other-
wise, when he has laid a foundation, and is not able to finish, all
who see it begin to mock him, saying, ‘“This man began to build,
and was not able to finish.” Or what king, going to encounter
another king in war, will not sit down first and take counsel
whether he is able with ten thousand to meet him who comes
against him with twenty thousand? And if not, while the other is
yet a great way off, he sends an embassy and asks terms of peace.

(Lk. 14:28-32)

And the ones on the rock are those who, when they hear the
word, receive it with joy; but these have no root, they believe for a
while and in time of temptation fall away. And as for what fell
among the thorns, they are those who hear, but as they go their
way they are choked by the cares and riches and pleasures of life,
and their fruit does not mature. (Lk. 8:13-15)

572



THE COST OF OUR SALVATION Chapter 16

. . . No one who puts his hand to the plow and looks back is fit
for the kingdom of God. (Lk, 9:62)

These are tragic words! There is no disaster so great as that of a life
started out on its course heavenward, only to see it sink beneath the
waves of doubt and selfishness miles and years from the blest harbor!

3. Consider the psychological future of selfishness vs. selflessness:

Those who are selfish and who do only that which pleases their
fancy, and who will not exert themselves for some high principle,
will find that their range of dislikes will increase and their range
of likes will decrease. As time goes on, life becomes more and
more filled with disagreeable things until the selfish life becomes
the doomed life. He who does things for Christ’s sake is respond-
ing to something higher than his personal inclinations. This leads
to a steady increase of one’s “range of interests, likes, and
success” and the fuller life is the reward of the giving up of a
selfish life. ‘“No discovery of modern psychology is, in my opinion,
so important as its scientific proof of the necess1ty of self-sacu- '
fice or discipline to self-realization and happiness.”

(James Bales, Jesus the Ideal Teacher, 40)

4, The biggest inducement to pay this expense is the reahzatlon
that it leads to life eternal. But some who genuinely count the cost;
studying the standards of the Kingdom, cry out, “It’s too difficult!
For fear of falling, I will not attempt to rise! I will not try!”’ But the
tower MUST be built; the battle musT be fought; the Kingdom of God
MUsT be sought at any price and above all. Jesus ‘“‘endured the cross,
despising the shame,” and we can too! Hear Him again as He chal-
lenges all men: C

Truly, truly, 1 say to you, unless a grain of wheat falls into the
earth and dies, it remains alone; but if it dies, it bears much
fruit, He who loves his life loses it, and he who hates his life in
this world will keep it for eternal life. If any one serves me, he
must follow me; and where I am, there shall my servant be also;
if any one serve me, the Father will honor him. (In. 12:24ff)

. ... Truly, I say to you, there is no one who has left house or
brothers or sisters or mother or father or children or lands, for
my sake and for the gospel, who will not receive a hundredfold
now in this time, houses and brothers and sisters and mothers
and children and lands, with persecutions, and in the age to come
eternal life. (Mark 10:29f)
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We are never better off than when we are completely ready to let
God have the really great opportunity He wants. When we lay our-
selves prostrate on our own cross, denying ourselves of all right to
live, conscious of our total inability to save ourselves, then and only
then are we in the best frame of mind to receive all that He has to
offer. What a paradox: He takes away from us all things that He
might truly give us all things!

IV. SELF-DENIAL AND CROSS-BEARING IN PRACTICE

Having seen something of the theory, we must ask ourselves how
this works out in practice. Otherwise, what was intended for our
daily growth in faith and likeness to Christ, will become a dead,
useless concept, unconnected with our real way of thinking and
acting.

In the general field of self-denial and cross-bearing there are
actually two areas of application. On the one hand, there is death
to self’s desires that lead into sin in any and all of its forms. (Col.
3:5; Gal. 5:24) On the other, there is that renunciation of one’s
legitimate rights for love of another person. Since the reader is more
likely to be familiar with the numerous examples of the former with
which the New Testament is replete, let us examine a very few of the
countless expressions of self-denial in the latter area.

A. JESUS IS OUR MODEL

He denied Himself by surrendering legitimate rights of His own
free will for the sake of others. (Study Romans 15:3 in the context
of Romans 14 and 15:1-7; Phil. 2:5-8 in the context of Phil. 2:1-4;
Eph. 5:25 in the context of Eph. 5:21-33; cf. Heb. 3:1; 12:2, 3; note
1 Pt. 2:21ff in the context of 1 Pt. 2:18-20; 3:18 in the context of 3:13-
22; 4:1-6; 4:13 in the context of 4:12-19) Gob, too, labored un-
sparingly for us! (Ro. 8:32)

B. APPROPRIATE CONCERN FOR OTHERS’ NEEDS
IS OUR STANDARD.

In order to take many NT exhortations seriously, we must deny
ourself some other use of our time and energies in other perfectly
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proper, completely justifiable Christian activities. Thousands of
thoroughly enjoyable human pleasures, such as reading, listening to
music, flower arrangement, keeping one’s home in perfect order,
painting and all hobbies, while innocent themselves, can—and, on
certain occasions, must be—set aside, in order to have time to express
our concern for others. These activities are perfectly legitimate within
themselves, and the Christian need not fear God’s frown upon them
as they engage in them, since He Himself has left him free to choose
his activities. However, the question of priorities asks the Christian:
“Which comes first now. your neighbor’s needs or your own comforts
and hobbies?”’

As every serious, busy pastor knows, counseling with people takes
time. Solutions must be examined. People’s problems do not respect
clocks or follow schedules. This means that a Christian who would
really be of help to his fellows must be available, But availability
means being “‘on call” at any time, and, as any doctor or ambulance
driver knows, self-denial is the order of the day. Doctors cannot
say, “I'm sorry that I cannot respond to your emergency, because
I'm listening to Beethoven!” Rather, they deny their right to enjoy
Beethoven and rush down to the emergency room. When Eutychus
fell out of the third-story window, Paul did not insist on continuing
his inspired speech, but rushed down with the others to do what he
could for the lad. (Ac. 20:7-12)

C. HOW TO GO ABOUT IT

1. Consider the following encouragements to deny ourselves in
order to be available to meet others’ needs; Ro. 12:3-21; 14—15:7; 1
Co. 6:12—10:33; 11:33; 12:7, 25; 13:1-7; 14;all; 16:16; 1 Pt. 4:10.

2. All encouragements to be generous in giving to others’ needs
are incitements to spend for others what we have a right to spend
on ourselves. See 2 Co. 8, 9; Gal. 6:6, 10; Eph. 4:28; 5:15f; Col.
4:5f; 1 Ti. 5:4, 8, 16; 6:18f.

3. All exhortations to love and serve one another require self-denial
to carry them out. See Gal. 5:13{; 6:1-5; Eph. 5:21—6:9, 18; Phil.
2:1-4; 4:3; Col. 3:18—4:1; 1 Th. 2:8; 5:14f; 2 Th. 3:6-13; 1 Ti. 6:1f;
Tit. 3:8, 14; 1 Pt, 2:18ff; 3:1-8; 1 In. 3:16-18.

4. Consider these examples that show us how it is done. Paul would
have been willing even to sacrifice his own salyation, if this would ac-
complish the salvation of his fellow Hebrews. (Ro. 9:3) Remember
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the Apostles’ self-denial for their churches (1 Co. 4:8-13; 6:12—
10:33; 2 Co. 4:2, 7-15; 5:13; 6:1-13; 11:7-11, 23-29; 1214ff 13:9;
Phil. 1:23- 26; 1 Th. 2:9-12; 3:10; 2 Th. 3:7-9; 2 Ti. 2:10. Remember
the Apostles’ letter-writing ministry: that took time to edify their
readers!

5. Others devoted themselves to serve other Christians with needed
refreshment: 1 Co. 16:15f; 2 Co. 8:1-5; 2 Ti. 1:16-18; Heb. 6:10;
13:1-3; 3 Jn. 5-8, 10b.

6. The rules governing Christian liberty require that we deny our-
selves. (See Special Study: “How To Avoid Becoming a Pharisee”
after 15:1-20, which discusses some of these rules.) Perhaps some
narrow-souled Christian demands to know where in the Bible it says
he must do some particular act of kindness that he does not want
to, or do without some pleasure for the sake of someone else. The
New Testament was not written to cater to such legalism, but to
stimulate us to want to rise above the demands of mere, legal rules,
to live.a life guided by the Spirit of Christ, inwardly motivated to
seek out practical, helpful kindnesses by which we can bless our
neighbor. However, the New Testament guarantees our liberty to do
this and guides our decisions concerning it. But the very principles
that set us free from casuistic legal restrictions require that through
love we become servants of one another. (Cf. Gal. 5:13; Ro. 14—
15:7; 1 Co. 6:12—10:33; Jas. 1:25-27; 2:8, 12; 1 Pt. 2:16; 3:8;
4:8-10; S:5)

7. Christian exhortation and teaching takes time, energy and dedi-
cation! If time is money, then denying ourselves the use of our time
as our own, in order to bring back a sinner from the error of his way,
is the same sort of sacrifice Jesus made. It takes time to care enough
to.go teach someone what he must know in order to please God.
(Ct. Heb. 3:13; 10:24f; Gal. 6:1f; Jas. S:19f; 1 Th. 5:11, 14; 2:11;
Jude 22f. It takes self-denial to be gentle and forbearing with one’s
opponents who are what they are because they need to repent and
because they are certain they know the truth better than the Christian
servant. (2 Ti. 2:24-26) It takes self-denial to care about truth and
falsity. in life and doctrine. (Cf. Ro. 16:17-20; Eph. S:11; 4:25;
2 Th. 2:11-15; 2 Ti. 1:14; 1 Ti. 4:16; 6:12, 20; Rev. 2:2, 3) It takes
self-denial to refuse to make use of what appeals to human pride,
in order to proclaim the truth, and hold to the truth despite the
powerful temptations to trust human wisdom to be more certain.
(Ct. 1 Co. 1:18-31; 2:1-5; 3:18-23)

8. Tremendous self-discipline is required to be able to submit to
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persecution of any sort, whether through public abuse or Joss of
possessions or family, But this willingness to suffer the loss of all
things comes through the self-denial that admits that everything
we are and have came from God, and, because of this recognition,
turns it all over to God. This way, whatever happens to our posses-
sions, our relationships, or to us, we are confident that everything is
in good hands: His! Self-denial, thus, is the secret behind the ability
to rejoice and give thanks in all circumstances. (Cf. Phil. 4:4-7,
10-13; 1 Th. 5:18) No matter what evil is done to us, self-denial keeps
us from paying back evil for evil. (1 Th. 5:15; 1 Co. 6:7) Even our
“vengeance belongs to the Lord” (Cf. Ro, 12:17-21).

- 9. Submission to our own Christian leaders requires self-denial.

(Cf. 1 Pt. 5:5; Heb. 13:17; 1 Th. 5:12f; 2 Th. 2:15; 3:6, 14; 1 Co.
11:2) Submission to the decision of others requires no little self-
denial. (Cf. 1 Co. 6:1-6)

10. The kind of praying that needs to be done for our world, our
Church and ourselves requires discipline and the time that only
self-denial can furnish. (Cf. 1 Ti. 2:1, 2, 8; 1 Th. 5:17f; Eph. 6:18,
etc.)

11. Growth in godliness requires self-denial which furnishes time,
energy, interest and activity that will make character growth possible.
(Cf. Eph. 4:15f; Phil. 3:12-15; Heb. 5:11—6:12; 12:3-17; 1 Ti.
4:7b, 8; 2 Ti. 2:3-7, 15; 1 Pt. 1:13-17; 2 Pt. 1:3-11)

There are many, many more texts and illustrations in the Word
that could be listed here. But a good rule of thumb might be this: if
you see something to do that you should not, either for yourself or
others, do not do it. That is self-denial. If you see something good
to do for someone else, something that, to do it, takes time that you
would have used otherwise for something you would rather have done
for yourself, do it. That is self-denial. Self-denial and cross-bearing,
seen from this practical standpoint, are indubitably the price we
must pay to be saved from ourselves and our sins, and in order to
be of any practical use to Jesus. The only law of Christianity, as any-
one knows, is to love God with all we have and to love our neighbor
as ourselves. Self-denial is but this love in action. (See Notes on 5:44,
48; 7:12, Vol. 1, pp. 311ff, 318ff, 415£f)
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CHAPTER SEVENTEEN OUTLINES

Section 42. Transfigured on High Mountain, Jesus Shows His Glory

to Peter, James-and John. (17:1-13)

Section 43. At Base of Mountain Jesus Heals and Frees Demonized

Boy. (17:14-21)

Section 44. Jesus Makes Third Passion Prediction. (17:22, 23)
Section 45. Jesus Quizzes Peter About Temple Tax. (17:24-27)

STUDY OUTLINE

I. REvELATION OF DiviINg Maresty (17:1-13; Mk. 9:2-13; Lk.
9:28-36)

IL.

Q m m 9 O Wy

H.

. The passive participants (Mt. 17:1; Mk. 9:2; Lk. 9:28, 32)
. The private pageant at the peak: a glimpse of glory (Mt. 17:2;

Mk, 9:2b, 3; Lk. 9:29)

. The part played by the prophetic pair from Paradise (Mt.

17:3; Mk. 9:4; Lk. 9:30f)

. Peter’s presumptuous perpetuation of a pernicious pantheon

(Mt. 17:4; Mk. 9:5; Lk. 9:32f)

. The Paternal pronouncemeént of the peerless pre-eminence of

Christ (Mt. 17:5; Mk. 9:7; Lk. 9:34f)

. The prostrate, perplexed Apostles persuaded to promote their

present Prince. (Mt. 17:6-8; Mk. 9:8; Lk. 9:36a)

. The prohibition of premature publication because of pre-

dominant preconceptions and prejudice (Mt. 17:9; Mk. 9:9f;
Lk. 9:36) ’
The pondering of pivotal personality (Mt. 17:10-14; Mk.
9:11-13)

REPROOF OF FAITHLESSNESS AND FAILURE (Mt. 17:14-21; Mk.
9:14-29; Lk. 9:37-43a)

A.

B.
C.
D.

The paralysis of power by preoccupations, pessimism and
prayerlessness (Mt. 17:14; Mk. 9:14-16; Lk. 9:37)

The poignant plea of a pathetic predicament (Mt. 17:14b-17;
Mk. 9:17-21; Lk. 9:38-42)

The pained but perceptive plea of the pressured parent (Mk.
9:21-24)

The piteous prisoner promptly purged of his perverse possessor
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IV,

JESUS SHOWS HIS GLORY TO PETER, JAMES AND JOHN 17:1-13

(Mt, 17:18; Mk, 9:25-27; Lk, 9:42b, 43)
E. The Apostles’ puzzlement over their pitiful production (Mt.
17:19; Mk, 9:28)
1. The pollution of practical paganism (Mt. 17:20)
B. The purifying power of personal penitence and persistent
prayer (Mt, 17:21; Mk. 9:29)

REPETITION OF THE PAssioN PREDICTION (Mt. 17:22f; Mk, 9:30-
32: Lk. 9:43-45)

A. The perceptible pressure of popularity (Mt. 17:22a; Mk.
9:30; Lk. 9:43b)

B. The painfully precise plan of His passion (Mt. 17:22b, 23a;
Mk, 9:31; Lk. 9:44)

C. Perception prevented by persistent prejudice (Mt. 17:23b;
Mk. 9:32; Lk. 9;45)

READINESS TO BE SUBMISSIVE BEYOND DUTY (17:24-27)

A. The petty pestering for payment of the poll tax (17:24)

B. The precipitate parry by Peter (17:25a)

C. The privileged position of the Prince (17:25b)
1. The proper prerogative of a potentate’s posterity (17:26)
2. The powers postponed by a practical pliability and a pur-

pose to protect others (17:27a)

D. The praiseworthy performance of this principle of precedence

(17:27b)

Section 42
TRANSFIGURED ON HIGH MOUNTAIN JESUS

SHOWS HIS GLORY TO PETER, JAMES AND JOHN

(Parallels: Mark 9:2-13; Luke 9:28-36)

TEXT: 17:1-13

1 And after six days Jesus taketh with him Peter, and James, and
John his brother, and bringeth them up into a high mountain apart:
2 and he was transfigured before them; and his face did shine as
the sun, and his garments became white as the light. 3 And behold,

there appeared unto them Moses and Elijah talking with him. 4 And
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Peter answered, and said unto Jesus, Lord, it is good for us to be
here: if thou wilt, I will make here three tabernacles; one for thee,
and one for Moses, and one for Elijah. S While he was yet speaking,
behold, a bright cloud overshadowed them: and behold, a voice out
of the cloud saying, This is my beloved Son, in whom I am well
pleased; hear ye him. 6 And when the disciples heard it, they fell
on their face, and were sore afraid. 7 And Jesus came and touched
them and said, Arise, and be not afraid. 8 And lifting up their eyes,
they saw no one, save Jesus only.

9 And as they were coming down from the mountain, Jesus com-
manded them, saying, Tell the vision to no man, until the Son of
man be risen from the dead. 10 And his disciples asked him, saying,
Why then say the scribes that Elijah must first come? 11 And he
answered and said, Elijah indeed cometh, and shall restore all things:
12 but I say unto you, that Elijah is come already, and they knew
him not, but did unto him whatsoever they would. Even so shall the
Son of man also suffer of them. 13 Then understood the disciples
that he spake unto them of John the Baptist.

THOUGHT QUESTIONS

a. Why would Jesus single out just three Apostles to witness the
Transfiguration? Did not the others need to behold Jesus’ glory?
If so, why leave them out?

b. Even though a week intervened after Peter’s confession and Jesus’
first plain prediction of His death and the conversation and teach-
ing occasioned by this prophecy, is there a psychological connection
between these events and the glorious vision of the Transfiguration?
If so, what is that connection? If not, why do you deny such a link?

c. How do you think Jesus was transfigured? What other NT texts
would bear on the question?

d. Do you think that the total Transfiguration-event was intended
in any way for Jesus’ benefit? If so, how could it strengthen Him?

e. Of what special benefit would this benefit be to those Apostles
who witnessed it? What would it teach them about Jesus’ nature
and mission? (Cf. Lk. 9:31)

f. What do you think was the motive for selecting only Moses and
Elijah, of all the OT characters, to appear with Jesus here?

g. What does the appearance of these two OT worthies have to say, if
anything, on the subject of resurrection, or on life beyond this life.
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. Is their presence in this vision only part of the scenery, a phenomen

without any objective reality? How would you go about defending
the factual, historic character of their appearance with Jesus
during the Transfiguration? There are ‘‘scholars’” who doubt it,
you know.

Do you think that the apostolic trio had fallen asleep and suddenly
awoke to see the vision already in progress, or were merely op-
pressed by sleep while they were trying to stay awake? In other
words, did they miss some of the vision by being aleep? What is
important about this detail in relation to the general verification
of the historical character of this narrative?

What is so significant about the grim topic of conversation dis-
cussed with Jesus by Moses and Elijah? Was this important for
Jesus alone, or the Apostles only, or both? Why?

What was so wrong-headed about Peter’s enthusiastic suggestion?

. Why did Peter propose to make three tents (booths or ‘“taber-

nacles”)? What purpose must he have had in mind for construct-
ing these peculiar dwellings?

Do you think God just made good use of the normal phenomenon
that regularly appears on mountain peaks, when He spoke out
of “‘a bright cloud"? If so, what?

. What is the significance of God’s message from the bright cloud

(1) for Jesus? (2) for Peter and the others? (3) for us?

Why would Jesus tell the Apostles here to keep silent about the
glorious vision and the heavenly Voice? Would it have helped
anything to promote His mission had they proclaimed it abroad?
Besides the fact that Jesus Himself had mentioned the resurrection
as the terminus after which they could publicize the Transfigura-
tion, why should the Apostles desire to dwell on the meaning of
the “‘rising from the dead”? (Mk. 9:10)

. In answering their question about the proper interpretation of ‘“‘the

coming of Elijah,” why should Jesus interweave the Old Testa-
ment’s mention of the Messiah's sufferings? What good does that
fact do toward helping them to understand about the promised
“Elijah"? (Cf. Mk. 9:12f)

. From what clue could the Apostles arrive at the correct deduction

that Jesus had been referring to John the Baptist?

How did the Apostles recognize Moses and Elijah who had disap-
peared from the earth centuries before, probably leaving behind
no reliable photographic likeness whereby these Apostles could
have recognized them? What clues would have assured them that
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the two,men were really Moses and Elijah?

t. Was:the revelation of the lordship of Jesus on the mount of trans-
figuration more exalted than the revelation of the lordship of Jesus
as He died on the cross? Why do you answer as you do?

PARAPHRASE AND HARMONY

About a week after Petet’s confession and Jesus’ first plain pre-
diction of His death, Jesus selected Peter, James and his brother,
John, to accompany Him up into a high mountain where they could
be by themselves for prayer. While He was, praying, His entire appear-
ance was changed, right in their presence. The appearance of His
face was so altered that it shone like the sun, His clothing turned a
glistening, intensely dazzling white—white as the light—so white,
in fact, that no earthly bleaching agent could possibly make it any
whiter.

Suddenly, there appeared two men conversing with Jesus. These
were Moses and Elijah, seen in heavenly splendor. They were dis-
cussing His Exodus, i.e. His liberation of the New Israel of God,
which He was soon to bring about in Jerusalem.

Meanwhile, Peter and the other two had been fighting sleep. They
managed to stay awake, so they saw Jesus’ heavenly splendor as well
as the two men who stood with Him. It was just as these latter were
leaving Jesus that Peter blurted out, ‘‘Master, it’s wonderful for us
to be here! If you wish, let’s put up three festival booths right here:
one for you, one for Moses and one for Elijah!”” However he did not
know how to react nor did he realize what he was suggesting. In fact,
they were terrified.

While he was still saying this, a bright cloud overshadowed them,
causing them to be gripped with fear as it enveloped them. A voice
from the cloud declared, “This is my own dear Son, my Chosen One:
I am well pleased with Him, so listen to Him!” When the disciples
heard this voice they fell on their faces in terror. Then Jesus walked
over to them and touched them, saying as He did so, ““Stand up and
do not be afraid.” All at once, when they raised their eyes and looked
around, they no longer saw anyone with them, just Jesus Himself.

As they were descending from the mountain next day, Jesus ordered
them, ‘“Never mention to anyone the vision you have seen, until the
Messiah be raised from-the dead.” So they kept quiet about it, and
during that period told no one anything of what they had witnessed.
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However, although they kept the matter to themselves, they began
discussing with one another what this expression ‘‘rising from the
dead’ could mean,

Then the disciples put this question to Him: “Why, then, do the
scholars claim that Elijah must appear on earth before the Messiah
comes?”’

This was His answer: ‘“That’s right, ‘Elijah’ is supposed to make
his appearance first and bring about a spiritual restoration of men’s
hearts to God. And how does the Scripture describe the Messiah?
It teaches that He is destined to endure great suffering and be treated
with contempt. However, I can assure you that your ‘Elijah’ has al-
ready made his appearance and people failed to recognize him. They
treated him just as they pleased, just like the Bible speaks of him.
They will do the same thing to their Messiah too.”

Then the disciples realized that He had been referring to John
the Baptist.

SUMMARY

Jesus took His “‘inner circle” of disciples with Him to give them a
glimpse of His glory. As God identifies His Son as His final, authori-
tative Prophet, the Law and the Prophets fade into proper perspective.
To preclude misconceptions, Jesus enjoins the men to keep the vision
to themselves until after the resurrection. They question Jesus about
popular theological views about the ‘‘Elijah.” Jesus affirms that the
famous “Elijah” was none other than John the Baptist, whose re-
jection was symbolic of His own fate.

NOTES
1. REVELATION OF DIVINE MAJESTY
A. THE PASSIVE PARTICIPANTS
17:1 After six days. Because Luke affirms that there were ‘‘eight
days,” some would charge him or the other two Evangelists with
contradiction, However, Luke affirms that it was ‘“‘about eight’’ and
there really are six days between his eight, so there is no contradiction.

He merely counted the first and last days, whereas Matthew and
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Mark counted only the ones intervening.

This event occurred during the final year of Jesus’ ministry. The
last date mentioned before this was the Passover at which He- fed
the S000. (Jn. 6:4) Although exact computation of the time elapsed
since that date is impossible, an examination of Jesus’ ministry at
Capernaum, in Phoenicia and in the Decapolis (Mt. 15, 16) and-the
nearness of the Feast of Tabernacles (Jn. 7:2) would lead us to con-
clude that the Transfiguration -occurred at the end of the summer
or in the early fall. '

To grasp the significance of the Transfiguration, we must remem-
ber what had preceded it. Luke draws a tight connection between
this event and the Good Confession and the subsequent Sermon
on the Nature of True Discipleship. (Cf. Lk. 9:28: ‘“Now about eight
days’after these sayings . . .” recorded in Mt. 16:13-28; Mk. 8:31—
9:1; Lk. 9:22-27) ‘This means that Jesus gave the disciples about a
week’s time to ponder deeply the shocking prediction of His tragic
rejection and death, and especially the unexpected lecture they re-
ceived when Peter tried to redirect Him. That must have been a
sleepless week of furious, secretive arguments among the Apostles,
a week of disappointment and discouragement, confusion and tur-
moil, a week of soul-wrenching torment. Now He would remove their
despondency by balancing His earthly humiliation with His heavenly
glory.

Jesus took with him Peter and James and John. Why He chose
only ‘three Apostles, and only these three, becomes clearer only as
the larger picture is seen. His reasons may have been some, or all,
of the following:

1. To guarantee the necessary privacy, He chose three and no more.
Any larger group would render silence more difficult to maintain.
€17:9)

2. To guarantee that the Transfiguration would accomplish its put-
pose. Whereas it was desirable for all the Apostles to behold His
glory, it was imperative that at least some have unquestionable
proof of His triumphant glory. But such a vision could not be of
value unless enough of them could testify to having seen it. Thus,
the choice of three men is to provide witnesses sufficient in number
to establish the reality of the fact in any court. (Cf. Dt. 19:15;
Mt. 18:16; Jn. 8:17; Cf. Ac. 10:41)

3. To have men who could best interpret and make ‘best use of
the Transfiguration’s impression on themselves. Jesus apparently
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judged the rest of the group not to be qualified to witness it nor

to hear of it afterwards, The three chosen were not necessarily

elected because better loved by the Lord, but because qualified,
in that they were more open, more ready to accept and obey Him.

4, These men, together with Andrew, Peter’s brother, had been the
earliest disciples of Jesus., (Cf. Jn. 1:35-51) Only they were allowed
into the room with the parents to behold the raising of Jairus’
daughter from the dead. (Mk. 5:37; Lk. 8:51) Only they were
invited to share the Lord’s sufferings in Gethsemane, (Mt. 26:37;
Mk. 14:33) They had been nearest longest and were most intimately
linked to Jesus in heart and thought. In the Master’s plan each
was to become a pillar supporting the truth:

a. Peter was to swing wide the gates of the Kingdom of Christ to

- Jew (Ac. 2) and Gentile alike (Ac. 10). and record his eye-witness
testimony to this pre-passion revelation of Jesus’ glory before he
too suffered martyrdom. (2 Pet. 1:16-18) .

b. James would be the first Apostle to lay down his life rather ‘than
deny Jesus’ resurrection. (Ac. 12:2)

c. John, also a pillar of the Jerusalem Church (Gal. 2: 9), would
probably be the last Apostle to die, having bridged the gap from
the personal ministry of Christ on earth until the Church was
well-established throughout the world. To him would be granted
the privilege of relating the Messiah’s triumphant glory seen. in
the visions of the Revelation. (Rev. 1:9)

S. Indirectly to bless the other Apostles who were not privileged to
be present. The others would feel the changed attitude of these
three, and because of their positive influence, the others would
hold firmer to Jesus in their turmoil, even if they could not ldentlfy
the source of what blessed them.

Whether these are the reasons Jesus chose them or not, is not clear.
To choose these and no others was Jesus' right and was done in
His wisdom.

For the Hebrew reader of Matthew’s Gospel, the imagery of the
event itself would far outweigh any problems connected with His
choice. In fact, the imagery would lead the thoughtful Jewish reader
to see allusions to events in Hebrew history, beginning with the ascent
upon the high mountain, symbol of Sinai (Horeb) on which Moses
and Elijah received revelations from God. (See on 17:3.)

And led them to a high mountain apart. The mountain intended
must be high and within about a week’s travel from the area of

585




17:1-13 THE GOSPEL OF MATTHEW

Caesarea Philippi, scene of the confession of Peter. (Mt. 16:13-28)
Since the next recorded event begins after a secret return through
Galilee to Capernaum, the mountain cannot be located in that area.
(Cf. Mk. 9:30, 33; Mt. 17:22, 24) None of the tall hills in Galilee
or Gilead would qualify and none of the more populous areas of
Galilee would permit Him the privacy. Mount Hermon, located just
25 km. (15 mi.) north of Caesarea Philippi and rising over 2814 m.
(9232 ft.) and visible from much of Palestine, easily qualifies as the
peak in question. Further, if we have rightly identified the.time of
the Transfiguration as sometime in late August or early September,
the snow on Mt. Hermon would all be gone, making it possible for
the Lord and His men to scale clear ‘to the top. McGarvey enjoyed
22°C (71°F) weather at the peak, even with masses of unmelted snow
in June. (Lands of the Bible, 548) W. Ewing (ISBE, 3006) opts for
Jebel Jermuk, the loftiest mountain in Galilee, rising to 1208 m.
(3834 ft.), reasoning as follows:

1. It is located in Palestine proper, whereas Mt. Hermon is lo-
cated in heathen territory and the sacred associations with
Hermon are pagan, not Jewish.

2. Jesus was met, upon His descent from the mountain, by a
plainly Jewish crowd with “‘scribes” in evidence. (Mk. 9:14)
Therefore, the mountain must have been in a district with a
Jewish population.

3. Jebel Jermuk, located in Galilee, would be close enough to
Caesarea Philippi to be reached within the week after Peter’s
confession. The distance is just 40 km. (25 mi.). Further,
Matthew (17:22: *'As they abode in Galilee”) seems to imply
that the healing of the demoniac boy at the foot of the moun-
tain occurred in Galilee. Mark’s “They went on from there
and passed through Galilee,” accordingly, need not mean that
they were outside Galilee, but merely left the area of the
mountain and traversed what remained of Galilee between
them and their destination at Capernaum. (Mk. 9:30; Mt.
17:24)

But Ewing’s arguments are not conclusive for the following reasons:

1. Nothing is affirmed about the particularly Jewish sacredness of
the mountain in question. Peter just called it ‘“the holy moun-
tain” in connection with the Transfiguration. (2 Pt. 1:18)

Grollenberg (Shorter Atlas, 10) affirmed that majestic
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Hermon's name is derived from hrm, a root meaning ‘‘sacred,
unassailable,” a fact noticed also by Davidson (Analytical
Hebrew and Chaldee Lexicon, 275). Gesenius-Tregelles (Lexi-
con, 3006) agrees that the stem means ‘‘devoted, sacred.”
Davis (Dictionary of the Bible, 301) interprets the name as
“mountain peak or sacred mountain.”’

Now, the Christian Apostle Peter, who would be less likely to
sanctify certain places as peculiarly ‘“holy,” not even the mount
of Transfiguration, nevertheless referred to this site as ‘‘the
holy mountain.” (2 Pt, 1:18) Could it be that the Apostle trans-
lated the Hebrew-Aramaic expression Har-Hermon into Greek
as 't6 haglo 6rei (“the holy mountain’’), and thus precisely lo-
cated the Transfiguration as having occurted on Mt. Hermon?
This hypothesis would eliminate the one place in the NT where
an Apostle seemed to regard the site of some Christian event as
especially “holy,” as opposed to the whole earth which is holy.
. The presence of Jews around Jesus’ disciples, even in heathen
territory, is not strange, nor is His dwelling in a house in pagan
country. (Cf. Mt. 15:21-29; esp. Mk. 7:24!) Besides, the identi-
fication of the “house” into which Jesus entered upon rejoining
the main group of disciples after the Transfiguration, is im-
possible. (Mk. 9:28; see on 17:19) The feeding of the 4000
occurred in the Decapolis. (Mt. 15:29-39; Mk. 7:31—8:10)
Excited people had followed Jesus into isolated areas before.
(Cf. Mt, S:1; Lk. 6:12, 17ff; Mk. 4:36; Mt. 14:13; 15:29f;
Mk. 8:34)

. Matthew’s affirmation is textually not ‘‘as they abode in Galilee,”
but ‘“‘as they were gathering in Galilee.” (17:22 on which see
notes) This may not be parallel with Mark’s expression (Mk.
9:30). Therefore, Mt. 17:22 has nothing to do with Jesus’ move-
ments, and Mark’s expression may well mean that they entered
Galilee from the area around Mt. Hermon.

. As to the assertion that there is no hint that He had crossed the
border of Palestine, is it absolutely certain that Mt. Hermon
would have been considered ouTsiDE the borders of Israel, in
the same way Tyre and Sidon are? (Cf. Dt. 3:8, 9; 4:48; Josh.
11:16f; 12:1, S; 13:2-6, 11; 1 Chron. 5:23; Psa. 42:6)

. The argument based on the presence of the “scribes’’ completely
underestimates the dogged determination of those theologians
to pounce on even the slightest appearance of weakness in Jesus’
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message, manners, mission or men, even to the extent of track-
ing Him and His understudies to great lengths. (Cf. Lk. 5:17
in context and Mt. 15:1)

6. Retreat to a quiet, semi-Gentile area would be especially appro-
priate for the private teaching needed during this period of
Jesus’ self-revelation. (Cf. Mk. 9:30f) Thus, Mt. Hermon in
the neighborhood of Caesarea Philippi, while not absolutely
certain, is most likely.

B. THE PRIVATE PAGEANT AT THE PEAK

Jesus’ stated purpose for- ascending the mountain with His inner
circle of trusting friends was ‘‘to pray.” (Luke) The object of His
prayers is not expressed, but, if we may judge from what. occurred
there, this would not be difficult to imagine:

1. He needed to be with the Father after the disciples’ jarring rejection
of His clear revelation of His death. It cost Him to tell them the
unwelcome truth, but He must remain true to His mission, so He
took refuge in the Fathet’s presence. But what need had He to be
transfigured for His own personal benefit? Jesus was not an angel,
but a maN! (Heb. 2:9, 14-18) He needed whatever encouragement
the Father:could give. (Cf. Jn. 12:27f in context.) He may have
prayed that God would help Him to succeed in making His own
glory more evident to His Apostles, and so defeat the discourage-
ment He could not help but feel because of their obtuseness. The
Transfiguration, whether desired or sought by Jesus or not, would
serve to brace His courage to face the bitterness ahead in two ways:
a. The foretaste of the glory which would follow His suffering (Heb.

12:2) would be like being back home for just an instant, making
His voluntary obedience.even unto death (Phil. 2:5-11) to be
seen, by comparison, as something to be despised.

b. The Father’s loving voice, even speaking directly to the Apostles,
would reaffirm His pleasure in His Son, warm His heart and en-
courage Him in His lonely mission among unsympathetic men.
It is like the encouragement felt by an expert pilot flying through
a storm-tossed night with no visible landmarks, when suddenly
a voice comes over the radio, saying, ‘““We’ve picked you up on
radar, friend, and you’re right on course!”

Petér testifies that ‘“he received honor and .glory from God the
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Father,” (2 Pt. 1:17)

2. His disciples needed further evidence of His true glory: could He
not request the Father to grant them this, even in words similar
to those in In. 17:1, 5? These men who believed the Good Con-
fession which God had revealed to Peter (Mt. 16:17) did not accept
the Messiah’'s mission to suffer (Mt. 16:22), although He had
guaranteed them His vindication in glory (16:27). So they needed
the direct teaching that a brief, but convincing, revelation of His
divine majesty and a word from God would convey. The immediate
and imperative significance of this Transfiguration before His
status-seeking, materialistic Apostles is to give them a glimpse of
a majesty they had never dreamed, a glory that would make all
earthly grandeur and magnificence to fade away into insignificance,
In perspective, the Transfiguration would confirm the program
of Jesus in a moment when, according to every human prediction,
He was headed for failure. (Cuminetti, Matteo, 233) Peter, inter-
preting this golden memory in his life, offered it as a supreme
illustration and convincing proof of the deity of Christ, as well as
the solid kind of evidence upon which we base our faith. (2 Pt.
1:16-19) The understanding of their discipleship depended upon
their concept of His Lordship. '

17:2 He was transfigured before them. The three Evangelists
grasp for adequate terminology to communicate the grandeur of this
transformation. They emphasize the splendor of the dazzling white
light radiating from His entire being. Although His features retained
their recognizably human form, everything else about Him took on
a blinding light, blazing with sun-like glory. This is the incident which
so marvelously encapsules what the Apostles meant when they said:
“We have beheld His glory, glory as of the only Son from the Father”
(In. 1:14), and ‘“We were eyewitnesses of His majesty’’ (2 Pt. 1:16ff).
This is something of that majestic dignity for which Jesus longed:
“. .. the glory which I had with thee before the world was made.”
(In. 17:5) It is that unbearable, blinding splendor which shone above
the brightness of the noonday sun on the Damascus road that con-
victed Saul of Tarsus that he lay prostrate in the presence of ‘“‘Jesus
of Nazareth, the Lord of glory” (Ac. 9:3; 22:6, 9, 11; 26:13; 1 Co.
2:8) This is a foretaste of that radiant beauty recognized by the elder
Apostle when Jesus dictated the Revelation to him. (Rev. 1:9-19)

He was transfigured 'means that when people saw Jesus, they
normally saw nothing different from a normal Galilean, like a
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thousand others they could name. But for this brief, splendid moment
the threé disciples beheld ‘‘the glory of God in the face of Jesus”
(2 Co. 4:6) He was transfigured (metemorféthe) means that the “form
of God” (morfé theod) shone through the “form of a servant.” (morfé
doulou) (See-Phil. 2:6, 7; Edersheim, Life, 11, 96.)

The effects on the reader would be at least two:

1. The common reader would see that here in'the glory of Jesus is a
suggestion of the awe- inspiring glory with which He would be sur-
rounded as He began to reign at the right hand of the Father and
in which He will return. (Mt. 16:27; Lk. 9:26) Is this a foretaste of
the glory that one day we too shall sharé? (Cf. Phi. 3:20, 21;
Col. 3:4; 1 Co. 15:35-58; 1 In. 3:2, 3) '

2. If the Transfiguration reminded the Hebrew reader of the shining
face of Moses after his conversations with God on Mt. Sinai (Ex.
34:29ff), it would be a comparison by contrast. The luminousness
of Moses’ face was relatively so feeble that a veil easily coricealed
it. (Ex. 34:33-35; 2 Co. 3:12-18) Confrarily, the brilliance of the
person of our Lord was such that every part of HlS entire being
was radiant. A greater than Moses is here.

C. THE PART PLAYED BY THE PROPHETIC PAIR
FROM PARADISE

17:3 And behold, there appeared unto them Moses and Elijah
talking with him. T hlS is the second encouragement of Jesus. At last
He is able to converse with men who really understand and share
His aims. Just why, of all the illustrious giants of OT history, Moses
and Elijah should have been distinguished for this appearance is not
easily ascertained. Certain instructive factors stand out, however, to
suggest a motive for their selection:

1. Their lives and ministry paralleled that of Jesus at precisely this
point:

a. Moses was discour- a. Elijah was discour- a. Jesus was discour-
aged by the faithless- aged by the faith- aged by the faithless-

ness and perversity  lessness and perver- ness and perversity of
of the people of God sity of the people of  the people of God.
(Nu. 20:1-13). God. (1 Kg. 19:1-10). (Mt. 16:22ff; 17:17).
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. Moses talked with b. Elijah talked with b, Jesus talked with God
God on Mount Sinai God on Mount Sinaj on this mountain (Lk.
(Ex, 19:16-19), (Horeb) (1 Kg. 19:9- 9:28; Mt. 17;5).

12),

. Moses was glorified, c. Blijah was glorified, ¢, Jesus was transfigured,
(Ex. 34;29-35) (2 Kg. 2:11ff) (Mt, 17:2; 2 Pt, 1:17)

. Moses led the Exodus d. Elijah turned Israel d. Jesus was to lead His
from Egyptian bond-  back to Javéh and  Exodus from sin’s
age, mediated the restored true religion bondage, mediate the
Law and the Old  in Israel, (1 Kg. 18) New Covenant and
Covenant, God’s new Law. (Lk.

9:31; Heb. 8:6)

. Their departure from the world contrasted with His.

. The death of Moses b, Elijah was exempted c. Jesus would endure a

was immediate and
painless while he en-
joyed undiminished
vigor of health and
God buried him,
(Dt. 34:5-7)

from death by a tri-
umphant departure
in a chariot of fire di-
rectly to heaven, (2
Kg. 2:11)

painful, ignominious
death. (Mt. 16:21;
Mk, 9:12) Only by
suffering a bitter death
would He enter intd
His glory. (Heb. 2:9;

12:2)

. Both men who had seemed too great to die had been victorious over
death, and so would He.

. Moses had indeed b. Elijah had not died, c. Jesus, though He must
died and was buried but thereby proved truly suffer death,
by God Himself, but  that death could be  would defeat it by
now stood ‘‘in defeated by God’s God’s power. (Ac, 2:
glory,” evidence of power. (Lk. 9:31) 32; 3:15; 4:10; etc.)
his victory over death,

(Lk. 9:31)

)

. Another lesson from the appearance of the heavenly pair is that
death, or removal from the earth, is not the final end of one’s place
in God’s plan. Moses and Elijah, although separated in time by
many centuries, are suddenly united and ushered into Jesus’
presence for this specific mission. The dismayed disciples, horrified
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at the thought of Jesus’ abandoning them by voluntary death, are
suddenly reminded that death does not bring man to an end, nor
does it terminate his mission and service to God. Quite unexpected-
ly for these defeatist disciples, there appeared uNTO THEM Moses
and Elijah and ‘“‘in glory’’ too! (Lk. 9:31)

Does this latter expression mean that they too were trans-
figured, appearing in all their moral, heavenly glory that one
day we too shall share, or does “in glory” refer to the sphere
in which they were seen, i.e. they were surrounded with
heavenly brightness? Luke seems to imply the latter: “they
saw His glory and the two men who stood with Him,” i.e. Jesus
was gloriously transfigured, but not necessarily those who “ap-
peared in glory” with Him. (Lk. 9:32) The difference in
terminology may be occasioned by the distinctions in glory: His
was the essential glory of Deity, whereas theirs was that of
righteous men made perfect. (Cf. Heb. 12:23) Their specific
character or appearance should cause us no more difficulty
than for that of angels.

As Moses and Eljjah stood bodily before the Apostles in this vision,
they were evidence that God can cause them to appear whenever and
wherever needed, and that all who have departed this life really exist
in God’s presence and He can easily glorify them and again be served
by them, even though they were once in the grave, especially His own
Son.

Talking with him. They discussed His ‘“‘departure which He was
about to accomplish at Jerusalem.” (Lk. 9:31) This is the entire point
of this personal appearance of the chief representatives of the Law
and the Prophets. Whereas the Apostles.refused Jesus’ predictions
of His death as an idea contradictory to the basic concepts of the
Old Testament, here Moses and Elijjah unhesitatingly discuss His
death as perfectly in harmony with all they taught. Were they talking
about His victory from their own point of view? After all, they too
would have been redeemed by His suffering, and now that their
Redeemer was nearing his final goal, His accomplishment of their
salvation would undoubtedly have been on their minds and cause
for their gratitude.

The “‘departure’ (éxodos) was no unavoidable accident, but some-
thing He Himself was shortly to “‘fulfil,” i.e. carry out of His own
free choice. (Remember “must” [def] of Mt. 16:21) But what, exactly,
is this “‘departure” or éxodos?
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1, Exodos can be a military term, referring to an expedition, a march,
a sally or a sortie, a sudden issuing of troops from a defensive
position to attack the enemy. (Rocci, 670) Does Luke mean Jesus
was conferring with Moses and Elijah about the ‘‘breakthrough”
which He would accomplish at Jerusalem? The plan of God, while
holding Satan’s forces at bay for millennia, had moved steadily
forward in a defensive posture. Even God’s Son had preached
positively, limiting Himself merely to skirmishes with Satan. But at
the battle of Jerusalem, Jesus would launch an all-out attack that
would permanently destroy Satan’s capacity to win. (Gen. 3:15;
Isa. 42:1-4) Since our Lord intended to win this battle in the only
way it could be won, i.e. by giving His own innocent life for the life
of the world, “‘the Just for the unjust that He might bring us to
God,” the breakthrough must necessarily take place at the cross
and the open tomb. (See also on 17:22.) This meaning of éxodos
comes out at the same place as the one following:

2, Barclay (Matthew, 11, 176f, emphasis his) elaborates the picture
thus:

Exodos is exactly the same word as the English word exodus.
It is the word which is always used of the departure of the
people of Israel out of the land of Egypt, into'the unknown
way of the desert, which in the end was going to lead them to
the Promised Land. The word exodus is the word which de-
scribes what we might well call the most adventurous journey
in human history, a journey in which a whole people in utter
trust in God went out into the unknown. That is precisely what
Jesus was going to do. In utter trust in God He was going to
set out on the tremendous adventure of that journey to Jeru-
salem, a journey beset with perils, a journey involving a cross,
but a journey issuing in glory . . . It is as if the greatest figures
of Israel's history came to Jesus, as He was setting out on the
last and greatest adventure into the unknown, and told Him to
goon . .. witnessed to Jesus that He was on the right way, and
bade Him go out on His adventurous exodus to Jerusalem and
to Calvary.

This way, Jesus stands at approximately the same place Moses
stood on Mount Horeb reflecting upon his exodus which he would
accomplish in Egypt. (Ex. 3, 4) The Son of God must go to His
Egypt too, Jerusalem (Rev. 11:8). There He would become the
new Deliverer to lead the new Israel of God (Gal. 6:16) out of their
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bondage to sin. Thus, all that Jesus accomplished at Jerusalem,
His death as the petfect Pascal Lamb of God, His: burial, His
resurrection and ascension to glory, was but the accomplishment
of the actual departure. This is His praiseworthy victory; not over
a defeated Pharach (Ex. 15:1-18), but over Satan -himself. (Cf.
Rev. 7:1-17; 14:1-5; 15:2-4) Then, the Mediator of a New Covenant
would lead His people past Mount Zion, the new Sinai, where His
new Law of the spirit of life in Christ Jesus (Ro. 8:2) would be
“once and for all delivered to the saints” (Heb. 13:18-24; Jude 3),
and then on through the wilderness trek (Heb. 13:14), and right
on into our Promised Land, the heavenly Jerusalem, the city of the
living God. The departure of Israel from Egypt was an exodus
in triumph by the power of God, and so is ‘“His exodus which He
was to accomplish at Jerusalem!”

In short, the Apostles needed to return to their Bible and re-evaluate
their own concepts, bringing them into harmony with what Moses in
the Law and the prophets really believed and taught. What we have
learned as a common characteristic of Matthew’s Gospel, and not
uncommon in the others, was a real revelation to these disciples:
“‘EVERTHING written about me in the law of Moses and the prophets
and the psalms MusT BE FULFILLED. (Lk. 24:44; see also Mt. 26:54,
56) If'the prophets are not shaken at the thought of a crucified
Messiah, why should the disciples? In fact, Peter’ later admitted:
“The prophets prophesied . . . predicting the sufferings of Christ
and the subsequent glory.” (1 Pt. 1:10f)

D. PETER’S PRESUMPTUOUS PERPETUATION OF A
* PERNICIOUS PANTHEON

17:4 Until this moment the disciples had been passive participants
in the pageant. Now, however, Moses and Elijah began to take their
departure. (Lk. 9:33) Peter suddenly came alive to try to capture the
rapture of that precious moment. The fisherman’s ecstatic outburst
is marred by the following facts:

1. It is paralyzing: Lord, it is good for us to be here. Petér, the man
of action, suggests a move that would stop all action, without even
realizing the contradiction. Never one to be still for long and much
preferring to be busy-doing something, he, ironically, desires to
prolong this exquisite moment of closeness to God and glory,
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forgetting that the action of God is to take place, not merely on
this mountain of golden splendor, but down in the valley of daily
ministty and on redemption’s cross. Does Peter’s ‘‘good to be
HERE'' have as its anithesis: ‘‘bad to be down THERE among un-
believing, conniving Pharisees and other miserable wretches,
enduring sinners’ hostility and battling the myriads of evils that
plague the earth”’? Even oNE booth would be too many, \f it meant
to stay forever on the mount and ignore world need. Does Peter,
in his thrill to keep the Feast with Moses and Elijah, forget the
other Apostles, the waiting crowd and needy humanity? How long
did he hope to prolong it all? Surely he did not intend to desert
the world’s needs. However, from this viewpoint, if God’s Feast
of Tabernacles has come, there would not be any needy humanity
to worry about, for all would be supplied, all the world’s ills healed.

. It is perplexed. While both Mark and Luke affirm that Peter ‘‘did

not know what to say,” nor did he really “know what he said,”
nevertheless he apparently felt he must say something, and blurted
out the first instinctive suggestion that came to mind. The very
departure of these heavenly visitors may have triggered him to
act to try to detain them. But it was unnecessary for him to react,
since the entire Transfiguration was even then taking place to
correct his own mistaken Christology. He was talking when he
should have been listening and learning! And Peter answered,
does not mean he was answering something addressed to him, but
rather that he was responding to the marvelous experience in gen-
eral and probably to detain the great OT worthies.

It perpetuates what must of necessity be temporary.

a. It is presumptuous to suggest to the Lord of glory what is right
and proper! True, he begins humbly: If you wish. Nevertheless,
he did not realize the audacity and absurdity of his suggestion.
The absurdity of his idea lies not so much in his providing
material shelters from the mountain cold for the glorified Jesus
and His heavenly guests, as in believing that God’s great Feast
of Tabernacles had come. (Cf. Lev. 23:33-36, 39-43; Zech.
14:16-19; Dt. 16:13-15; see also Edersheim, Life, II, 148-165
for descriptions of rabbinical views of this feast and its typical
significance, as also of Jewish traditional observances.) If in
the Messianic Kingdom the remnant of the nations would partic-
ipate with Israel at the great Tabernacle Feast, symbol of God’s
bringing them out of this life’s wanderings into the blessing of
eternal peace, perhaps that moment has come! If so, Peter
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would make here three tabernacles, forgetting that the Feast of
Tabernacles lay in the near future (Jn. 7:2f, 10; Mt. 19:1; Mk.
10:1; Lk. 9:51), the proposal of Peter to construct the little
huts of branches from trees or shrubs may have been prompted
by the realization that they were even then approaching the
season for it. The actual materials would have been near at
hand on the mountain down at the timberline. Peter’s natural,
human desire to eternalize this breakthrough of glorious reality
is understandable, but it reveals just one more time the fact
that he did not comprehend the meaning of the event. This was
not, as the Apostles were wishing, the beginning of the final
and definitive, but merely a prophetic and fleeting anticipation
of it. God’s final day of rest had not yet arrived, nor could it
until after His day of judgment. And there had been no day of
mercy before the day of wrath! Peter presumptuously wanted
to dispense with the cross of Christ and freeze history right at
that moment, not dreaming that, were he to have his way, he
would have been swept out of God’s presence forever along
with the rest of us!

b. Not only does he desire to prolong the mountain-top experience,
but in the very act of providing THREE temporary lodges and
placing them at the same level with Jesus, he perpetuates the
authority of spokesmen whose messages served their day well,
but from this day forward must rightly fade into the background
behind the more glorious final revelation of Jesus Christ. How
can Peter, who had but recently confessed Jesus to be God’s
Son and Messiah, now consistently consider even such great and
holy men as Moses and Elijah to be at the same level of im-
portance with Him? Is Jesus, after all, really just “one of the
prophets”?! (Cf. Mt. 16:14) What is this, but the creation
of a pernicious pantheon of personages, in which the definitive
revelation of Him who is the final word from the Father is rele-
gated to the status of lesser prophets.

His thinking is still contaminated by his worldly Christology and by
his lack of comprehension about how the Messianic mission must
be carried out.
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E. THE PATERNAL PRONOUNCEMENT OF THE PEERLESS
PREEMINENCE OF CHRIST

17:5 The correction of Peter’s nonsense was instantaneous, even
while he was yet speaking. A bright cloud overshadowed them, ap-
parently enveloping them, because Luke mentions the disciples’ fear
*‘as they entered the cloud.” (Lk. 9:34) Although sunny-bright clouds
naturally form around a mountaintop like that of Hermon, the special
characteristics of this one mark it as supernaturally produced: its
brightness, the disciples’ extraordinary fear, the Father’s voice out of
it, its sudden appearance and disappearance at the right moments,
and, finally, its possible theological significance. This cloud radiated
the characteristically celestial brilliance with which Jesus was invested,
Like other symbols in this unworldly vision, this cloud was part of
Israel's unique history. The radiant cloud was the classic symbol of
God’s presence among His people to lead and bless them. (Ex. 24:16f;
34:5; 40:34-38; Lev. 9:6, 23f; Dt. 5:22-24; 1 Kg. 8:10f; 2 Chron.
5:11-14; 7:1.3; cof. Isa, 2:10, 19, 21; 4.5, 6; Ezek. 3:12; 8:4; 10:4,
18f; 11:22f; 43:2ff) However, more significantly for our context,
God appeared to Israel in the luminous cloud to vindicate the mission
and authority of His servants. (Ex. 16:10; Nu. 12:5, 10; 16:19, 42;
20:6) In exactly this same way God had appeared to Israel before
to say, “This is my trusted servant, Moses: listen to him!” If the
Almighty could not tolerate for an instant the neglect of His servants
the prophets, how much less can the Father overlook even the well-
meaning abasement of His Son! God’s Good Confession, although
directed to the disciples, would prove a third encouragement to Jesus.

Three distinct, meaningful messages were given, which, Peter
affirms, conferred honor and glory from God the Father when the
voice was borne to Him by the Majestic Glory: (2 Pt. 1:17)

1. TuE FATHER HERE IDENTIFIES JEsUs As His own Son: This is
my beloved Son. By contrast, Moses and Elijah, highest exponents
of the prophetic office in the economy of God, are but ‘“‘servants
in His house." (Cf. Heb. 3:1-5) Jesus, too, stands last and highest
in the long line of God's prophets (Cf. Heb. 1:1ff; Mt. 21:11, 46;
Mk. 6:15a; Lk. 7:16, 39; 13:33; 24:19; In. 4:19; 6:14; 7:40, S2;
9:17). Nevertheless, He is not to be classified as merely ‘““one of the
prophets’” (Mt, 16:14), however honorable and holy they had been.
He is the very fulfilment of the Law and the prophets. (Mt. 5:17;
Lk. 24:44f) He is not just “God’s Prophet'’; He is God's SoN, a
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word expressing a relationship so exalted and intimate that no
mere prophet ever reached this pinnacle of greatness.

In effect, this word from God says that Jesus is right on course
existentially. Just as there is a father at the foot of this mountain
pleading for his only begotten son (Lk. 9:38), so here at the summit
the Father intercedes on behalf of His only Son, also suffering, not
from disease, but from ignorance and misunderstanding on the
part of His followers! He affirms that Jesus is really what He claims
to be. Peter had earlier confessed Jesus to be God’s Son, on the
basis of God’s revelations made through the words and works of
His Son (See notes on 16:17.) Now the Father Himself confirms
that conclusion by revealing it directly from heaven.

2. THE FATHER HERE IDENTIFIES THE PURPOSES AND PROGRAM OF
JEsus as His own: in whom I am well pleased. This divine verdict
announces that Jesus is right on course morally and tactically.
The mission of Jesus, however unworldly, impractical and seem-
ingly unreasonable, however contradictory of human plans and
aims, is well-pleasing to God! Jesus’ manifestly waning popularity,
approaching suffering and shameful death are not objective in-
dicators of the ultimate failure of His mission. ‘“He will continue
to refuse to be a political Messiah of the Jews, He will stride into
certain death by the hand of wicked men, He will be rejected and
despised by the people, but I am well pleased with Him!” At
Jesus’ baptism the Father had expressed His approval of the Son’s
determination ‘‘to fulfill all righteousness’” (Mt. 3:15, 17). Here,
He repeats His expression of approval, now of the Son’s determina-
tion to give Himself to death as humanity’s Redeemer (Mt.
16:21-28)

3. Now THE FATHER IDENTIFIES THE TEACHINGS OF JEsUs As His
own: Hear ye Him! God announces that Jesus is right on course
theologically. This makes Jesus’ ‘‘prophetic word more sure’”’ too
(cf. 2 Pt. 1:19), because God has identified Him as ‘‘the Prophet
like Moses”” to whom men must listen or be damned. (Dt. 18:15ff
LXX where the verb form is almost identical: future indicative for
present imperative) This order to listen to Jesus intends to be a
deliberate and solemn endorsement of all that Jesus had taught,
especially concerning His own humiliation and obedience unto
death as well as the glory thereafter, and concerning the follower’s
obligation to bear his own cross. (Mt. 16:21-28) God means
that everything Jesus says on this and any other subject is totally
true and in harmony with God’s eternal purpose. This command
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represents the whole point of the Transfiguration, To miss it is to
fail to comprehend the entire scene.

How badly the disciples needed to hear this voicel Foster (Stand-
ard Lesson Commentary 1955, 420) describes these men:

They had been anxjous to hear more of what Moses and Elijah
had to say; they were commanded to concentrate their attention
on Jesus and to yield implicit obedience to Him. The apostles
must have been sore tempted in recent months to listen to the
bewildering cross-currents of the conflicting desires and plans
of the national leaders and the multitudes; they were now ordered
to listen to Jesus and obey Him,

The exalted preeminence thus bestowed on Jesus and the transforma-
tion of His appearance to harmonize with dignity of His position,
and the manner in which His divine majesty was displayed never
before nor since witnessed on the earth,—all this would be needed
as a steadying influence against the rapidly mounting opposition
and conflicts with the hierarchy and political heads of the nation.

It is as if God were saying for all the world to hear: “Listen to
Jesus, not Moses and Elijah nor the Law and the prophets as final,
not the suggestions of Peter, not the pretensions of popery, not the
spiritualistic experiences of mystics nor the rationalistic propositions
of skeptics, but the voice of Jesus of Nazareth!”” He is the final voice
of God, so the fundamental attitude of the disciples is not creative
theology, but listening and obedience! Man must give up trying to
be the measure of truth and become the disciple and obedient servant
of Him who is the Truth. Although every disciple, as a human being,
has a right to his own personal opinion and free choice, the ‘‘Listen
to Him!"" urges each to deny himself in order to let Jesus lead and
decide. Jesus is our only THEOLOGY AND THEOLOGIAN.

F. THE PROSTRATE, PERPLEXED APOSTLES PERSUADED
TO PROMOTE THEIR PRESENT PRINCE

17:6 Although the disciples had been exceedingly afraid before
(MKk. 9:6), especially as the cloud enveloped them (Lk. 9:34), they
had been more or less passive spectators listening to a discussion
that did not require their direct participation. But Peter’s wrong-
headed reaction brought them immediately into the picture, so God
reacted instantly by addressing them directly. And when the disciples
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heard it, they fell on their face, and were sore afraid. The voice of the
Almighty so overawed them that their instinctive reaction, typically
oriental, is to hurl themselves on their knees with their forehead
touching the ground. God dwells in unapproachable light (1 Ti. 6:16),
so, when He approaches man, His presence is unbearably terrifying.
(Cf. Israel's reaction to the voice of God at Sinai. Ex. 20:18-20;
Dt. 5:22-27) Sinful mortals have reason to tremble in the presence
of the unmitigated brightness of the glorious holiness of the living
God and in that of His messengers. (Cf. Gn. 3:10; Ex. 3:6; Dt.
9:19 = Heb. 12:21; Isa. 6:5; Dan. 8:17; 10:9-11; Ezek. 1:28; 3:23;
44:4; Rev. 1:17)

17:7 And Jesus came and touched them and said, Arise and be
not afraid. The touch of Jesus brought them back, not to reality,
but back to the events of time and earth. (They testify to the vivid-
ness of the reality of all they had witnessed.) They had just seen a
glimpse of the world of eternity and Paradise, and the program is
now over. They must return to the equally real world of time and
tribulation, the world into which Jesus Himself had come. He loved
them, so He walked over to them, stooped to their level and tenderly
laid His hands on their shoulders to encourage them to rise and have
no fear. (Cf. Dan, 10:2-19; Rev. 1:17)

17:8 And lifting up their eyes means that they had remained in
the prostrate position from the moment God spoke from heaven.
This is the first time they dare raise their heads. Because Jesus had
gently encouraged them, they did so. They saw no one, because
they actually started ‘‘looking around” (Mk. 9:8) to see what had
happened to Moses and Elijah. The result of this fruitless search
is the more impressive because they had desired that Moses and Elijah
remain forever present, and because God had ordered: ‘‘Listen to
Jesus!” Now, literally in this symbolic vision, and later in theological
reality, Moses and the prophets faded away as the final arbiters of
human destiny, leaving Jesus only. The brusqueness with which the
vision of Moses and Elijah faded serves to underline the fact that
God has given to the disciples (hence to the Church) no other, no
higher final authority than Jesus only. This is the final reality that
must guide the life of the believers. The NT itself reflects this truth.
In fact, from one end of the NT to the other, it is always about Him
who is the Author and Perfecter of our faith, the Prophet, Priest
and King of the new era of God’s grace. If men miss this, they miss
everything, for this is the one point of this entire event, that is more
important than anything else of significance.
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G. PROHIBITION OF PREMATURE PUBLICATION BECAUSE
OF PREDOMINANT PRECONCEPTIONS AND PREJUDICE

17:9 And as they were coming down from the mountain. When
they made their descent is not told, so we have no inkling about
whether the Transfiguration occurred by day or night. Nor is it clear
how soon after that event they started down. Not even Luke’s note,
“On the next day when they came down . . ."” (Lk. 9:37), helps,
because, before starting their descent, they may have camped on
the mountain one more night after a daytime Transfiguration, The
fatigue of the Apostles, evident during the event itself (Lk. 9:32),
is no indication of night-time either, since they could have been
worn out by the ascent up into the rarified air of the peak.

Jesus commanded them. This very order tests their readiness to
“Hear ye Him!" Can they begin obeying instantly? How the other
Apostles would have pumped them with questions, cajoling them to
furnish information about that wonderful something which must
have taken place on the mountain, which was visible in the changed
attitude of the three Apostles upon their descent. The Three obeyed
the Lord faithfully and "kept the saying to themselves.” (Mk. 9:10;
Lk. 9:36) By so doing, they proved their discipleship to be true, at
least in this point. Others, ordered to silence, almost invariably
disobeyed Jesus. (Mk. 1:44f) They probably justified themselves:
“He just cannot really mean what He says!” These Apostles trusted
Him to know best, and so obeyed. His order contains three elements:

1. The prohibitive limitation: Tell . . . to no man. While this is an-
other case of Messianic reserve (cfr. 8:4; 12:16) whereby Jesus
wisely restrained popular Messianic excitement by simply pro-
hibiting its divulging, why should the inner circle of disciples not
share information so essential to reinforce the faith in Him, for
example, of a Judas Iscariot? Why tell absolutely no man? Luke’s
expression (9:36) implies that the Three understood Jesus to mean
they were to maintain absolute silence. Jesus knew His men and
He had granted the vision of His glory only to those three, among
all His disciples, with whom He could trust the information. He
well knew what the others would have done with this kind of in-
formation, so He simply withheld it by instructing the Three not
to disclose it. In fact, the others proved only too clearly their un-
fitness by their faithlessness and failure at the mountain’s base.
(See on 17:14ff.) Further, as is likely, even the Three themselves
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had not yet digested the full significance of this event and needed
time to ponder it in the context of later teaching.and events.

. The content: the vision. With this convenient summarizing word

Jesus intends to include every part of the disciples’ mountaintop
experience. But does this word tell us anything about the nature
of the experience? .

a.

Hendriksen (Matthew, 669) fears that to call a “vision” every-
thing that the Apostles saw, would somehow render unhistorieal
the transfigured appearance of Jesus, except in the mind of the
three Apostles. He urges that 10 hérama, here rendered ‘‘the
vision,” be translated ‘‘what has.been seen” or “what you have
seen,” finding confirmation in the verb forms of Mark (9:9) and
Luke (9:36). He feels that the distinction between subjective
and objective appearance would really make a significant differ-
ence for the history. We agree that the objectiveness of Jesus’
personal transformation is a fact: ‘‘He was transfigured before
them” (Mt. 17:2; Mk. 9:2), “‘the appearance of his countenance
was altered’’ (Lk. 9:29a), His garments became a glistening
white. (Mt. 17:2; Mk. 9:3; Lk. 9:29) If this is so, then, by what
criteria may we distinguish one part of the narrative as a ‘‘vision"”
from another part, calling it objective reality?

. But the distinction between the subjective and the objective

nature of the vision would not make a difference for the HISTORY;
it would only make a difference for some of the HISTORIANS.
After all, the eyewitnesses of this event are sufficient in number
and their other well-known qualifications as inspired Apostles
are sufficient and convincing that they can render impartial
testimony. The real problem is not ‘‘visions’’ versus “real and
historical,” but a problem of prejudice in the reader who would
deny the reality and importance of WHATEVER occurred during
this event. Must we conclude that the ‘‘visions’’ given to Ananias
(Ac. 9:10) or to Saul (Ac. 9:12) or to Cornelius (10:3) or to
Peter (Ac. 10:17, 19; 11:5) or to Paul (Ac. 16:9, 10; 18:9), or
Petet’s impression (Ac. 12:9) were any less historical, because
they were subjective rather than objective? Just because God
projects a ‘“‘vision’ on the subjective consciousness of the viewer
does not mean that He is not objectively revealing what they
really see in this subjective way. We are dealing with historical
fact either way.

c. To say that a vision cannot be collective, i.e. given to more

than one person at a time (because such would smack of mass
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hallucination), or to say that it would be seen by only one per-
son, misses the point. In fact, when God gives visions He can
render them visible to one or a thousand as He deems it neces-
sary, Besides, our experience with the world of the spirit and
visions is so limited as io disarm any dogmatism about whether
any true experience of that world is ‘‘subjectively” or ‘‘ob-
jectively’ experienced.

d. "“Vision” does not necessarily mean something unreal or arti-
ficially imagined and which became the subject of myth. The
word vision here is a summary of what happened and is itself
clarified by the narration of the event itself, and for this reason
must not be used as a definition for that for which it is only a
summary, especially where it is flexible enough to refer to ‘“what
they saw”’ (objective) as well as a subjective experience (‘“‘vision").
Peter, himself an eyewitness, forever distinguishes this event
from even the slightest suspicion of fraud or invention: “We did
not follow cleverly devised myths when we made known to you
the power and coming of our Lord Jesus Christ, but we were
eyewitnesses of his majesty. For when he received honor and
glory from God . . . we heard this voice borne from heaven,
for we were with him on the holy mountain.” (2 Pt. 1:16-19)

3. The terminus: until the Son of man be risen from the dead. The
basic reason for this particular time limitation lies in its appro-
priateness:

a. It would have accomplished no immediate good to have pub-
licized the event:

(1) If people believed it true, it would only have ignited mis-
guided zeal and unfounded hopes, hindering the progress of
understanding the true, spiritual aims of the King and His
Kingdom.

(2) 1f they disbelieved it, they would have to doubt the truthful-
ness of the fishermen who told it, and the time is not yet
come for their powerful, unique, independent witnessing.
Later, He would empower them with their own supernatural
deeds to serve as credentials to convince men to believe their
testimony.

b. To keep it a secret would have pushed the eyewitnesses to
meditate on its meaning, i.e. what is there about such a glorious
event which occurred at such a time that, while crying to be told,
must be kept confidential? Time is required to unlearn what is
so deeply ingrained, so they must be silent in order to learn.
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c. The death, burial, resurrection and ascension of Jesus to glory
would explain the meaning of the Transfiguration. These evi-
dences of Jesus’ divine Lordship would be completed by His
sending the Holy Spirit. (Ac. 2:33) His crucifixion was required
to dash their misguided hopes and His resurrection would unveil
His true glory. Despite all His explanations given prior to the
actual occurrence of these facts, they still did not make the
proper connections, because even now they are ‘‘questioning
"what the rising from the dead meant!” (Mk. 9:10) They under-
stood resurrection as such, but could not mentally connect it in

. any rational way with the Son of man. Again, understanding

- is far easier after some unexpected event has taken place and is
explained, than with all the explanations given prior to its taking

-.place. The disciples’ misconceptions are psychologically under-
standable, however, on the basis of their emotional rejection of
any concept of His death. Resurrection, as a solution to death,
would not interest anyone so completely convinced that his
Master shall not die. Even now, when the Master alluded to His
resurrection, it was as if He had introduced an absolutely foreign
subject. Surely this Master of superb figurative language must
mean ‘“'resurrection” in the metaphorical sense!

d. Silence would also tend to keep them from boasting about the
privileged intimacy with glory to which they had been admitted,
lest they be too elated by the abundance of revelations. (Cf.
2 Co. 12:7) A man finds difficulty in bragging about something
he cannot even talk about! Pride would be as serious a problem
for these disciples as for the others. (Cf. Mk. 9:34 and notes
on 18:1 and 20:20-28)

H. THE PONDERING OVER A PIVOTAL PERSONALITY

17:10 Having just heard the living voice of Elijah in glory, the
disciples think they see a connection between that and another con-
cept popular in Israel: And his disciples asked him, saying, Why then
say the scribes that Elijah must first come? To the unaware, this
question would appear to be a gross non sequitur, especially the word
‘““then’’ which logically links this question with His prohibition to pro-
claim the Transfiguration until after His resurrection. But the con-
nection is there, so intimate and so obvious to a Jewish reader that
Matthew did not even need to express it. The disciples’ perplexity
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is composed of the following elements:

1. “What the rising from the dead meant” in reference to the Son of
man, (Mk. 9:10; Mt, 17:9)

2. “Elijah must first come,” or chronological order in God’s timing.

3. Whether Messianic prophecy is fulfilled in the brief appearance of
Elijah or not,

. The inexplicable injunction to silence, if Eljjah has truly come.

. They ignored an alternative sequence, an “Elijah” already come
who fulfilled the prophecy without being Elijah the Tishbite.

So, if the implications of the disciples’ question had been inked
in, their meaning would read something like this: ‘*‘You just affirmed
that you, the Son of man and our true Messiah, must rise from the
dead, implying that you must die. This implies a time when death
is possible. But the scholars teach that Elijah must come BEFORE
the Messiah, in order to reform the world with its evil and death.
Since we know you are God’s Messiah ALREADY come, and since we
just saw Elijah appear with you in glory AFTER your own appearance
on earth, (1) on what basis do the scribes affirm that Elijah must
come FIRST? (2) Does what we saw have anything to do with the ful-
filment of the prophecy of Elijah’s coming? (3) If so, why did he not
remain to do the work expected of him, instead of disappearing al-
most immediately? (4) But if he must yet morally reform the world,
eliminating man’s rebellion against God, would this not eliminate
any need, yes, even the possibility for you to die? What possible
purpose could the death of the Messiah serve in a restored society?
If it is restored, a Messianic death would be meaningless, since all
murderous opposition to Him would have already ceased. (5) Last,
why not speak openly about Elijah’s appearance? After all, our
testimony to having seen him is evidence that he has come and that
you are, therefore, the Christ!”

The Apostles are not unaware of the Malachian prophecy (Mal.
4:5, 6), so their question does not mean: “Where did the scubes get
their idea?” (See on 17:11, 12)

Just how widespread the knowledge of the ‘‘Elijah-prophecy”
really was is illustrated by the fact that even courtiers of Herod
Antipas knew of itl (Mk. 6:15) Priests and Levites from Jerusalem
had interrogated John the Baptist himself whether he were Elijah
or not. (Jn 1:21)

Rather, they mean, “With what propriety do the scribes take such'a

(21N
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position on. Malachi’s prophecy?”’ Elijah must first come may have
been the scribes’ rebuttal to the disciples as the former argued that
Jesus could not be the Messiah since the promised Elijah had not yet
appeared.

17:11 Elijah indeed cometh, and shall restore all things. Note the
unsectarian fairness of Jesus: when the scribes represent truth cor-
rectly, as here, He is glad to recognize it. (Cf. Mt. 23:2, 3) He loves
truth above party. (Cf. 1 Co. 13:6) They were correct in their analysis
at these points:

1. The absolute certainty of Elijah’s coming was based on God’s
ordering: Elijah must come (Elian def elthein).

2. The sequence of the comings was correct: first that of Elijah and
then that of the Messiah.

3. The purpose of Elijah’s coming was correctly seen as restoration.

4. Their only mistake was in literalizing the prophecy, by expecting
Elijah the Tishbite personally (See the LXX!), and by exaggerating,
or completely missing, the spiritual, individual, voluntary character
of the results of his mission.

Elijah is coming and shall restore. How is this future tense to be
reconciled with the Lord’s next statement that “Elijah has already
come’'? He means that their free quotation from Malachi’s book
and time, then yet future, is correct. However, what was future for
Malachi has already had its fulfilment in John the Baptist who has
come ‘“‘in the spirit and power of Elijah” (Lk. 1:17), even if he was
not Elijah in person. (In. 1:21, 25) See my notes on 11:14 where this
prophecy is discussed more fully.

And shall restore all things is a free, but good interpretation of
Elijah’s mission. In fact, restore (apokatastései) is the word used by
the LXX translators. In Malachi’s thought the all things is clearly
moral renovation.

MALACHI HIMSELF
IN HEBREW:
Behold, I will send you
Elijah the prophet before
the great and terrible day

of the Lord comes.

And he will turn the hearts
of the fathers to their child-
ren, and the hearts of .the
children to their fathers,
lest I come and smite the
land with a curse.

(Mal. 4:5, 6)

MALACHI
TRANSLATED BY LXX:
Behold I send you Elijah
the Tishbite before the
great and famous day of
the Lord comes,
who will restore (a) heart
of (a) father to (his) son
and a man’s heart to his
neighbor,
lest I come and smite the
land completely.

(LXX = 3:22,23)
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GABRIEL’S
INTERPRETATION:
He will go before him in
the spirit and power of

Elijah,

to turn the hearts of the
fathers to the children
and the disobedient to the
wisdom of the just, to
make ready for the Lord
a people prepared.

(Lk. 1:17)
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The ‘fathers” in Malachi are the godly ancestors of the corrupt
contemporaries of Malachi, as well as those of later times, ‘‘the
children,” Neither shares the same attitude toward God as the other,
A common love for God which should have united them is missing.
The mission of the great “Elijah’ is to correct this by putting the
godly heart of the fathers in the place of the degenerate heart of their
descendents, and by leading the children to *be like-minded with
their godly ancestors and by turning the ungodly heart of the de-
scendents toward what made their god-fearing ancestors what they
were, lovers of God. Thus, the “Elijah” would prepare the way of
the Lord to His people, that at His coming He might not have to
smite the land with a curse, (Keil, Minor Prophets, 11, 472)

The scribes with their hoary traditions and exaggerated notions
about this text had been listening for the first whispers of an auto-
matic, universal, almost mechanical renovation of the present order,
a restoration with only superficial overtones, accomplished through
the personal ministry of Elijah the Tishbite himself. (Cf, Sirach
48:10; see also Edersheim, Life, 11, Appendix VIII, 706ff, Append.
1X, 737 on Ecclus. 48:10, 11 and relative references.) This, however,
was not the purpose of Malachi's great “Elijah” nor the business
of John the Baptist. For a people far from God and righteousness,
the restoring of the original, physical aspects of their land, or even
the returning of Israel to its home, are not of first importance. Re-
storing all things begins with getting men and women to repent and
turn to God! Helping men to believe in Jesus Christ is fundamental
to any attempts at restoring all things, and, until this is done, un-
regenerate men admitted to a restored Paradise will turn it into a
hell on earth in five minutes. Repentance is the only real restoration
of the proper state of things; nothing else even comes close! The only
alternative God offered was destruction because of a refusal to repent.
The entire message of Malachi was aimed at bringing men to an
awareness that only in this condition of soul would men be ready
1o receive the Messiah, and that only in this spirit would they be ready
to see in Him the realization of all God’s promises and the hopes of
their fathers. Repentance was the only way to avert destruction, not
provoked by a world of nature out of joint, but by men who paid
no attention to their God! But the materialistic, worldly-minded
rabbis could not fathom this nor recognize the true realization of
this kind of thinking when it was put into practice and preached by
someone who restored men to fellowship with God like no one else
had done for centuries. (See Jesus' sermon on John, Mt. 11) Ironically,

607



17:11, 12 THE GOSPEL OF MATTHEW '

Jesus Himself was mistaken for ‘‘the Elijah’” by His contemporaries,
probably on the grounds of the marvellous moral reformation He
was preaching. (Cf. Lk. 9:8, 19)

17:12 But I say to you, as 1 have already told you before (Mt.
11:14), Elijah is come already.

At this point, according to Mark (9:12b), Jesus made an interesting
appeal to the prophecies: “Elijah does come first to restore all things;
and how is it written of the Son of man? That he should suffer many
things and be treated with contempt.” (Note Tischendorf's punctua-
tion which suggests that Jesus asked a question about the Messianic
prophecies and then answered it.) Note the intentional parallelism
in Mark: (9:12, 13)

12 How is it written of the Son of 13 Elijah has come and they did

man? that he should suffer to him whatever they pleased,
many things and be treated as it is written of him.

with contempt (as it is written

of Him)

Was the persecution of the **Elijah”’ (John the Baptist) predicted
in Scripture: ‘“‘they did to him whatever they pleased, as it is
written of him”? Or does this phrase refer only generally to the
coming ‘‘Elijah’’? If this latter, then Jesus is only filling in the de-
tails of the fulfilment of the prophecy, while affirming that

“Elijah has come . . . as it is written of him" (that he would).
The fate of John is, then, a parenthetical remark, not specifically
prophesied. '

Some believe that what was written of the original Elijah, de-
scribing his rejection and suffering at the hands of Ahab and
Jezebel, has had its historical repetition in the rejection and
suffering of John at the hands of Herod and Herodias.

It is as it Jesus said, ‘‘Although the scribes do correctly tell you of the
coming and restoration of Elijah, they do not tell you of the suffering
of the Christ, but the scriPTURES DO.You have as much Scriptural
reason to expect the despised and suffering Messiah as you do the
coming Elijah, and should not lay so much emphasis on the one to
the neglect of the other.”” While on the basis of Scripture the scribes
were perfectly orthodox in insisting that Elijah must first come, they
had totally missed its true, proper fulfilment in the person of John
the Baptist. But these same theologians, so adamant in asserting
that Jesus cannot be the Christ since Elijah had supposedly not
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appeared to lay the necessary groundwork for the Messiah, need to
re-examine other Bible prophecies concerning the humiliation and
suffering of the Messiah, to see that their theological grasp of the
Messiahship was faulty. A correct reading of the Messianic prophecies
might Jead to a truer understanding of the Elijah of Malachi, and
vice versa.

Elijah is come already, and they knew him not. (Cf. Mt. 11:13f)
But they did to him whatever they pleased. The ungodly in Israel
laughed him off as a brassy-voiced revivalist or a religious crank,
(Mt. 11:18; Lk. 7:30) Or they sent delegations to challenge his
authority. Jn. 1:19-25) Or else they cowardly surrendered his innocent
head to the vengeful and immoral. (Mt. 14:1-12) They knew him not!
If people could not recognize John the Baptist as the fulfilment of
the great “Elijah” prophecy, what better results could be expected
of them as they interpreted the great Messianic prophecies? And it
was precisely such faulty interpretation as this that had misled the
Apostles, and which had required that Jesus correct their false notions
by being transfigured before them.

In answer to the Apostles’ implied objection that Elijah’'s moral
restoration would automatically obviate the monstrous death of the
Messiah at the hands of the rulers of the elect people of God, Jesus
responds, in effect, that not even the benefic ministry of the promised
Elijah would eliminate or even compromise man’s liberty. In fact,
in the personal case of him who was ‘‘the Elijah,” John the Baptist,
they did to him whatever they pleased. Moral reformation does not
mean universal destruction of human freedom to reject God’s will
or messengers. God has no intention of making people be good who
do not want to, however much the theorizing scribes wished it. (See
notes on 13:9; “Apologetic Value' after 13:43, esp. point 2. Also
13;10) In fact, even the prophecy of Malachi did not promise un-
qualified success: “‘Behold, I will send you Elijah . . . He will turn
the hearts . ., . lest I come and smite the land with a curse.” (Mal.
4:5, 6) What if the hearts refuse to turn ‘‘before the great and terrible
day of the Lord comes’? Some would hearken; most would not, so
all that would be left for God to do was to smite Israel with the ban
of utter destruction.

So also the Son of man will suffer at their hands, because they
would not recognize Him either! John the Apostle, later, had to
comment that Jesus “was in the world . . . yet the world knew him
not. He came to His own home and His own people received Him
not!” (In. 1:10, 11) Had the princes of this world recognized the
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wisdom of God, they would not have crucified the Lord of glory.
(1 Co. 2:8) The fate already befallen John also lay in store for Jesus,
as already intimated in 11:11-19. (See also on 14:1-13 Introduction.)

And as the prophet Elijah predicted by Malachi appeared in John
the Baptist, so did the Lord come to His temple in the appearing
of Jesus Christ. . . . Israel rejected its Savior, and was smitten
with the ban at the destruction of Jerusalem in the Roman war.
(Keil, Minor Prophets, 11, 473f)

This second Passion Prediction mercilessly thrust the Apostles back
into the fiery furnace. of anxiety over Jesus’ impending death, but
the Transfiguration had now furnished them significant pieces in
the puzzle whereby they could more readily grasp the paradoxical
terms on which Jesus intended to be God's Messiah: the glorious Son
of God and, at the same time, the suffering Servant of Javéh.

17:13 Then understood the disciples that he spake unto them of
John the Baptist. Jesus had formally and publicly identified His fore-
runner as the coming “Elijah,” but He did so with this premise: “If
you are willing to receive it.” (Mt. 11:14) Although they had probably
heard Him say it, they obviously had not been open to receive it.
The reticence to believe that John was really ‘‘the Elijah,” while
surprisihg in these ex-disciples of John (cf. Jn. 1:35-40 notes), is
decidedly comprehensible. Since their vision of what the Elijah must
restore had not matched the actual ministry of their former teacher,
now that Jesus categorically declared the prophecy’s fulfilment in
John, they see that they had already missed the right interpretation
as badly as did their scribes. Once more, in this humiliating way,
they learn that the plan of God is different from their own schemes.
Nevertheless, having beheld Jesus’ glory, they now have strength to
continue in His discipleship like never before. God Himself has
convinced them that, everything else notwithstanding, they can trust
Jesus to know what He is talking about and where He is leading
them.

By pointing to its undoubted fulfilment Jesus has just authenticated
Malachi 4:5, 6 as true prophecy and a trustworthy witness to God’s
will. Additional proof of the authority of that text is the proper, un-
shaken confidence of the Jewish scribes that divine necessity required
that Malachi’s words be fulfilled (‘“‘Elijah musTt first come’). This
evidences Jewish acceptance of the prophecy and the book that con-
tains it as backed by the authority of God. '

The relative positions represented in this discussion may be
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represented graphically as follows:

17:1-13

mOoOZmcOoOmwn

MALACHI 4:5, 6

THE SCRIBES
(and Apostles too)

JESUS

the messenger of the
covenant”’ (Mal, 3:1
-3)

second, i.e, at Trans-
figuration?’’

2. Messiah comes sec-

ond. Disciples im-
ply: ““Did you come
first before Elijah?”’

1. Elijah, ‘““my messen- |1, Elijahh comes first. | 1, Elijah already came
ger’’ (Mal. 3:1; 4:5) Disciples imply: first = John the
2. Messiah, ““the Lord, “Did Elijah come Baptist,

. Messiah = Jesus

QZ—zZp»m<

—

. Elijah will come,
. He will bring restor-

ation of hearts.

. Lest I smite the land

with a curse,

1. ““He will come per-
sonally.”’

2, ““The restoration
will be automatic,
universal, mechan-
ical and material.’’

3. “The curse is im-
probable, being ren-
dered unnecessary

—_

. ““One like Elijah”’
. ““The restoration

will be spiritual,
hence voluntary,
hence individual.”’

. Death and suffer-

ing of the Messiah
and His forerunner
are still possible.

by Elijah’s success.”

FACT QUESTIONS

. The Transfiguration occurred ‘‘six days after’’ what event? How

harmonize this with the fact that Luke 9:28 says ‘‘eight days’?

. On what other occasions did Jesus select Peter, James and John

for some special privilege to be the intimate observers of what
occurred?

. What information in the text helps us to decide up into what

mountain Jesus went?

. Describe the transfiguration itself by listing the ways the Synoptic

writers tell about it,

. What is the significance of Moses and Elijah respectively, that

explains the propriety of their appearance with Jesus here?

. What, according to Luke, was the topic of their conversation

with Jesus?

. Why did Peter propose to make three tents, rather than one

only, or perhaps six (one each for the three Apostles, Jesus, Moses
and Elijah)? Does Peter mean to build little shelters or large
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10.
11.
12.
13.
14.

15.

17.

18.

19.
20.

21.

22,

23.
24,
25.

tabernacles like the one Israel built in the desert?

. Explain why the Apostles were so sleepy. (Lk. 9:32) It seems as

if these three fall asleep at the worst moments, especially when
Jesus is praying!

. How -does Peter’s suggestion to build three tents confirm and

conform so well with what we know of his character elsewhere?
What is the meaning of the sudden appearance of ‘“a bright
cloud’”? : :

Why should the Apostles have been afraid as they entered the
cloud which overshadowed them? (Lk. 9:34; cf. Mk. 9:6)

What is the meaning and consequent effect of what the voice
said from the cloud?

Why did the disciples fall on their faces when they heard what
the voice said?

On what other occasion(s) did God thus publicly and audibly
recognize Jesus? }

What is implied in the words: ‘‘my beloved Son’'? “my Chosen’'?
(Lk. 9:35)

. What happened to Moses and Elijah at the conclusion of the

vision? Is this significant? If so, why? If not, why not?

Why did the voice have to say, ‘‘Hear ye Him’'? Did the Apostles
sometimes not listen to Jesus, hence would have needed this
command? What is implied in this command?

What circumstances make it imperative that Jesus give such a
prohibition to these disciples?

How long were they to keep the matter to themselves?

What, in this text, indicates that the disciples did not yet under-
stand that Jesus must die for the world’s sins?

What two predictions were discussed as Jesus and the three dis-
ciples came down from the mountain?

On what basis did the Jewish scholars affirm that, before the
appearance of the Messiah, Elijah would first appear to set the
stage?

To whom did God refer when He promised the sending of Elijah?
Where is this reference found?

How is it possible to say that John the Baptist is ‘‘the Elijah”
intended, although he himself denied being Elijah? (cf. Jn. 1:21)
What does this undoubted fulfilment of OT prophecy teach us
about the nature of prophecy? That is, how are we to under-
stand it? God promised that Elijah would come, but He did not
mean the ancient Tishbite at all. Rather, He referred to another
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man, By what sort of logic can Jesus, or anyone else, say that
John the Baptist js the Elijah intended?

26. What is the central message of the Transfiguration? What do we
learn about Jesus from it? What happened to Jesus that made
the transfiguration take place? Why was the transfiguration only
temporary in the person of Jesus? Where did He get that glorious
light that shone out of, ot through, His physical human nature?
What other Bible passages would help to explain what we should
see in this event?

27. When or where is Jesus permanently glorified ?

Section 43

JESUS HEALS AND FREES A DEMONIZED BOY
(Parallels: Mark 9:14-29; Luke 9:37-43a)

TEXT: 17:14-21

14 And when they were come to the multitude, there came to him
a man, kneeling to him, and saying, 15 Lord, have mercy on my son;
for he is epileptic, and suffereth grievously; for oft-times he falleth
into the fire, and oft-times into the water. 16 And I brought him to
thy disciples, and they could not cure him. 17 And Jesus answered
and said, O faithless and perverse generation, how long shall I be
with you? how long shall I bear with you? bring him hither to me.
18 And Jesus rebuked him; and the demon went out of him; and the
boy was cured from that hour.

19 Then came the disciples to Jesus apart, and said, Why could
not we cast it out? 20 And he saith unto them, Because of your little
faith: for verily I say unto you, If ye have faith as a grain of mustard
seed, ye shall say unto this mountain, Remove hence to yonder place;
and it shall remove; and nothing shall be impossible unto you. (Many
authorities, some ancient, insert ver. 21: “But this kind goeth not
out save by prayer and fasting.” See Mark 9:29)

THOUGHT QUESTIONS

a. Where did the crowd of people come from? Why were they present
here?
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b.

m.

How did the nine Apostles get embroiled in this embarrassmg
situation?

Why were the scribes arguing with the Apostles? What do you
suppose the argument was about? (Cf. Mk. 9:14, 16)

. What was there about Jesus’ appearance that caused the crowd

to be greatly “‘amazed’ when they saw Him? (Cf. Mk. 9:15)

Why did they all press forward hurriedly to greet Him? (Mk. 9:15)
To whom do you' think Jesus addressed His question: ‘“What are
you discussing with them?”’ The scribes? The disciples? The
multitudes? (Mk. 9:16)

. What is Jesus’ intent behind this question? (Mk. 9:16)
. In what way is the appeal of the father on behalf of his son the

answer to Jesus’ question? (cf. Mk. 9:17)

Why do you think the father went into such great detail in his
description of his son’s case? Would it not have been sufficient
to be brief, since anyone who knows Jesus understands that His
compassion is aroused by a simple presentation of the problem.
What did the father hope to gain by such a thorough recitation
of all the symptoms found in the three Gospels?

Does the boy have epilepsy, or is he demon-possessed? How can
you distinguish between the two? Is it not- evident here that the
distraught father is cornfused by the severer -attacks of the disease,
to the extent that he sincerely, however mistakenly, ascribes the
symptoms to an evil spirit in his boy's body? How do you demde
this?

. With regard to whom does Jesus sigh: “O faithless and perverse

generation, how long am I to be with you and bear with you?”?
How do you know? Do you think this question indicates Jesus was
exasperated? Why?

Why does Jesus take so long to cast out the demon and end the
poor sufferer's torments? (See Mk. 9:19-25.) Why waste additional
precious seconds merely to ask further details of an already clear
case? What possible good could be accomplished by this?

Explain what the father meant by, I believe; help my unbelief!”
(Mk. 9:24)

. Do you think Jesus is impatient in throwing the father’s statement

back at him (‘. . . if you can do anything’’)? Or is He patiently
pointing out the weakness of faith in the father? Why do you
decide as you do? (Cf. Mk. 9:23, 24)

. Why should Jesus be so concerned about a ‘‘crowd running to-

gether’” (Mk. 9:25), that He would hurry up the casting out of the
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demon? Or was He deliberately waiting on their arrival in order
to achieve maximum publicity?

p. In whal sense were the witnesses to this miracie *‘astonished at
the majesty of God"'? (Lk. 9:43)

g. If the disciples had at least some faith, however little (Mt. 17:20),
why was this insufficient to expel the demon? What kind of faith
is ““little faith’ and why did it fail?

r. Are there varying kinds of demons? When the disciples asked the
Lord why they could not cast it out, His answer was that ‘‘this
kind cannot be driven out by anything but prayer.” (Mk. 9:29)
Are there other kinds that can be driven out without prayer?
What did Jesus mean?

s. Why should the Apostles’ unbelief prevent their working a miracle?
After all, was not the power to do it actually God’s? Could He not
do anything He desired, notwithstanding their weakness and lack
of faith? What did their faith have to do with it anyway?

t. Should we expect the same miraculous demonstration today of
mountain moving? In what sense? Does this mean that we can
““pick our mountain’ and, “in faith,” order it to move, expecting
God to do it? If faith is taking the Lord at His word, and He has
given us no specific instructions regarding a particular '‘mountain”
in our life, do we have any basis for believing that He will move
it, merely because we have determined within ourselves that it has
to be moved and simply because we want to believe that He will?

u. Would you say that modern man is liberated from the fear of
demons and the devil, or superstitious and bound by his bold
assumption that “‘of course, they don’t exist!”?

PARAPHRASE AND HARMONY

The next day after the Transfiguration, Jesus, Peter, James and
John descended from the mountain. They were approaching the
other nine Apostles when they noticed a large crowd surrounding
them and some theologians debating with them. Suddenly, when all
the crowd saw Him, they were awestruck. Running forward to Him,
they grected Him. But He broke in, ““What is this argument about?
Why are you arguing with them?”

At this point a man pushed out of the crowd and fell to his knees
before Jesus, imploring, “Teacher, I brought my son to you. I beg
you to be merciful to him and take a look at him, because he is my
only boy. He has a demon that makes him speechless. He is an
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epileptic and is very ill. When this evil spirit attacks him, he screams
unexpectedly. It convulses him, dashing him to the ground. He is
always falling into the fire or into water. He foams at the mouth,
grits his teeth and becomes rigid. The evil spirit is severely bruising
him and is slow to leave him. I brought him to your disciples, begging
them to drive out the demon, but they failed! They were not able
to heal him.”

*'O you unbelieving, corrupted children of the times!” Jesus sighed
impatiently, !‘How long must I be among you? How long must I put
up with you? Bring your son here to me!”

Then they led the boy to Him. But before the lad could reach Jesus,
the’demon saw Him. He suddenly threw the child to-the ground in a
convulsion; and he lay there writhing and foaming at the mouth.
Jesus interrogated his father, *“How long has he been like this?”

. “‘Ever since he was very small,” the father responded. *It is always
trying to end his life by casting him into fire or water! But if there
is anything you can do, take pity on us and help us!”

‘But Jesus retorted, “What do you mean: ‘Ir you can . . .!’? Every-
thing is possible to the man who believes!”’

Instantly the child’s father exclaimed, *I do believe! Help me over-
come my unbelief!”

Now when Jesus noticed that a crowd was rapidly forming, He
spoke sternly to the foul spirit: “You deaf and dumb spirit, it is I
who command you to come out of him and never go back.again!”

The demon screamed and convulsed him terribly, but came out,
leaving the lad like a corpse. This caused most of the people to gasp,
“He is dead!”

But Jesus grasped the boy by the hand and lifted him up. He stood
up, instantly cured. Then He handed him back to his father. Every-
body stood awestruck at this demonstration of the majesty of God.

When He got home, Jesus’ disciples came to Him privately, puzzled,
“Why is it that we were unable to drive out that demon?”

“Because you believed so little,” He replied. ““I can assure you
that even the tiniest amount of authentic faith is invincible against
the most impossible obstacles! Nothing will prove impossible to you.
Nothing is effective against this kind of evil spirit, unless you go to
God asking Him to drive it out. Cases like this require prayer, not
argument.”’ '
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SUMMARY

Following the Transfiguration, Jesus and His inner circle of Apostles
retutned to the waiting nine whom they found engaged in argument
with some rabbis, at the center of attention of a large crowd, Surprised
to see Him back, everyone hurried to welcome Jesus, He, however,
went straight to the point, asking what was guing on. The father
of a demonized epileptic presented his son's case to Jesus, describing
the Apostles’ failure t